INTRODUCTION. 


es 


Tur publication of the text of the second division 


of the Rig-Veda by Professor Müller, affords safe 
authority for the continuance of the translation, 
which is therefore now offered to the public, under 
the same liberal patronage of the Court of Directors 
of the Hast-India Company under which the pre- 
ceding volume appeared, and without which it would 
probably have been withheld from the press: little 
interest in the work having been manifested in this 
country, however indispensable the Vedas may be 
to an accurate knowledge of the religious opinions 
of the ancient world, and of the primeval institu- 
tions of the Hindus. 

The view which bas been taken in the introduc- 
tion to the former volume, of the religion and 
mythology of the people of India, and of their 
social condition, fifteen centuries at the least prior 
to Christianity, as derivable from the Veda, is con- 
firmed by the further particulars furnished in the 
present volume. The worship is that of fire and 
the elements: it is patriarchal and domestic, but is 
celebrated through the agency of a rather imposing 
body of priests, although it consists of little more 
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than the presentation, through fire, of clarified 
butter and the juice of the Soma plant, to the gods, 
who are invoked to be present, whose power and 
benevolence are glorified, whose protection against 
enemies and misfortunes is implored, whose dis- 
pleasure and anger are deprecated, and who are 
solicited to bestow food, cattle, riches, and posterity 
upon the individuals who conduct the worship, or 
on whose behalf it is performed: occasional intima- 
tions of the hope of happiness hereafter occur, but 
they are not frequent, nor urgent, and the main 
objects of every prayer and hymn are the good 
things of this preset? life. 

The chief individual objects of worship are the 
same as in the former volume, even in a still 
more engrossing proportion: of the hundred and 
eighteen hymns of the Second Ashtaka, thirty are 
dedicated to AGNI in his own form or subordinate 
manifestations, whilst to Inpra by himself or with 
other divinities, and especially with the winds or 
the Maruts, his attendants, there are appropriated 
thirty-nine: of the remaining: hymns, six are ad- 
dressed to the A§wins, five to Mrrra and Varuna, 
five to BRIHASPATI and BranmaNaspati, five to the 
Viswadevas, and three to VAyu; VisuXvu has two, 
the Dawn two, Heaven and Earth three: the rest 
are distributed, for the most part singly, amongst a 
variety of personations, some of which are divine, as 
RUDRA, Varuna, SAVITRI, the A'prryas, and Pusaay, 
each having one hymn: some of the objects are 
human beings, as the Rad Swanaya who is the 
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hero of two Siiktas, Acastya and his wife who are 
the interlocutors in one, and the Ribhus, or deified 
sons of SuDHANWAN, to whom one hymn is ad- 
dressed: some of the number are fanciful, as Pitu, 
Food; Water, Grass, and the Sun; the supposed 
divinities of a Stikta each; whilst two hymns, as 
will be presently more particularly noticed, are 
dedicated to the Horse, who is the victim of the 
A gwamedha sacrifice. 

The particulars that are related of AGNt are little 
else than repetitions of those ascribed to him in the 

First Ashtaka, told with rather less detail, the lan- 
guage of general panegyric being much more diffuse 
in this Ashtaka than in the First, whilst the legen- 
dary incidents are comparatively scanty: the same 
may be said of the Hymns addressed to INDRA; 
such of his exploits as are alluded to are those 
which have been previously particularized, but fewer 
of them are specified, and some of them have been 
ascribed in the preceding book to other agents, as, 
for instance, to the Aswins (p. 242). There are a 
few hymns in this book which evidently imply a 
recent grafting of the worship of the Maruts upon 
that of Inpra, an innovation of which the Rishi 
AGASTYA appears to have been the author, and 
which was not effected without opposition on the 
part of the worshippers of INDRA alone (pp. 145— 
-163): the Maruts are here, as well as in the First 
. Book, termed the sons of RUDRA. 

There is but one hymn addressed to the A dityas 
eollectively, but the chief divinities of the class are 
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the subjects severally of other hymns, or of scattered 
s such as MITRA, Varuna, ARYAMAN, and 


stanzas, S$ 
Visuiu; the latter, in one place, appears as iden- 


tical with Time (p. 97), in which capacity his three 
which are repeatedly alluded to, may be 
t, present, and future. 
rized by the same 


paces, 
intended to allegorize the pas 
Varuwa, besides being characte 
attributes as those formerly attached to him, is 
represented as the especial resource of persons in 
debt, or of those who have been reduced from aftu- 
ence to poverty (pp. 278—280). 

The ASwins are deseribed in the same strain as 
in the First Ashtaka, and various of their exploits are 
repeated, but with Jess copiousness and distinct- 
ness: although it is rather vaguely intimated, they 
are regarded mythologically as born in the firma- 
ment and the sky (p. 179); and in one place they 
are called the grandsons of heaven, being identified, 
according to the Scholiast, as on a former occasion, 
with the sun and moon, or being, in fact, mytholo- 
gical personations of the former. 

Savitri, the Sun, has but one Hymn addressed 
to him, and this offers fewer particulars than occur 
in the three Sdktas, of which he is the deity, in the 
First Book: the principal attribute noticed is his 
defining the day and distinguishing it from the 
night: it is said, also, to be his office to effect the 
generation of mankind, but this seems to be little 
ako than an etymological conceit, the noun heing 
derived from the root sý, to bring forth: he is 
called also the husband or protector of the wives of 
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the gods, usually considered to be personations of 
the metres of the Veda. 

BraMaNaspatti is in this Ashtaka identified with 
BRIHASPATI, and both receive more honour than in 
the former Book, in which BRIHASPATI is named only 
incidentally in single verses of hymns to INDRA, or. 
the Viswadevas, and one hymn only is dedicated to 
BraumaNaspati; the former, when treated of sepa- 
rately, is identical with Inpra, by his attributes of 
sending rain (p. 199) and wielding the thunderbolt 
(p. 285); but he is hymned indiscriminately with 
BrauMANaspati, who is styled the lord of the 
Ganas, or companies of divinities, and also, which 
is in harmony with lis former character, chief or 
most excellent lord of mantras, or prayers of the 
Vedas (p. 262); he also, in some of his attributes, 
as those of dividing the clouds, and sending rain, 
and recovering the stolen kine (p. 268), is identical 
with Inpra, although, with some inconsistency, he 
is spoken of as distinct from, although associated with 
him (p. 270); but this may be a misconception of 
the Scholiast: his attribute of father, or cherisher, 
and purohita, or family priest of the gods, may be 
merely figurative as connected with his presiding 
over prayer. 

Rupra is described as in the first book by rather 
incompatible qualities, as both fierce and benignant, 
but his specific province is here also the tutelarship 
of medicinal plants, and administration of medicine, 
and he is designated as a physician of physicians 
(p. 290). With respect also to his presiding over 
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s, there occurs a passage worthy of 


medicinal plant ; 
are those, it is said, which 


note, as among the herbs 
Manu selected, alluding, most probably, to the seeds 
of the plants which Manu, according to the legend 
as related in the Mahabharata, took with him into 
his vessel at the time of the deluge. There are 
more particulars of the person of Rupra than usual. 
He is sometimes said to be brown or tawny, but he 
is also said to be white-complexioned (p. 291): he 
is soft-bellied and handsome-chinned ; he is armed 
with a bow and arrows, and brilliant with golden 
ornaments. He is also called the father of the 
Maruts. There is littit However in all this except 
his fierceness to identify him with the Rupra of 
the Purdias. ` i 
Of the remaining persons of the Vaidik pantheon, 
who appear in this portion, the notices that occur 
conform generally to those of the preceding Ashtaka, 
and require no remark. There are several hymns, 
however, of a peculiar character, some of which 
deserve notice. The two hymns, of which the Raja 
Swanaya, the son of Bhdvayavya, is the patron or 
deity, record the munificence of a Hindu prince to 
the Rishi, Dineuatamas, and furnish, apparently, 
the model of the many similar acts of regal libe- 
ay which are narrated in the heroic poems and 
Purdias, as well as of the family alliances of royal 
and saintly, or military and Brahmanical races by 
BEETS the daughters of Rdjas being wedded to 
ae It ge affords evidence of the preva- 
ygamy at this early date, as DiRGHA- 
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TAMAS marries the ten daughters of the Rdjd. It 
may be doubted, however, if this was universally 
practised, as the institutor of a sacrifice is ordinarily 
associated with but one wife at its celebration ; and 
at the Aswamedha, although four denominations of 
females are specified as the women of the Rad, the 
first wedded is alone considered to be the Mahishi, 
or queen. The multiplicity of wives may have been 
a privilege of the Jeishis—if, indeed, these two 
Hymns be not compositions of a later day, and 
foreign to the earliest purport of the Vedas. The 
same may- be suspected of the Súkta that records 
the dialogue between Acastya and LOPAMUDRA 
(p. 174), although that has more of an air of anti- 
quity, though somewhat out of place. As to the 
two last verses of the second of the Swanaya 
Súktas (p. 18), they ave manifest incongruities, 
although they also may be old. The Hymn to Pitu 
(p. 192), nutrition or food, is merely fanciful. The 
Hymn to Water, Grass, and the Sun (p. 201), as 
antidotes to the venom of poisonous creatures, is 
somewhat dark and mystical, and offers various 
terms for the import of which there is no other 
authority than that of the scholiast. The general 
intention of it is, however, positively specified by 
competent authority with which the text offers 
nothing incompatible, and it expresses notions that 
are familiar still in popular credence. The same 
may be said of the two hymns to the Kapingala, or 
partridge, as a bird of good omen (p. 316). 

A Stkta, remarkable for its unusual extent of 
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fifty-two stanzas, and for the indeterminate appli- 
cation of the greater part of them, is conceived by 
Skyata to convey the principal dogmas of the 


Vedénia philosophy, or the unity and universality 


of spirit, or Brahma : according to the Index, these 
stanzas are addressed to the Viswadevas ; but their 
general bearing, though sometimes darkly denoted, 
is the glorification of the Sun, as identical with the 
divisions of time, or with time itself, and with the 
universe, as mentioned in the note (p. 126): all the 
verses of this Súkta occur algo in the Atharva- Veda, 
with the style of which it agrees better than with 
that of the Rich, at least in general. 

The most peculiar and remarkable, however, of 
the hymns contained in this Ashtuka, are the two 
of which the Aswamedha, or sacrifice of a horse, is 
the subject: the rite as described in the Purdias 
has been introduced to English poetry in the Curse 
of Kehama, correctly enough according to the 
authorities followed by Southey ; but the main object 
of the ceremony,—the deposal of InpRa from the 
throne of Swarga, and the elevation of the sacrificer, 
after a hundred celebrations, to that rank, are fictions 
of a later date, uncountenanced by the Veda: even 
the doctrine of the Brdkmartas, that the Aswa- 
medha is to be celebrated by a monarch desirous of 
universal dominion, is not supported by these 
Hymns, any more than it is in the Rdmdyana, 
where it is nothing more than the means of obtain- 


ing a son by the childless DAŚARAT 


HA: aa 
by the Rig-Veda, A: as enjoined 


the object of the rite seems to 
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be no more than as usual with other rites, the 
acquiring of wealth and posterity; but as it is 
detailed in the Yajur-Veda, 22, 26, and more 
particularly in the Sútras of Kéiyayana (Aswa- 
medha 1—210), the object is the same as that of 
the Ldmdyana or posterity, as one step towards 
which the principal queen, Kausalyá, in the poem, 
is directed to lie all night in closest contact with 
the dead steed: in the morning, when the queen is 
released from this disgusting, and in fact impossible, 
contiguity, a dialogue, as given in the Yajush, and 
in the Aswamedha section of the S'atapatha Brah- 
mana, and as explained in the Séétras, takes place 
between the queen and the females accompanying or 
attendant upon her, and the priucipal priests, which, 
though brief, is in the highest degree both silly and 
obscene. We find. no vestige, however, of these 
revolting impurities in the Rig- Veda, although it is 
authority for practices sufficiently coarse, and such as 
respectable Hindus of the present generation will 
find it dificult to credit as forming a part of the 
unereated revelations of BRaAHMA: other particulars 
which are found in the S%éras, and in the Ramd- 
yaa and Mahabharata, as the infinite multiplication 
of victims, have no warrant from our text. That the 
horse is to be actually immolated admits of no 
question ; that the body was cut up into fragments is 
also clear (pp. 116, 119); that these fragments were 
dressed, partly boiled, and partly roasted, is also 
indisputable (p. 117); and although the expressions 
may be differently understood, yet there is little 
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reason to doubt that part of the flesh was eaten by 
the assistants (p. 117), part presented as a burnt- 
offering to the gods: the second of the two Súktas 
relating to the same sacrifice, deals less in matters 
of fact than the first, and is more or less mystical, 
but there is nothing in it that is incompatible with 
an actual immolation, and no reasonable doubt can 
be entertained that the early ritual of the Hindus 
did authorize the sacrifice of a horse, the details 
and objects of which were very soon grossly ampli- 
fied and distorted: at the same time it is to be 
remarked that these two ‘hymns are the only ones 
in the /ttch that relate especially to the subject ; 
from which it might be inferred that they belong to 
a different period, and that the rite was falling or 
had fallen into disuse, although it may have been 
revived subsequently in the time of the Stras and 
of the heroic poems, in which the Aswamedha of 
the Mahábhárata takes a middle place, being in 
various essentials, particularly the part played by 
Dravpavi, the same ceremony as that of the Rémé- 
yana, whilst in others, as in the guardianship of the 
horse by ArsuNA, it is that of the Padma and other 
Puráñas (Mahdth. A$swamedha Parva). As the 
solemnity appears in the Xich, it bears a less poetical, 
a more barbaric character, and it may have been a 
relic of an ante-Vaidik period, imported from some 
foreign region, possibly from Scythia, where animal 
victims, and especially horses, were commonly sacri- 
ficed (Herod. IV. 71); the latter Were also offered 
by the Massagete to the Sun (Ibid. T. 216); and in 
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the second Aswamedhik Hymn of the Rich there 
are several indications that the victim was especially 
consecrated to the solar deity : however this may be, 
the rite, as it appears in the Zig- Veda, can scarcely 
be considered as constituting an integral element of 
the archaic system of Hindu worship, although its 
recognition at all is significant of extant barbarism. 

That this was not the condition of the Hindus at 
the date of the composition of the greater portion 
of the Vedas, as formerly inferred, is corroborated 
by the various scattered and incidental notices 
which are dispersed through this Ashtaka also: the 
question of the institution of caste is still left un- 
decided, although the five classes of beings who are 
frequently mentioned, is invariably explained by the 
commentators to denote the four castes, and the 
barbarians as the fifth. We have also something 
very like a specification of Brahmans, as those 
acquainted with the forms of speech or as the 
(p. 142) appropriate repeaters of hymns. ‘The ex- 
pressions, however, do not indicate any exclusive 
privilege. The term Kshatriya does not occur in 
this book, and there are indications of Rájás hostile 
to the ritual who would not, therefore, have be- 
longed to the recognized military order. No such 
word as Súdra is used, although, as in the first book, 
the A’ryas and Dasyus are contrasted. It looks, 
also, as if it was intended to designate the latter as 
especially black-complexioned (pp. 35, 258). They 
were not, however, so barbarous but that they were 
assembled in towns or cities, of which, as well as of 
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the cities of the Asuras, INDRA is repeatedly repre- 
sented as the destroyer (pp- 167, 258) : if that was 
the case, the A’ryas were still more likely to be 
similarly located, of which we bave also mention 
(p. 61). In their towns or cities we find existing 
the arts, sciences, institutes, and vices of civilized life, 
golden ornaments, coats of mail, weapons of offence, 
the use of the precious metals (p. 17), of. musical 
instruments, the fabrication of cars, and the employ- 
ment of the needle (p. 283); and although we have 
not the allusions to traders by sea that occur in the 
first Ashtaea, yet the unequivocal notices and men- 
tion of the ocean, are so frequent and precise as to 
prove beyond doubt its being familiarly known and 
occasionally navigated: we have also the know- 
ledge of drugs and antidotes, the practice of medi- 
cine, and computation of the divisions of time to a 
minute extent, including repeated allusions to the 
seventh season, or intercalary month (pp. 8, 131). 
We have mention, not only of Rájás, but of envoys 
and heralds, of travellers, and of Sarais, or places 
provided for their refreshment: it is true that in 
the passage in which they are named (p. 151), 
the refreshments are said to be provided for the 


Maruts, or the winds; but in this, as in the case 
of the cities of the Asuras, the notion must have 
been derived from what really existed: Prapathas, 
or choliris, were not likely to be pure mythological 
inventions ; those for the Maruts must have had their 
prototypes on earth. Then with regard to the laws of 
property, it appears, although not very-perspicuously 
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described, that daughters had claims to a share of 
the paternal inheritance (p. 12): that women took 
part in sacrifices, we have already seen, and it seems 
that they appeared abroad in public (pp. 150—153): 
of some of the vices of the civilized state, we have 
proofs in the notice of common women (p. 153), of 
secret births, and by inference of the abandonment of 
new-born children (p. 281); thieves are frequently 
mentioned : debts and debtors are adverted to more 
than once, and although the idea is complicated 
with that of moral obligations, yet debt must 
originate in fact before, it becomes a figure: re- 
verses of fortune and being reduced to poverty, 
from a state of opulence, form the burden of more 
than one Siikta (pp. 278—281); all these par- 
ticulars, although they are only briefly and inci- 
dentally thrown out, chiefly by way of comperison 
or illustration, render it indisputable that the 
Hindus of the Vaidik era even had attained to an 
advanced stage of civilization, little if at all differing 
from that in which they were found by the Greeks 
at Alexander's invasion, although no doubt they had 
not spread so far to the cast, and were located 
chiefly in the Punjab and along the Indus: the same 


- advanced state of civilization may be inferred from 


the degree of perfection to which the grammatical 
construction of the language had been brought, and 
still more from the elaborate system of metrical 
composition of which so many examples occur, and 
of which the Súktas attributed to the Fishi ParucH- 
CHEPA (pp-19—58) afford such remarkable instances. 
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In translating the text of the second Ashtaka, the 
same principle has been adhered to that was adopted 
for the translation of the first, and as close a con- 
formity to the text as possible has been aimed at, 
without any attempt to give the translation 2 
poetical or rhetorical turn: to me the verses of the 
Veda, except in their rhythm, and in a few rare 
i passages, appear singularly prosaic for so early an 
era as that of their probable composition, and at 

any rate their chief value lies not in their fancy but 
in their facts, social and religious: in translating ' 
the text, the gloss of Syans A’chdrya has been 
invariably consulted and almost as invariably faith- 
fully followed, as furnishing the safest guide through 
the intricacies and obscurities of the text: occasion- 
ally, but upon the strongest grounds only, has the 
interpretation of this very able scholiast been ques- 
nt tioned, and where his: assistance even has failed to 


remove all uncertainty, the passage has been ordi- 
narily cited in the annotations, to enable the student 
to form an independent conclusion: although I 
i cannot always concur in M. Langlois’ version of the 
text, yet I have thought it my duty to refer to his 
translation, and I have also adverted to Professor 
Benfey’s translation of those passages of the Rich, 
which are repeated in the Séma- Veda, as well as to 
Mahidhara’s commentary on similar parallel verses 
in the Vajasaneyt Sanhitd of the Yajush, edited 
by Professor Weber; an easy reference to such pas- 
sages being now placed within our reach by the 
excellent comparative Index of the Hymns of the 
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their purport, but he will not therefore be able to 
render it equally comprehensible to others, from the 
want of equivalents in his own language, or from 
those which are available failing to convey the same 
ideas: kavi, vipra, vidvat, medhdvin, chikitwah, and 
many others, mean wise, intelligent, knowing ; but 
we cannot make use of these adjectives in the way 
in which the original terms are employed, more 
frequently without substantives than with them ; 
becoming appellative titles, or names: still more 
difficult is it to devise equivalents for compound 
terms, and especially those which it is sometimes 
doubtful how to deal with, and whether to consider 
them as epithets or proper names, more particularly 
when they may, in the opinion of the Scholiasts, be 
variously explained: thus, Satakratu is an appella-- 
tive epithet of Inpra, implying either, one to whom 
many sacrifices are offered; one who is the insti- 
gator of many sacred rites; or one by whom many 
great actions have been performed. Again, Jálave- 

das is sometimes a name, sometimes an epithet of 
AGNI; it may mean, according to the commentators, 
he by whom knowledge was acquired at his birth; 
he by whom all that has been born is known; he 
who is known to be one with all beings; or he from 
or by whom all wealth is generated: these are 
awkward terms to encounter, not because they 
cannot be comprehended, but because, unless given 
untranslated as proper names, they can only be 
parenthetically rendered, at least in English and 
in French; the ‘facility of forming compounds in 
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and the hardihood of German translators, 
hese respects. 
and 


German, 
give that language an advantage in t 

Still, however, these are but slight obstacles, 
will be overcdine in proportion to the skill of the 
translator, and his command of his own language, 
as well as‘of that from which he translates: it may 
not be always possible to devise unexceptionable 
and felicitous equivalents for such expressions, but 
they may be so rendered as to convey with some 
degree of accuracy the substance of the text: the 
more unmanageable difficulties are those which are 
utterly insuperable except by guess: they are not 
the perplexities of commission, but of omission: not 
the words or phrases that are given, but those that 
are left out: the constant recurrence of the abuse 
of ellipsis and metonymy, requiring not only words, 
but sometimes sentences, to be supplied by eomment 
or conjecture, before any definite meaning can be 
given to the expressions that occur :—thus, as already 
observed, the substantive is very often omitted and 
the adjective does double duty: the first verse of 
the second Ashtaka offers an example: it begins— 
raghu-manyavah— Oh ye of little wrath;” “ Ye who 
are gentle, mild-tempered ;” but who they are that 


are so saluted, does not appear. The Scholiast says, | 


mild-tempered priests, and it would not be easy to 
suggest a preferable application of the epithet, 
although if not traditional it is only conjectural. 
It may not always tequire extraordinary ingenuity 
to hit upon what is intended by such elliptical ex- 
pressions from correlative terms or context; but 
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such a mode of interpretation by European scholars, 
whose ordinary train of thinking runs in a very 
different channel from that of Indian scholarship; 
can scarcely claim equal authority with the latter : 
it may be happier; it may be more rational :—still 
it is not that which has been accepted for centuries 
by critics of indisputable learning in their own 
department of knowledge. 

As many instances of this elliptical construction 
have been given in the notes of both this and the 
former volume, a few additional instances will 
here be sufficient :—thus, (p. 301, v. 9) we have 
“the grandson of the waters has ascended above 
the crooked ;” “the broad and golden 
spread around.” What would the European scholar 
do here without the Scholiast? He might, perhaps, 
suspect that the term crooked, curved, or bent, or, 


as here explained, crooked-going, tortuous, might 
apply to the clouds, but he would hesitate as to what 
he should attach the other epithets to, and the 
original author alone could say with confidence that 
he meant ‘rivers, which theneéforward became the: 
traditional and admitted explanation, and is, accor- 
dingly, so supplied by the Scholiast. 

The object as well as the subject is very frequently 
omitted. Thus we have (p. 29, v. 5), “thou re- 
movest all — of men; ” according to the Scholiast, 
“the sins of men:” again (p. 33, v. 4), “thou 
cuttest to pieces;” where something like 
“enemies” has to be supplied: and (in p. 2, Y. 3) 
Inpra and Parvata are solicited “to whet or 
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sharpen our —;” a European commentator 


would most probably fill up the blank with ‘spears 
or swords: we are indebted to the native Scholiast 
for the mooe appropriate accusative, ‘ intellects.’ 

An equally frequent ellipse is that of the verb, as 
(p. 6, Y. 14) “may our offerings be acceptable to the 
gods, and —— with both,”—that is, according to 
Sdyaita, “ may they be pleased or propitiated ” by both 
“our offerings and praises.” Again (p. 20, v. 2), “with 
prayers —— by the priests —— thee” requires 
something like ‘recited, and ‘adore’ to make any 
sense at all: again (p. 25, V- 3), “Aani having 
his abode on high places —— to pious rites,” 
obviously requires ‘comes;’ and “ those, who, de- 
siring his friendship —— the lord of a city 
with good government” (p. 165, v. 10), is made in- 
telligible by the commentator’s adding, ‘conciliate? 
the lord of a city who ‘administers’ good govern- 
ment; instances of this kind are innumerable. 

Another source of perplexity which is not un- 
common, and which is also a sort of ellipse, is the 
abuse of metonymy: thus, we have (p. 303, v. 1) 

“This libation consists of the cow, and has been 

filtered by the sheep.” A European translator 

might suspect that for cow, we should read, the 

products of the cow—milk and butter, but he ought 

to be thankful to the commentator for explaining 

to him that the Soma juice was cleansed by being 

passed through a filter made of the wool of the sheep, 

the animal being here put for his skin. a 
To these sources of difficulty others less peculiar, 
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but for the elucidation of which an authentic gloss 
is no less desirable, are to be added; such as those 
of involved and complex construction, such as is 
common in all metrical: compositions; and the use 
of terms of a figurative and allegorical import. In 
this class of words, the cow makes a great figure, 
and we have typified by her a variety of persons and 
things bestowing benefits, in like manner as she 
yields milk; as the earth, the institutor of a sacrifice 
with his wife, and especially the clouds, that shed 
rain: withholding which, they are fabled, as the 
eows of the saintly Angirasas, to have been stolen 
by an Asura and rescued by Indra. These, how- 
ever, are nothing more than usual in mythological 
writings, and are by no means so embarrassing as 
the elliptical omission of words indispensable to a 
complete sentence and perfect signification, origina- 
ting, no doubt, in the method by which the hymns 
of the Veda were first communicated to the disciples 
of the teacher, and were afterwards transmitted, 
—oral communication; it being easy for the author 
himself to supply the deficient words or sentences, 
and convey to his auditors all that he would have 
them understand: How far his lecture and ampli- 
fication may have been preserved uncorrupted 
through successive generations until they reached 
Yáska, and eventually Sdyaia, may be reasonably 
liable to question, but that the explanations of these 
Scholiasts were not arbitrary, but were such as had 
been established by the practice of preceding schools, 
and were generally current at their several eras, 
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can admit of no doubt. Even if it were not EG: 
their undeniable learning and their sympathy with 
the views and feelings of their countrymen, amongst 
whom were the original authors and expounders of 
the Siikias, must give a weight to their authority 
which no European scholar, however profound his 
knowledge of Sanscrit or of the Vedas, can, in my 
opinion, be entitled to claim. 

As a concluding specimen of some of the dif- 
ficulties of our task, I subjoin the version of a 
stanza in which we haye an opportunity of comparing: 
the interpretation given by different translators of 
an easy passage,—it forms the burden of several 
Stktas (p. 236, v. 11y: “ Grant, Agni, to the offerer 
of the oblation, the earth, the bestower of cattle, 
the (means) of many (pious) rites, such that it may 
be perpetual: may there be sons and grandsons 
porn: in our race, and may thy good-will ever be 
upon us.” M. Langlois renders it—“ O Aan, en 
échange de nos invocations, fais que la terre soit à 
jamais libérale pour nous, et féconde en troupeaux : 
que nous ayons une bello lignée, d’enfans et de petits 
enfans : O AGNI, que ta bontó soit avec nous” (vol. i. 
p. 542). Mr. Stevenson's translation of the same 
stanza repeated in the Sama-Veda (p. 16) has— 
“O AGNI, grant to us, the performers of sacrifice; 
those supplies by which many sacred rites can 
be performed, and cows which remain always pro- 
fitable. O Acni, may we have sons and grandsons, 
the fathers of a numerous race, and may thy favour- 
able regards be ever towards us.” 


Professor Benfey 
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translates the same stanza thus :— “The food, O AGNI, 
the much-effecting gift of the cow, make everlasting : 
to him who implores you. To us may there be a 
son—may there be a wide-branching name to us. 
May this be, O Aen, the fruit of thy kindness to 
us” (p. 217, 8rd decade, 4th v.). The original is, 
“Die Speis’, o Agent, der Kuh viel-werk’ge Spende 
mach ewigdauernd dem, der zu dir flehet: uns sei 
ein Sohn, ein weitverzweigter Name uns: diess sej, 
o AGNI, deiner Gnade Frucht uns.” 

The original text is Vám Agne purudansam 
sanim goh Saswattamam havamdndya sadha—Syan-nah 
stinustanayo vijává Agne sá te sumatir-bhitwasmé. 

The first word, Z/d, is the subject of a different 
explanation. M. Langlois and myself render it 
‘earth, following Sáyaña, who explains it here 
bhúmi. Mr. Stevenson renders it ‘supplies,’ and 
Professor Benfey ‘food, a meaning which the word 
sometimes bears: a more doubtful term is puru- 
dansam, explained, many-acting, bahu-carmdnam, or 
puru, much, many, and dansas, act, usually implying 
an act of worship. Mr. Stevenson understands it in 
this sense, ‘ by which many sacred rites can be per- 
formed.’ M. Langlois translates it more directly, 
liberal, ‘bountiful.’ Professor Benfey apparently 
detaches it from J/d, and applies it to sanim, gift, 
distribution, whilst Séyaña considers sanim an 
epithet also of Ld, praddirt, the liberal donor, 2. €., 
of cattle, as he also has it, gavdm pradátrim Llam. 
The sense of the French version is to the same 
purport; whilst Stevenson puts go% into the ac- 
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cusative, ‘grant to us cows.’ Benfey seems to put 
the two nouns in apposition : ‘food, the gift of the 
cow:’ the meaning of the next word, saswattamam, 
most lasting, is concurred in by all, but its con- 
nection varies; I have taken it adverbially after 
Sdyaita, chirakélam yathá bhavati tathd sddha, ‘so 
grant that it (the gift of the earth) endure for a 
long time.” M. Langlois’ à jamais, is not far from 
the same, although he puts it in relation to the 
earth. Stevenson treats it as an epithet of goh, 
“cows always profitable, which it can searcely be, 
as it is in the singular accusative, and either mascu- 
line or neuter, whilst go% is the feminine genitive. 
It seems somewhat doubtful whether Benfey’s 
ewigdauernd applies to Speise or to Spende : it might 
be the adjective of the latter, sanim; but the Sanscrit 
could not agree with Zldém. Mavamánáya may 
signify, ‘ to the offerer of the oblation,” or ‘ to the 


invoker of Agni; scarcely, ‘en échange de nos. 


invocations,» nor ‘hin who prays to or implores,’ 
although in substance not very different. 
Tn the second half of the verse the term éanaya 
may admit of some difference of meaning, although 
when associated with putra or súnuh, a son, it is 
commonly explained, grandson: Sdyaila’s expla- 
nation is somewhat equivocal; he has santdnasya 
Lee eed. > À D : 
vistdrayitd, “an extender of offspring, which may 
be an epithet of súnu%; at the same time it is not 
an incompatible synonyme of grandson, and that has 
been adopted i i i i 
pted in three of the translations; Benfey 
apparently understands it somewhat differently, or 
2 


| 
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‘ wide-branching,’ as an epithet of the next word, 
vijdvd, an unusual term, but scarcely equivalent to 
‘name? the commentator expounds it here, putra 
pautrádi rúpeňa swayam jdyate, “he who is bom 
himself, in the form of sons and grandsons, that is, 
a continuer of the race, an epithet of tanayah. In 
a repetition of the same stanza at the end of the 
seventh Siikta of the next book, S4yaña alters his 

. exposition, and attaches vijává to sumatih, * good- 
will, favour, considering it as synonymous with 
abandhyd, not barren—may thy good-will ever be 
productive (of benefits) to us; but the construction 
of the sentence is somewhat opposed to this inter- 
pretation. “Ihe several translators agree tolerably 
well in the close; but their discrepancies in a 
passage of less than ordinary perplexity may be 
considered as bearing witness to the utility or even 
to the necessity of a competent interpreter, such as 
we have in Sáyaña Achdrya, although he may not 
be infallible: at any rate I gratefully acknowledge 
the value of his assistance, and without it I should 
not have ventured to attempt a translation of the 


Rig-Veda. 
H. H. WILSON. 


Lonpon, 17th October, 1854. 
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ERRATA. 
Page 3, note (c), for ‘Kakshwat, read ‘Kakshivat.’ 
» 5, » (d), »» aswamedhu,’ » ‘aswamedha.’ | 
es 7, » (©), » ‘comment,’ „ commentator.” | 
> BS i Oh ;, Sizdhan,’ » Sindhau.’ | 
» 18, » (8), » Aridiyaso,’ » Aridhdyaso.’ 
» Bl m (Gham GEER » ojasá? 
2 » 47, » (0), » takkavtye,’ „» takwavtye.’ 
4 ao Gh o Ob ‘Pardtas, » ‘Puráńas? 
» 69, , (b), », Jarundh,’ » Jaranah? 
S00 (Oh “samohasd,’ » samokasd.’ 
» 106, „ (d) », Ekasminanevdé, ,, ‘“Ekasminneva.’ 
» 112, „ (a), n» ‘vdydm,’ » váyum? 
e. p 137, v.30, 5, “obsequeal,” » obsequial.” 
» 188, dele reference (a), and for (b) read (a). 
t » 234, note (d), for “bhujaniyastwam, read “bhajaniyastwam.’ 
| » 297, » (b), » Soma,’ »» ‘Homa? 
js » 298, „ (0), » ‘swiltmd,’ » ‘swátmá? 
The accents are occasionally omitted or misplaced, but the 
Sanskrit scholar will have no difficulty in rectifying them. 
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RIG-VEDA SANHITA. 


SECOND ASHTAKA. 


FIRST ADHYAYA. 


ANUVAKA XVIII (continued). 


Sdéxra II. (CXXIL.) 
The deities are the Viswapavies the Rishi is Kaxsufvar; the 
metre is Trishtubh. 

1. Present, mild-tempered’ (priests), the sacrificial 
viands which you have prepared, to the reward- 
showering Rupra. I praise him who, with his heroic 
(followers), as (with shafts) from a quiver, expelled 
(the Asuras) from heaven: and (I praise) the 
Marts, (who abide) between heaven and earth.” 

2. Animated by our diversified praise, hasten, 
Morning and Night, to attend to our first invocation, 
as a wife (to the first call of her husband); and may 
the Dawn, beautiful with the Justre of the (rising) 
ee eee ee 

* Raghu-manyavah, of light or little wrath; from“raghu, for 
laghu, light, and manyu, anger. 

> The construction of the second half of the stanza is exceed- 
ingly elliptical: it is literally, “I have praised of the expeller 
from heaven with arrows as if from a quiver the Maruts of heaven 
and earth.” 
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Sun, and robing like the Sun? (her) vast expanse 
with golden rays, (come to our early rite). 

3. May the circumambient divinity, the wearer of 
various forms,” grant us delight; May the wind, the 
shedder of rain, grant us delight; do you, INDRA 
and Parvata,° sharpen our (intellects), and may all 
the gods show us favour. 

4. Whenever I, the son of Usis, worship with 
my offerings (of food) those two (Aswins) who eat 
and drink (of oblations and libations) at (the season) 
of the world-whitening (dawn); do you, Priests, 
glorify the grandson of the waters’ (AGNi), and 
render (the divinities of the day and night) the 


` Starih na: the former, which properly means what covers or 
expands, occurs in lexicons as a synonyme of ‘smoke,’ but it is 
said by the Scholiast here to mean, the Sun invested or clothed 
with light, or destructive of foes,—Satriindm hinsakas tejasdchhanno 
vá Aditya. 

Agni, here called Vasarhan, as assuming various vestures 
(vasa), or forms, in the Gdrhapatya and other fires; or, as 
destroying the vesture of the earth,—the trees; or as causing the 
revolutions of day and night: the sense of the appellative seems 
rather doubtful. 


© Another name of Indra, as regulating the Parvas, the joints 
or periods of the day or year. 


a : 

The trees and shrubs spring up from moisture or the waters, 
and fire proceeds from timber; hence Agni may be called the 
grandson of the waters, or it may mean son -of the waters, as in 
Manu, 1x. 321: a different etymology has been given in a 
former place (vol. i. p. 31, note). 

e 2 4 É a 
This specification is supplied by the Scholiast, 
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mothers (as it were) of the man who repeats their 
praise. 

5. I, the son of Usis, address to you (ASwins) 
audible praises, in like manner as GuosHA"* praised 
you for the removal of her white-tinted (skin): I 
glorify (gods) the bountiful PuSwan (associated) 
with you, and I proclaim the munificence of AGNT. 

6. Mirra and Varuna, hear these my invocations, 
and moreover listen to those (that are) everywhere 
(uttered) in the chamber of sacrifice; and may 
SinpuHu,” the renowned bestower of wealth, hear 
us, (fertilizing our) broad fields with water. 

7. I praise you, Mirra and Varuna, for your 
gift of numerous cattle to the Pajra,° and (from 
those praises) may abundant food (proceed). May 
(the gods), bestowing nourishment on me, come 
quickly unimpeded, (each) in his famous and 
favourite car.* 

8. I laud the treasures of that opulent (assembly 
of the gods) ;° may we, men who (are blessed) with 
excellent descendants, partake of them together: 


* See vol. i. p. 315. 

° Said to mean the deity presiding over water, jaldbhimant 
devah. 

° To me Kakshwwat, of the race of Pajra. See vol. i.pp. 140, 308. 

d ‘Srutarathe priyarathe are referred by Sdyaza to mayi, under- 


stood,— on me possessing a famous car, a favourite car;’ but . 


perhaps such an ellipse is not necessary. 
° Mahimaghasya rddhas, the riches of that, or of him, who or 
which is possessed of great wealth: the Scholiast explains the 


B 2 
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. D 799% 
the assembly* conferring upon the Pajras abundant 


food, has been my benefactor, and has made me the 
master of horses and chariots. 

9. The man who does you wrong, Mirra and 
VaruNa, who injures you in any way,” who does not 
present yon with oblations, contracts for himself 
sickness in his heart ;° but he who, performing wor- 
ship, (celebrates it) with praises— 

10. He, borne by well-trained horses, endowed with 
surpassing strength, renowned above men, munifi- 
cent in gifts, moves a hero, ever undaunted in all 
combats, (even) against mighty men. 

11. Royal bestowers of delight, listen to the invo- 
cation of (your) undying worshipper,’ and then come 


epithet to imply deva sangha, the assembly or company of the 
gods. 

"The text has jano yah, the man who—: the Scholiast 
explains it yascha devdsanghah, ‘the assembly of the gods 
which—,’ 

b Akshnayá dhruk is explained, chakrena, mdrge na druhyati, 
offends by a wheel, or a way ; equivalent to anyathd prakdreia, in 
‘another manner. 

* Yakshmam hridaye nidhatte, he places or deposits consumption 
in the heart; but yakshma is said here to mean vyddhi, sickness 
in general: the expression is understood to imply something like 
our phrase of sick at heart, meaning, it is said, the sense of 
mortification experienced by those who neglect the gods on 
oroni the blessings which recompense devotion. 

* Amritasya nahusho havam súreh is explained, áhvánam amara- 
ñasya stotrddiprerakasya manushyasya mama, the invocation of 
me, a mortal, instigating praises and the like, not dying. It would 


a 
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hither, thag you who traverse the sky may be pro- 
pitiated by the greatness of the (sacrificial) wealth 
presented to you by the sacrificer, who acknow- 
ledges no other protector. 

12. The gods have declared, We confer present 
vigour upon the worshipper (who invokes us) to 
partake of the decupled* (libation), May all (the 
gods) in whom splendours and riches abound, bestow 
(abundant) food at (solemn) sacrifices.” 

13.. We rejoice that for the satisfaction of the 
ten (organs of sense),° the (prtests) bearing the twice 
five? (ladles of) sacrificial food, proceed (to the altar). 
What can IsufAsSwa, (what can) /shtarasmi, (what 
can) those who are now lords of the earth, achieve 
(with respect) to the leaders of men, tle conquerors 
of their foes ?° 


make better sense to render it, the invocation of the immortal 
(deity) by me, a mortal worshipper. 

Š Dasataya, a decade, meaning. according to Sáyańa, food, by 
which the vigour of the ten senses is augmented, or Soma juice 
offered in ten ladles. 

> A different interpretation may be given to the latter half of 
the stanza,—‘‘ May all the gods partake of the abundant food (or 
Soma) at those sacrifices in which the priests are the distributors 
of the riches of copious libations.” 

° Here we again have dasataya: dasatayasya dhdse, which the 
Scholiast explains by the ten indriyas, or organs of sense. 

à The enumeration here may refer to the ten ladles by which 
the Soma juice is thrown on the fire; or to the ten articles 


offered in sacrifices, as honey, butter, curds, milk, water, grain, 


&c., offered to fire at the asčamedhu. 
° According to Sáyaña, what can the princes who are named, 


et 


keai 


nagin 
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14. May all the gods favour us with a person? 
decorated with golden earrings and jewel necklace ; 
may the venerable (company of the deities) be pro- 
pitiated by the praises issuing (from the mouth of 
the worshipper): may our offerings be acceptable to 


‘them, and (may they be pleased) with both” (our 


praises and offerings). 

15. The four (silly)° sons of MasarsAra, the three 
of the victorious monarch Ayavasa, (annoy) me.t 
Let your spacious and bright-rayed chariot, Mirra 
and VaruNa, blaze {before them) like the sun, 
(filling them with fear). 


Suxra III. (CXXIII.) 
The deity. is Usmas, or the Dawn; the Rishi Kaxsnfvart; the 
metre Trishtubh. 
1. The spacious chariot of the graceful (Dawn) 


or any other princes, do against those who enjoy the protection 
of Mitra and Varuita: the construction, however, is obscure, and 
the names, which are said to be those of Rdjds, are new and 
unusual, 
S Arnas, pe ymonyme of rúpa, form: the Scholiast understands 

it te mean “a son;” but this does not seem podispensaple. 

* Orit may mean, according to Sá, yaita, “may they reward us 
in poth worlds :” the text has only ubhayeshu, i in both. 

_ Sibi, for Sifavah, infants ; that is, infantile,-childish. 

Of the two princes named, no particulars are given in the 


commentary, nor have they been met with elsewhere: the whole 
hymn 18 very elliptical and obscure. 


° Dakshindydh, of the clever one: there is no substantive; 
the appellative means, according to Sdyafa, she who is skilled in 
ae gyn function, —swavydpdra | kusald, 
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has been harnessed; the immortal gods have 
ascended it; the noble and all-pervading Usmas 
has risen up from the darkness, bringing health* to 
human habitations. 

2. First of all the world is she awake, triumphing » 
over transitory" (darkness): the mighty, the giver 
(of light) from on high, she beholds (all things): 
ever youthful, ever reviving, she comes first to the 
invocation. 

3. Well-born and divine Usuas, who art the pro- 
tectress of mortals; whatever share (of light) thou 
apportionest to-day to men, may the radiant SAVITRI 
be disposed (to confirm) the gift, and declare us free 
from sin; so that (he) the sun (may come to our 


sacrificial hall).* 
4. AHANA,’ charged with downward-bending 


(light), goes daily from house to house; she 
comes, PAREY diffusing light, and desirous of 


* Chikitsantt, rhein, remedying the malady of darkness. 

? Jayanti vájam : Sdyaia explains vdja as moving, motive ; 
the darkness that goes away with the dawn; or, in its more usual 
meaning of ‘food,’ it may mean “ producing food,’ as the reward 
of ne morning sacrifice. 

° Bhdgam, a share: the comment supplies prakdsasya, of light 
but-he admits that it may mean a share of the offerings to the 
gods; for, as the sacrifice is offered at dawn, the dawn may be 
said to be its distributor. 

U The text has only Siirydya, for, or on account of, or for the 
sake of, the sun: the amplification necessary to render the word 
Ae: is the work of the Scholiast. 

© 4hand is enumerated by Yúska among the synonymes of 


Ushas, but no explanation of it is given. 
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bestowing (benefits), and accepts the choicest por- 
tions of (the sacrificial) treasures. 

5. Usmas, endowed with truth, who art the sister 
of Braca, the sister of VaruNa, be thou hymned 
first (of the gods): then let the worker of iniquity 
depart, for we shall overcome him with our chariot, 
through thy assistance. ~ 

6. Let words of truth be spoken: let works of 
wisdom (be performed) : let the blazing fires rise up, 
so that the many radiant Usuas may make manifest 
the desirable treasures hidden by the darkness. 

7. The twofold day* proceeds unseparated ; one 
(part going) forward, one backward; one of these 
two alternating (periods) effects the concealment 
(of things); the Dawn illumines them with her 
radiant chariot. 


8. The same to-day, the same to-morrow, the 


. Irreproachable (Dawns) precede the distant course 


of VaruNa by thirty yoyanas,” and each in succession 

revolves in its (appointed) office. 

ee 
Day and night. 

Varuña is here identified with the sun, as the remover of 
darkness, who, according to the Scholiast, revolyes daily round 
Mount Mera, the centre of the earth, performing a diurnal circuit 
of 5,059 yojanas; the dawn being always 30 yojanas in 
aaan of his rising, or first appearance from behind the moun- 
tain in the east. Sáyaña adds, that the period called dawn is 
reckoned from the disappearance of the stars to the appearance 
of the sun, and is measured, as to the duration, by 21 ghatikás and 
26 parás. Taking. the ghatiká at its lowest valuation of half a 


muhirtia, 24 mi à 
or 24 minutes, and a pará as 3oth of a ghatikú, we 
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9. The self-illumined Dawn, announcing the de- 
clination of the first (portion) of the day, is born 
white-shining out of the gloom: cleansing (with the 
radiance) of the sun, she impairs not his splendour, 
but daily adds embellishment (to his lustre). 

10. Goddess, manifest in person like a maiden, 
thou goest to the resplendent and munificent (sun) ; 
and, like a youthful-bride (before her husband), thou 
uncoverest, smiling, thy bosom in his presence. 

11. Radiant as a bride decorated by her mother, 
thou willingly displayest thŷ person to the view. 
Do thou, auspicious Usmas, remove the investing 
(gloom), for other dawns than thou do not dis- 
perse it. 

12. Possessed of horses, possessed of cows, exist- 


should have in a day of 60 ghatikds more than one-third allotted 
to the dawn, which is evidently erroneous. Again, if the sun 
travels 5,059 yojanus in 24 hours, he travels at the rate of about 
84 yojanas in one ghatikd ; and as the dawn is in advance only 
30 yojanas, it is in time less than ‘half a ghatikd before the sun ; 
a more correct estimate than the 22 ghatikds of the commentary. 
There is some inaccuracy, therefore, in the statement. According 
to the Purddas, the sun travels, in a day of. 30 muhiurttas, or 
60 ghatikds, 94,500,000 yojanas, or 1,575,000 yojanas in 
1 ghatikd. The same authorities assign 1 ghatiké to the Sandhya, 
the morning twilight or dawn, and 3 muhirttas, or 2 hours 
24 minutes, to the Prdtar, or early morning. The reckoning of 
the sun’s daily journey, cited by Sara, perhaps from some text 
of the Vedas, is much nearer the truth than that of the Purditas, 
being something more than 20,000 miles, and being in fact the 
equatorial circumference of the earth.—Bentley, Hindu Astro- 


nomy, p. 185. 


Varga VI. 


Varga VII. 
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ing through all time, vying with the rays of the 
sun (in dissipating darkness), auspicious Dawns, 
sending down benefits (on mankind), pass away and 
again return. 

13. Co-operating with the rays of the true (sun), 
confirm in us every propitious act : earnestly invoked 
by us to-day, disperse, Usuas, (the darkness), that 
wealth may devolve upon us, (already) affluent (in 
sacrificial treasures). 


Suxra IV. (CXXIV.) 
The deity, Rishi, and metre ere the same. 

1. When the (sacred) fire is kindled, Usmas sheds 
abundant light, dispersing (the darkness) like the 
rising sun: may the divine Savirri bestow upon us 
for our use,* wealth of both bipeds and quadrupeds. 
2. Unimpeding” divine rites, although wearing 
away the ages of mankind, the Dawn shines the 
similitude of the (mornings) that have passed, or 
that are to be for ever, the first of those that are to 
come. 

3. She, the daughter of heaven, is beheld in the 
east, gracious and arrayed in light: she travels 
steadily along the path of the sun, as if cognizant 


{of his pleasure), and damages not the quarters (of 
the horizon). 


a Ityai li G . >a 5 : 
yai, lit. for going ;’ that is, according to the commentary, 
c . 
for carrying on our own affairs,’ 


Amimatt ahinganti, not ujuring, not opposing, not unsuited 
S to; being, in fact, the fit season of their performance. 
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. 4, She is beheld nigh at'hand, (radiant) as the 
breast of- the illuminator,* (the sun); and, like 
Nopuas,” has made manifest many pleasing (ob- 
jects): like a matron® she awakens (her) sleeping 
(children), and of all (females who are) stirring 
betimes, she, the most unvarying, repeatedly 
appears. 

5. Born in the eastern quarter of the spacious 
firmament, she displays a banner of rays of light. 
Placed on the lap of both „parents (heaven and 


earth), filling them (with radiance), she enjoys vast’ 


and wide-spread renown. 

6. Verily she, the wide-expanded Usuas, neglects 
not (to give) the joy of sight to those of her own or 
ofa different nature :" visible in her faultless person, 


* Sundhyuvo na vakshas : according to the Scholiast, Sundhyu 
is a name of the sun, and the expression is to be understood as 
implying the collective solar rays. Sundhyu also means a water: 
bird of a white colour, to whose white plumage the morning 
light may be compared. Sundhyuvah in the plur. may also mean 
waters.— Nir. 4, 16, 

> In the same manner as the Rishi Nopwas displays his wishes 
by his prayers and praises, so the dawn puts forth the light that 
is accessible to all the world: we have no further notice of Nopias 
than that he was a Rishi. 

° Admasad: adma means either food or a dwelling; sad, who 
goes or abides; the mistress of the house literally, or one who 
has to cook the food of her family ; and in either case, who rises 
with the dawn and wakes up the sleepers of the household. 

s Ajdmim nå parivrinakti jdmim: jémi is explained by the 


Scholiast, sajdtfyd, of the same species. that is to say, divine. 


Varga VIII. 
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and brightly shining, she passes not by the little or , 


the great.* 
7. She goes to the west, as (a woman who has) 


no brother (repairs) to her male (relatives) ;” and 
like one ascending the hall (of justice) for the 
recovery of property, (she mounts in the sky to 
claim her lustre):° and like a wife desirous to 
please her husband, Usmas puts on becoming attire, 
and smiling as it were, displays her charms. 

8. The sister (Night) has prepared a birth-place 
for her elder sister (Jay), and having made it known 
to her, departs. Usmas, dispersing the darkness 


‘beings, the gods; ajdmi then means, not of the same species ; 
vijdtiyd, that js, mankind. 

* She lights up all things, from an atom to a mountain, says 
the Scholiast. 

b Abhrdteva punsa eti pratich,, as a damsel who has no brother, 
averted from her own abiding-place, goes to or relies upon her 
male relatives, punsah, for support; or it may mean, according 
to Sáyaña, that she is in such case to offer the funeral cakes to 
her progenitors: pratichf, with face averted, as applicable to 
Ushas, means looking or going to the west. 

° Gartdrug iva sanaye dhandndm, like one who ascends (druh, 
to mount) a house (garta-griha) for the gift or receipt of riches, 
the explanation and the application to the dawn are given by 
Sáyaña, conformably to the Nirukta, 3, 5: the commentary on 
which, however, explains Garia to be a stool or table on which 
dice are thrown, and alludes not very intelligibly to a practice in 


the South, in which a chiid!ess widow seeks to obtain support from 


her husband's relatives by repairing to a gambling-house: the 
passage is cited by Professor Miiller—Preface, .2nd vol. of the 
Rig-veda, p. xyi. 
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with the rays of the sun, illumines the world, like 
congregated lightnings. 

9. Of all these sisters who have gone before, a 
successor daily follows the one that has preceded. 
So may new dawns, like the old, bringing fortunate 
days, shine upon us blessed with affluence. 

10. Awaken, wealth-abounding Usuas, those who 
delight (in holy offerings) : let the (niggard) traders, 
reluctant to wake (for such a purpose), sleep on. 
Arise, opulent Usmas, bearing wealth to the liberal 
(worshipper): speaker of truth, who art the waster 
away (of living creatures), arise, bearing wealth to 
him who praises thee. 

11. This youthful (Usmas) approaches from the 
east: she harnesses her team of purple oxen. 
Assuredly she will disperse the darkness, a manifest 
sign (of day) in the firmament: the (sacred) fire is 
kindled in every dwelling. 

12. At thy dawning, (Usmas), the various birds 
rise up from their nests, and men who have to earn 
their bread* (quit their homes). Thou bringest, 
divine (Ussas), much wealth to the liberal mortal 
who is present in the chamber (of sacrifice). 

13. Praiseworthy Usuasas, be glorified by this 
(my) bymn ; graciously disposed towards us, augment 
(our prosperity); and may we obtain, goddesses, 
through your favour, wealth, a hundred and a thou- 


- sand fold. 


SS 
~ Narascha pitubhdjah-anndrthinah; seeking for food. 


Varga IX, 


Varga X. 
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: Stixra V. (CXXV.) 
The hymn is supposed to be recited by Kaxsnfvat, in acknow- 
_ledgment of the liberality of Rájá Swanava, whose gift is 
therefore considered as the divinity of the hymn, or the object 
addressed; Kaxsnivat is of course the Rishi; the metre of 
the 4th and 5th stanzas is Jagaté; that of the rest, Trishtubh. 
1. Having come in the early morning, (SWANAYA) 
presents precious (wealth), knowing it (to be worthy 
of acceptance); and having, (therefore), accepted it, 
(Kasuivat) brings it (to his father): wherewith the 
parent of excellent sons, maintaining his progeny, 
passes his life in the enjoyment of affluence. 
2. May he (the Rájá) be rich in kine, in gold, in 
horses: may InpRA grant abundant food to him 


* The legend which is cited by Sáyaña, and which is told to 
the like purport in the Niti-manjart, relates that Kakshivat, having 
finished his course of study, and taken leave of his preceptor, was 
journeying homewards, when night came on, and he fell asleep by 
the road-side: early in the morning, Rájá Swanaya, the son of 
Bhdvayavya, attended by his retinue, came to the spot, and 
disturbed the Brahman’s slumbers : upon his starting up, the 
Rájá accosted him with great cordiality, and being struck by his 
personal appearance, determined, if he was of suitable we and 
birth, to give him his daughters in marriage. After ascertaining 
his fitness, he took Kakshtvat home with him, and there married 
him to his ten daughters, presenting him at the same time with a 


hundred nishkas of gold, a hundred horses, a hundred bulls, one 


thousand and sixty cows, and eleven chariots, one for each of his 
wives and one for himself, each drawn by four horses. With 
these presents Kakshivat returned home, 


; and placed them at the 
disposal of his father, Dirghatamas, reciting this hymn in praise 
of the munificence of Swanaya, 
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who delays thee, returning home in the early morn- 
ing, by costly gifts, as (a hunter arrests the) wander- 
ing (animals) by his snares. 

3. Desirous (of again beholding thee),* I have this 
day obtained thee, who hast done in the morning a 
good deed; the performer of a sacrifice? with a 
wealth-laden car, refresh thyself with the effused 
juice of the exhilarating (Soma) creeper, and 
augment with sincere prayers (the prosperity) of 
the chief of a flourishing race. 

4. The copiously-yielding and joy-conferring kine, 
distil (their milk) for the celebration of the (Soma) 
sacrifice, and for him who has undertaken its cele- 
bration: the nutritious streams of butter converge 
from every quarter towards him, who both pro- 
pitiates (his progenitors), and benefits (mankind). 

5. He who propitiates (the gods), gives to the 
gods, and sits at ease upon the summit of heaven: 
to him the flowing waters bear their essence; to 
him this fertile (earth)* ever yields abundance. 


* This and the following verses are supposed to be repeated by 
Dirghatamas, the father of Kekshivat. 

9 Ishteh putram, lit. the son of sacrifice; but the Scholiast 
explains puéram, upon the authority of -Ydska, to signify puru- 
trdtéram, the much-protecting, or, simply, kartdram, performer. 

© Prinayantam papurin-cha are both attributives of an agent, 
and therefore the agent who gives pleasure, or who gives repletion 
or satisfaction: the Scholiast applies the first to the Pétrts, or 
progenitors, pilrdn prínayantam; the second to all living beings, 


prdninah sarvadé prinayantam purusham. 
$ Iyam dakshiná, the Scholiast interprets, by, this capable 


ell 
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6. These wonderful (rewards)* verily are for those 
who give (pious) donations > for the donors of 
(pious) gifts the suns shine in heaven: the givers 
of (pious) donations attain immortality : the givers 
of (pious) gifts prolong their (worldly) existence. 

7. May those who propitiate (the gods), never. 
commit degrading sin: may those who praise the 
gods and observe holy vows, never experience 
decay: may some (honourable) individual ever be 
their defence; and may afflictions fall upon him 
who does not propitiate (the gods). 


earth ; the b%úmi, that is able, dakshd, to bear crops’: otherwise 
it might have been thought to refer to the gift, dakshind. of 
Swanaya, as in the next verse. 

à Imdni chitrd, these wonders, or these variegated things, 
which, according to the comment, are personal decorations,— 
garlands, sandal, jewels, pearls, and the like. 

G Dakshinávatám-dakshínádátrínám, of the givers of Dakshind, 
or donations to Brahmins at the end of a sacrifice, or any par- 
ticular solemnity. 


° Anyas tesham paridhir astu kaschit, may some other one be 
their surrounding defence, or, as the Scholiast says, kavacha- 
sthdniya, in the place of armour: he seems rather uncertain as to 
the sense of anyah kaschit, some other, whether it mean a man, 
or the divinity presiding over sin, or to some countervailing 
merit, dharma-vigeshdt: it probably alludes to Swanaya as the 
type of a patron or protector, 
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Svxra VI. (CXXVI.) 


Of the first five verses, the Rishi is Kaxsufvat, and as they are 


in commendation of the Rájá Badvavavya, he is considered 

to be in the place of the deity; the sixth stanza is ascribed to 

the Rdjd, and the seventh to his wife Loma, the daughter of 

Brinaspatr. The first five stanzas are in the Trishtubh metre; 

that of the two last is Anushtubh. 

1. I repeat with a (willing) mind, the unreluctant 
praises of BuAvya,* dwelling on the banks of the 
Sindhu? a prince of unequalled (might), desirous of 
renown, who has enabled me to celebrate a thousand 
sacrifices. 

2. From which gencrous prince, soliciting (my 
acceptance), I, KAKSHÍVAT, unhesitatingly accepted 
a hundred nishkas,° a hundred vigorous steeds, and 
a hundred bulls; whereby he has spread his imperish- 
able fame through heaven. 

3. Ten chariots drawn by bay steeds, and carrying 
my wives, stood near me, given me by SwaNaYA; 
and a thousand and sixty cows followed: these, 
after a short interval of time, did KasuivatT deliver 
(to his father). 

4, Forty bay horses, (harnessed) to the chariots, 
lead the procession in front of a thousand (followers). 
SS o 

` Bhdvya is here identified evidently with Swanaya, his son. 

v Sindhan adhi, upon the Sindhu, either the river Indus or the 


gea-shore; most probably the former. 
© A nishka is a weight of gold. By Munu it is said to be 
In the Amara kosha it is rated 


qual to four suvarnas (vill. 134). 


at 108 suvarnas. 
VOL. I. (0) 


Varga XJ. 


| 
| 18 RIG-VEDA SANHITA. 
i The Payras, the kinsmen of K AKSRIVAT, rub pe 
| the high-spirited steeds, decorated with golden 
i trappings. : 

5. I have accepted a prior grant, (kinsmen), for 
| you:* three and eight harnessed chariots and cattle 
of incalculable value :* may the kindred Pajras, like 
f ` . Es 
f well-disposed relations,’ be desirous of acquiring 
f renown by their abundant offerings." 


6. ‘She, who, when her desires are assented to, 
clings as tenaciously as a female weasel,’ aud who 
is ripe for enjoyment, yields me infinite delight. 
| 7. Approach me, (husband); deem me not imma- 
ture: I am covered with down like a ewe of the 
Gandharins® 


a EE Eee 
* The Scholiast is at a loss to understand how this should be, 
as in the former hymn the whole of the gifts were placed at the 

| disposal of his father by Kakshivat ; and again, the ten cars con- 

| veyed his wives, who could not be given away; he suggests, 

j therefore, that a different sense of eleven is intended. 

| P Aridhiyaso gh is explained aribhir-tswarair-dharantyd, to be 

i held or attained by rich men; i.e. bahumulydh, of great price. 

° Visyd iva vráh is a rather doubtful phrase: the Scholiast 

explains it visém urdtd yatha parasparam anurdgavantah, like troops 

{ ‘of people having mutual affection. 

i À The text has, haying carts or barrows, anaswantah; the term 
anas implying a small cart or truck, in which the Soma plants are , 
brought to the place where the sacrifice is to be offered, 

This is supposed to be said by Bhdvya to his wife Lomaśá. 
Kastkd, which is explained sutavatsd nakulf, the female néul 
or viverra, having brought forth young. 
E This is Lomaéd’s reply; but the verse, as well as the pre- 
ceding, is brought in very abruptly, and has no connection with 
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ANUVAKA XIX. 
Stra I. (CXXVIL.) 


The hymn is addressed to Aon; the Rishi is called PARUCH- 


CHHEPA, the son of Divopfsa; the metre is Atyashti.” 

1. I venerate AGNI, the invoker (of the gods), Varga XII. 
the munificent, the giver of dwellings, the son of 
strength: he who knows all that exists, like a sage 
who is endowed with knowledge : who, the divine 


re 
what precedes: it is also ina different metre, and is probably a 
fragment of some old popular song: another meaning is also 
assigned to gandhdrv. 

s According to Mr. Colebrooke (Sanscrit and Prakrit Prosody, 
Misc. Essays, 11. 162), the Alyashti metre is a stanza of four 
lines, containing 68 syllables, each arranged in different feet, 
constituting varieties of the class; and the Scholiast quotes the 
chhandas, or metrical system of the Vedas, for a graduated series 
of metres, beginning with Utkriti, containing 104 syllables, and 
descending by a diminution of four through eight classes to, 
Atyashti, the ninth, which gives it the same number. In this 
hymn and the twelve following, however, the stanza is arranged 
in three lines, and the number of syllables varies from 57 to 70, 
being in most of the lines 65, 66, 67: the distribution of the feet 
does not seem to follow any definite rule. 


P Tt isa peculiarity of this and the twelve succeeding Súktas, 


to reiterate a leading word which occurs the third or fourth from 
the end of the first line, and sometimes also of the third, and to 
repeat it as the last word of the line; thus, we have here sunum, 
sahaso SATAVEDASAM, vipram na JAVAVEDASAM ; this is little else 
than a kind of verbal alliterative jingle, but the Scholiast thinks it 
necessary to assign to the repeated word a distinct signification, 
agreeably indeed to the rule that prevails in respect to the various 


c 2 
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regenerator of sacrifices, through his lofty and 
rN devotion, covets for the gods the blaze 
of the liquefied butter which is offered in oblation 
with his flames. 

2, We, the institutors of the ceremony, invoke 
thee, AGNI, who art most deserving of worship, and 
art the eldest of the Angirasas, with (acceptable) 
prayers; and with prayers (recited) by the priests, 
(we adore) thee, who, like the traverser of the sk Ys 
(the sun), art the invoker (of the gods on behalf) of 
men, and whom, the bright-haired showerer (of 
blessings), many people approaching propitiate for 
the attainment of felicity. 

3. Verily, that Agni, far shining with brilliant 
vigour, is the destroyer of foes, like a hatchet that 
cuts down trees: whatever is most solid and stable 
dissolves like water at his contact: unsparing, he 
sports (amidst enemies), nor desists (from their 
destruction), like an archer who retreats not (from 
battle). 


species of alliteration, termed by writers on Alankdra, or orna- 
mental composition, Yamaka; illustrated by several celebrated 
writings, especially by the Nalodaya, attributed to Kdliddsa, 
translated by the late Rey. Mr. Yates, who has also published a 
learned dissertation on the subject in the Bengal Asiatic Re- 


searches, vol. x1x.: the employment of this artifice, and in a still 


greater degree the complex construction of the stanza, render the 


- whole series of the Péruchchhepa hymns exceedingly obscure and- 


unintelligible: it is not pretended that their translation is free 
from exception, but the text has been adhered to as nearly as 
possible with the aid of the Scholiast. 


TLieraty 


gurtkul® 
Kangi’ 


ne 294) 
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Hl, 4. They have presented substantial donations to \e abe WW 

| him, as (they give riches) to a sage, and by re- A sx 60 
N splendent means he grants us (grace) for our pre- 
| servation: (the worshipper) presents (gifts) to AGNI 
i for preservation: he who pervades the (many offer- 
i ings made to him) consumes them (as rapidly) as 
(he consumes) forests: he matures the standing 
| corn by his potency; he destroys whatever (things) 
| are stationary by his potency." 

5. We place near the altar.the (sacrificial) food 
of him who is more conspicuous by night than by 
day: (we offer it) to him who is scarcely alive by 
day: hence his (sacrificial) food finds prompt ac- 
ceptance, like a dwelling (given by a father) to a 
son: these undecaying fires, (although) discriminating 
‘| between the devout and the undevout, grant (both) 
protection, and accepting (the offerings of the pious), 
| they are exempt from decay. 
| 6. He roars aloud, like the roaring of the winds, Varga XIIL. 
amidst the sanctified and selected (rites of sacred) 
| solemnities ; he who is to be worshipped, who is to 
it be adored (for victory) over hosts (of enemies); he, 
ry the receiver (of oblations), the manifester of the 
sacrifice; he, who is deserving of veneration, de- 


ae come 


9002 -S002 
QVG-9 G3ZILIDIG 


` Sthirdni nirinati ajasd; the Scholiast proposes to explain 

Sthirdni by pdpdni, sins, or, amitrdni, enemies; but neither seems 
C 

to bé indispensable. Z 


a 


Ņ Apráyushe divátarát, to him who has not prominent or Mw 
vigorous life through the day, being dimmed or enfeebled by the > 
|| superior effulgence of the sun. z 
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yours the oblations: hence, all men for their good 
pursue the path of AGNI, who Rives pleasure (to 
his worshippers), being pleased (himself), in like 
manner as men follow a path (that leads) to happi- 
Ness. . 

7. The descendants of Buriau, celebrating him 
(Agni) in both his forms," glorifying him, and paying 
him homage, proclaim his praises; the descendants 
of Buricu,” rubbing (the sticks to kindle flame) for 
the oblation. For the radiant AGNI, who is the 
guardian of all these treasures, has power (to distri- 
bute them). May he, the receiver of sacrifices, 
partake of the agreeable (offerings) given to satiety ; 
may he, the receiver of sacrifices, partake (of the 
oblations). 

8. We invoke thee, the protector of all people, 
the same alike to all, the preserver of the house, to 
enjoy (the oblation); thee, who art the wafter of 
our infallible prayer; to enjoy (the oblation): we 

invoke thee, who art the guest of men, to whom all 
these immortals apply for their sustenance, as (a 
son) to a father; thee, to whom the priests offer 
oblations amongst the gods. 

l U 
°` Dwitá yad im kistdsah, celebrating him as twofold; that is, 
according to Sdyaria, either as recognised in both the Sruti and 
Smriti, the books of religion and law; or as the giver of happi- 
ness in both this world and the next; or as manifold in the 

Ahavaniya and other fires, two being put for many. 
The Scholiast would explain Bhrigavah in this second place, 


the roasters (bhrashtérah, from bhraj, to fry) or consumers, either 
of the oblation or of iniquity. 


ction Haridwar, Digitized by eGangotri 
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9. Thou, Aent, the destroyer (of enemies) by thy 
strength, the possessor of great splendour, art born 
for the sake of sacrificing to the gods, as riches (are 
generated) for the sake of sacrificing to the gods: 
verily thy exhilaration is most brilliant, thy worship 
is most productive of renown; hence, undecaying 
AGNI, (sacrificers) wait upon thee, like envoys (upon 
a prince ; upon thee), who preservest (thy votaries) 
from decay." 

10. May your praise, (oh priests), become grateful 
to Aent, who is deserving of laudation, who is of 
strength to overcome the strong, who ‘is awakened 
at the dawn; to Acnt, as if toa giver of cattle. 
Inasmuch as the presenter. of the oblation repairs 
assiduously to every altar, the invoking priest, well 
skilled in (pious) praise, glorifies him (AGNI) as the 
first of the attaining (divinities), as a herald (recites 
the praises) of illustrious (men).” 

11. Aant, do thou becoming visible close to us, and 
partaking with benignant intent of (the sacrificial) 
food along with the gods, bestow upon us abundant 
riches, with benignant intent. Most mighty AGNI, 
render us illustrious, that we may behold and enjoy 
(this earth); and grant greatness with excellent 


* Ajara, undecaying ; but here explained, not causing decay; 
or else one who does not praise others ; one to whom alone praise 
is due. 

è The last line of this stanza is very elliptical and inverted; it 
is literally, “in front, a herald, like praisers of the comers 
(rishundém), the skilled in praise, invoker of the ` wealthy 


(rishúnám).” 


Varga XIV. 
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progeny to those who praise thee, possessor of 
wealth, destroyer of foes, like a fierce (giant)* in 
strength. 
Súxra II. (CXXVII.) 
The deity, Rishi, and metre are the same as in the preceding 
Súkta. 

1. This Aaxt, the invoker of the gods, the 
assiduous offerer of sacrifices, is generated of man, 
(for the fulfilment of the) duty of those who desire 
(the fruit of) pious rites, as well as for (the dis- 
charge of) his own duty: he is the bestower of all 
blessings on him who desires his friendship, and is 
wealth to (such a one) seeking for food: the unob- 
structed offerer of oblations, he sits down, sur- 
rounded (by ministering priests), on the most 
-sacred spot of earth, upon the footmark of Ká.” 


T Like an ugra, an ogre, ugro na savasd; Sáyaña explains it 
merely by kaschit kritra, some one cruel or fierce. 

è Nishadad-ilaspade parivíta ilaspade: the first term is inter- 
preted by Sáyaña, bhumydh pade, on a spot or site of ground, on 
the earth, to which the epithet dharímani, occurring in the first 
stanza, is said to apply, meaning that spot which contains the 
essence of the earth, that is to say, the altar ; for different texts 
affirm the altar to be not only the essence of the earth, but the 
whole earth ; as, vedim dhuh paramantam prithivydh, ‘they call the 
altar the utmost end of the earth; and again, elavatt vai prithivir 
yávatí vediriti, so much, verily, as is the earth so much is the altar.’ 
In the repetition, lá, according to the Scholiast, refers to I/d, 
the daughter of Manu (see vol. i. p. 82), and pada to the spot 
where in the form of a cow, gorupd, she placed her feet, pddanydsa 
pradeie, alluding to the legendary account of Manu’s daughter 
being the first institutor of sacrificial rites, and referring to some 
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2. We propitiate that instrument of sacrifice by 
the path of sacrifice, by reverential salutation, and 
by oblations of clarified butter ; by oblations (offered) 
to the gods: and he accepts our offerings, and 
through his benignity quits not (the rite until its 
close), the divinity whom thé wind brought from 
afar for the service of Manu: (may he come) from 
afar (to our sacrifice).* 

3. Acni, who is ever to be hymned, the giver 
of food, the showerer (of benefits), comes imme- 
diately (upon our invocation), in approach to (the 
altar of) earth, loud-sounding, vigorous, and loud- 
sounding: the rapid and divine (Aent, incited by 
praise), manifests himself a hundred-fold by his 
flames; AGNI, having his abode in’ high places, 
{comes quickly)” to pious rites. 

4. That Acı, who is (the performer of) holy 
acts, the priest of the family, thinks in every dwell- 
ing of the imperishable sacrifice; he thinks of the 
sacrifice (reminded) by (its) celebration : for through 
such pious rite, he, the bestower of (fit) rewards, 


-mantra or prayer addressed to her: -Idé vai MAnavf yajnánuká- 
-sinyásíd ittddyd pade ghritavati swahd. Idd, the daughter of Manu, 
was the institutor of sacrifice, glory to the butter-charged foot- 
mark of Idd. ; 

è Bháh pardvata-abhasit, shone or made to shine; according to 
.Séyaita, placed suitably upon earth, having been brought from 
the distant sun; atidúram gatavata dditydd abhdsit auchityena 
bhumau sthépitavan. 

> There is no copulative in the text: the verb is supplied by 


the commentator. 
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accepts all the offered oblations for (the good of) the 
worshipper; whence he has become as a guest, fed 
abundantly with butter; and the offerer (of the 
oblations) has become the realizer of the rewards 
(of the worship). 

5. Inasmuch as (all men) offer in holy rite (food) 


for his satisfaction in the blazing (flames) of AGNi, 


like (the grains that) are to be enjoyed by the 
winds, and like the viands that are to be given to 
him who solicits them; therefore the worshipper 
presents gifts to him, according to the extent of his 
opulence; and he preserves us, when oppressed (by 
sin), from wickedness; from overpowering maleyo- 
lence and sin. 

6. The universal, mighty and imperious? (AGNI) 
holds riches in his right hand; but, like the sun,” 
he loosens his grasp (in favour of his worshipper), 
although he relaxes not from his desire of the 
(sacrificial) food. Verily, Acni, thou bearest the 
oblation to every one of the gods who desires it: 
Agni grants blessings to every pious (worshipper), 
and opens for him the gates (of heaven). 


7. AGNI is a most amiable friend in human in- 
ere a a 
* Arati, one who is not easily pleased, a sovereign; aratirig- 
wara-cramamdnah vá apritih. 
D moan i 
Tarinir na, as explained by the Scholiast zárakah súrya-iva, 
like him who conveys across (the sea of life or the world), 7. e. 


-the sun: or the epithet may be applied to Agni, when na in the 


negative sense is attached to the following verb, Sisrathat, 
loosened, let go, the conveyer (across the world) has not let go, 
has not cast off or deserted his worshipper. 


igitized by eGangotri _ 
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firmity through the means of sacrifices ; the beloved 
protector of all in sacrifices, like a victorious prince, 
he alights upon the oblations of men when placed 
upon the altar: he preserves us from the malignity 
of Varuna ; from the malignity of the mighty deity 
(of sin). 

8. They, (the devout), praise Aci, the invoker 
(of the gods), the possessor of wealth, the beloved, 
the thoughtful; they have recourse to him as to a 
sovereign ; they have recourse to him as the bearer 
of oblations: to him, who is the life (of all living 
beings), who knows all things, the offerer of obla- 
tions, the object. of worship, the sage: the sacred 
(priests), desirous of affluence, murmur (his praises) 
to obtain his protection; desirous of affluence, they 
murmur (his praises) in their hymns. 


Súxra II. (CXXIX,) 

The deity is Inpra; the ishi and metre are unchanged. 

1. INDRA, frequenter of sacrifices, quickly enable 
him to attain his desires, to whom thou repairest in 
thy car to receive the oblation; and for whom, as 
he is mature (in understanding) and devout, thou 
who art without fault, entertainest regard. Accept 
his offering, for thou who art without fault, art 


* The expressions are rather ambiguous, trdsafe Varufasya 
dhirtter maho devasya dhirtteh, and the commentator seems to 
prefer rendering them ‘ preserves us from the malevolence of the 


obstructor of religious rites’ (Varuña being explained by Varaka, 
the impeder)—from the malevolence of the mighty deity presiding 


over sin, pápa devata, 
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prompt to favour us (among) the pious (HEE of 
oblations), as (thou acceptest) this our praise. 

2. Hear our invocation, Indra: thou who in 
‘various battles (associated) with the Maruts, art 
animated through their encouragement ; (and art 
able), with the Maruts,* to destroy (thy foes): (for 
thou art) he, who, (aided) by heroes, art of thyself 
the giver (of victory); or, (when praised) by the 
pious, the giver of food, and whom the lords (of 
prayer) celebrate, as swift-moving and eager (for 
sacrificial food), like a fleet courser (eager for 
forage), 

3. Thou, the subduer (of adversaries), piercest 
every rain (confining) skin; thou overtakest, hero, 
every flying mortal (cloud), and abandonest (it) 
when exhausted (of its water):” for such glorious 
deed, Inpra, I offer praise to thee; to heaven; to 
the self-glorifying Rupra;* to Mirra; (to each) 
a l a 

5 Nribhih is the term of the text in both this and the preceding 
phrase, and is rendered by the Scholiast Maruts, or it may mean, 
he adds, by men, i.e. by the worshippers, 

r As in the other stanzas of this hymn, the language of this is 
obscure; we have yávír aruram mariyam, parivrinakshi martyam, 
“thou mixest with the departing mortal, thou abandonest the 


mortal ;? the Scholiast explains the first martyam by “ cloud,’ the 


skin that contains the rain, vrishanam, twacham, trying to escape, 


Jike an enemy, from the hero Súra ; the second martyam he also 
renders cloud, but it is after it has parted with its water, 
enemy who has been killed, and whom the victor abandon: 

£ Rudrdya swayasase to Rudra, i. e, Agni, 
fame, swakiyayaso-yuktdya agnaye. 


like an 
s: 


possessed of his own 
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the benefactor (of mankind) 
(deed). 

4. We desire, (priests), Inpra to be present at 
your sacrifice, (he who is) our friend, the frequenter 
of all (ceremonies), the endurer (of enemies), the 
ally (of his worshippers), the patient expecter’ of 
(sacrificial) viands, associated (with the Maruts): 
do thou, Eypra, guard our holy rite for our preser- 
vation, for in whatsoever contests (thou mayest 
engage), no enemy, whom thou opposest, prevails 
against thee; thou prevailest over every enemy 
whom (thou opposest). 


for such glorious 


5. Humble the adversary of every one (thy wor- 
shipper), fierce (INpra), by thy aids, like radiant 
paths, (to glory); by thy powerful aids, guide us, 
hero, as thou hast guided our forefathers, for thou 
art honoured (by all). Thou, (Inpra), who art the 
sustainer.(of the world), removest all (the (sins) of 
man: present at our sacrifice, thou art the bearer 
(of good things). 

6. May I be competent to utter (praise) for the 
(Soma) libation, sustaining existence, which, like 
the (deity) to be invoked, (INpRa), goes abounding 
with food to (each) venerable (rite); the destroyer 
of Rékshasus at (each) venerable (rite). May that 
(libation) of itself repress with chastisement the 
malevolence of him who reviles us: let the thief 
fall downwards (and perish), like a little (water) 
running down (a declivity). 

7. We praise thee, INDRA, with praises, making 
known (thy glory): we solicit, giver of riches, the 
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wealth that bestows vigour, that is agreeable, dura- 
ble, and the support of progeny. May we (ever) 
be possessed of (abundant) food, through the praises 
of thee, whom it is difficult adequately to honour: 
may we attain the adorable (INDRA) by true and. 
earnest invocations; by invocations, (offering sacri- 
ficial) food. 

8. Inpra is powerful in the discomfiture of the 
malevolent by his self-glorifying aids, (granted) unto | | 
you and unto us: (he is) the tearer of the malevo- » 
lent (to pieces): the impetuous host that was sent 
against us by devouring (foes) to destroy us, has 
been itself destroyed: it will not reach us; it will 
not do us harm. 

9. Do thou, INDRA, come to us with abundant 
riches by a path free from evil; (by a path) unob- 
structed by ddkshasas: be with us when afar; be 
with us when nigh; favour us, whether afar or 
nigh, with the objects of our desires; ever favour 
us with the objects of our desires. 

10. Do thou, INDRA, (sustain us) with wealth 
that transports (man beyond calamity); for, (en- 
hanced) greatness accrues to thee, however mighty, 
(from our thanks) for (thy) protection, as it does to 
Mitra for his powerful protection," most potent 


ane = e- T 
mesna ena n e e a m 


ee 


oo 


a s . 7 
Twá mahimá sckshid avase maħe mitram na avase, lit great 
ness is present to thee for protection as to mitra for great protec 
tion; or mitra may be rendered “friend, as praises animate a $ 
; ERS 4 


friend with great attachment, tam sakhdyam yathd mahatyai pritaye 


sambhajante. a 
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and immortal (Inpra), our defender and preserver, 
(ascend) some chariot, (and come hither): devourer 
(of foes), repel any one assailing us; any one assail- 
ing us, devourer* (of foes). 

11. Deservedly-lauded Inpra, preserve us from 
suffering; for thou art always verily the chastiser of 
the malevolent: thou, being divine, (art the chas- 
tiser) of the malevolent : (thou art) the slayer of the 
wicked Rakshas, the preserver of a pious (worship- 
| per), such as I am: for, asylum (of all men), the 

progenitor has begotten thee (for this purpose) ; has 
begotten thee, asylum (of all men), the destroyer of 
the Rakshasas. 


Súxra IV. (CXXX.) 
The deity, Rishi, and metre, are continued ; in the last stanza the 
metre is changed to Trishtubh. 
1. Come to us, InpRa, from afar; not as this Varga XVIII. 
(fire) which is before us, (but) like the pious insti- 
tutor of sacrifices, or like the royal lord of the con- 
stellations (when going) to his setting.© Bearing 


ae * In both places the term is Adrivas, voc, of Adrivat, which 
usually means wielder of the thunderbolt (adri); but Sdyaa here 
ah derives it from ad, to eat, and explains it Satriindm atigayena 
bhakshaka, the eater in excess of enemies: this is upon the 
| authority of Ydska.—WNir. iv. 4. 

ni » Twá Janita jjanad-vaso: Vasu may be used as a name of 


Indra; but as an attributive it implies one who is the abode of 


all, sarvesham nivdsabhutah, according to the Scholiast. By 
Janitd, genitor, Sdyara understands the first maker of the 
universe, the supreme being, sarvasya A dikarttd Parameswarah. 


° The passage is obscure; there is no verbal copulative; it 
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oblations, we, along with (the priests), invoke thee 


to accept the effused (juices), as sons (invite) a 
father to partake of food: (we invoke) thee, who 
art most entitled to reverence, to (accept of) the 
sacrificial viands. 

2. Drink, Inpra, the Soma juice, that has been 
expressed by the stones, and sprinkled with the 
sacred grass, as a thirsty ox or a thirsty man 
hastens to a well." (Drink) for thy exhilaration, 
for thy invigoration, for thy exceedingly great 
augmentation: let thy horses bring thee hither, as 
his. steeds convey the sun; as they carry him 
(through heaven) day by day. 

3. He (Inpra) found the (Soma) treasure (that 
had been brought) from heaven, and hidden like 
the nestlings of a bird in a rock; amidst (a pile of) 


runs, vidathdniva satpatir astam rdjeva satpatih: the first part is 
explained by Sáyaña the cherisher (pati quasi pdlaka) of the good 
(satdm), or of those who are present, the priests, or of the extant 
(satém) rewards of holy rites: that is, either as the Yajamdna, or 
in the last place, Agni, comes to or exhibits the knowledge of 
what is to be performed, vidathdni anushtheyajndndni ; or is present 
in the apartments of sacrifice, vidathdni yajna-grihdni. In the 
reiteration of the phrase, satpati is rendered the lord of the con- 
stellations, the moon, nakshatránám patis-chandramáh ; who comes 
to his own abode at the time of setting, sa yathá swa dhamas- 
thdnam ágachchhati; and in like manner Indra is invited to come 
to the sacrifice. 
a 
Avatam na vansagas-tatrisháńo na vansagah : in the repetition, 


vansaga is explained vanantyagamana, sighra gámí, purushah, a 


man geing swiftly; but it is probably a mere reiterati 
; © reiteration, li 
thirsty c_ to a well—like an ox, ae 
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vast rocks inclosed (by bushes) :* desiring to partake 
(of the beverage), the thunderer (found it), as the 
chief of the Angirasas (discovered), the hiding-place 
of the cows: he opened the doors of (the waters, 
the sources of) food, when shut up (in the clouds; 
the sources of) food, that were spread (over the 
earth). 

4. Grasping his sharp thunderbolt with both 
hands, Inpra whetted it to hurl it (on his foes), 
like the water (of an imprecation) :° he whetted it 
for the destruction of Ahi. InpRA, who art fully 
endowed with strength, with energy, with might, 
thou cuttest (our enemies) to pieces, as a wood- 
cutter the trees of a forest; thou cuttest them to 
‘pieces as if with a hatchet. 

5. Thou hast’ without effort? created the rivers 
(that are) to flow to the sea, like chariots (bearing 
thee to sacrifices), as those (construct) chariots who 


"The Soma plant, it is usually affirmed, is brought from 
mountainous tracts: according to the Tuittirfyas it was brought 
from heaven by Gdyatrt,—Divi Soma dsit tam Gáyatrí dharat, “the 
Soma was in heaven ; Gáyatrí brought it away.’ 

» Ishah partvritdh is the reiterated phrase, alluding in the first 
place, according to Séyada, to the rains shut up in the clouds, and 
in the second to the seeds shut up in the earth, germinating on 
the fall of the rain, and affording, in either case, ‘food,’ ishah. 

€ That is, like water which is poured out for the destruction of 
enemies, rendered fatal by the formule of imprecation, udakam 
yathd Satriindm nirasandya abhimantranddisanskdrena ttkshnikriyate. 

d Yrithd, which usually means fruitlessly, in vain, is here 
explained by aprayatnena, without effort. 

VOL, II. D 
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are desirous of (going to) battle: (the streams) 
flowing hither have gathered together their water 


for a common purpose, like the cows that yiclded 


all things to Manu; that yield all things to man. 

6. Men who are desirous of wealth have recited 
this thy praise, as a resolute and provident man 
(prepares) a chariot (for a journey): they have pro- 
pitiated thee for their good: glorifying thee, sage 


Innra, as impetuous in conflicts, they have praised ` 
: thee (as men praise) a conqueror. We praise thee 


for (the acquirement of) strength, wealth, and every 
kind of affluence; as (they commend) a courser (for 
his good qualities) in battle. 

7. For Puru, the giver of offerings, for the 
mighty DivopAsa, thou, INDRA, the dancer? (with 
delight in battle), hast destroyed ninety cities; 
dancer (in battle), thou hast destroyed them with 
(thy thunderbolt), for (the sake of) the giver of 
offerings. For (the sake of) ArrrurewA, the fierce 
(Inpra) hurled Sampara from off the mountain,” 


Š Nrito, voc. of Nritu, a dancer; rañe narttanasia, dancing in 
war,- 

* We have had Indra’s exploits in defence of these princes 
before; see vol. i. pp. 137, 147, 292: it may be added that the 
Sambara of the Puráñas is an Asura who was engaged in 
bpatilties with Krishia, and finally destroyed, wager with his 
six Aad sons, by Pradyumna, the grandson of Krishia. (See 
Harivansa, Langlois, vol. iii. p. 169.) The text of the Mahd- 


bhárata, however, agrees with the Veda in representing him as the 


Scan of Inpna.—Droiia-vijaya, v. 39. Selections Mahdbh. 
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bestowing (upon the prince) immense treasure, 
(acquired) by (his) prowess; all kinds of wealth 
(acquired) by (his) prowess. 

8. Inpra, the manifold protector (of his votaries) 
in battles, defends his A'rya worshipper in all con- 
flicts ; in conflicts that confer heaven :* he punished 
for (the benefit of) man the neglecters of religious 
rites : he tore off the black skin (of the aggressor) :” 
as if burning (with flame), he consumes the malig- 
nant; he utterly consumes him who delights in 
cruelty. , 

9. Endowed with augmented vigour, he hurled 
(against the foes) the wheel (of the chariot) of the 
sun ; and, ruddy of hue, deprived them of exist- 
ence; he, the sovereign lord, deprived them of 
pie ee ee O 

2 So Pardsara; ‘two descriptions of men attain the sphere of 
the sun, the vagrant practiser of the Yoga, and the hero who falls 
in battle.’ 

» According to the legend, an Asura, named Krishia the black, 
advanced with ten thousand followers to the banks of the Ansumatt 
river, where he committed fearful devastation, until Indra, with 
the Maruts, was sent against him by Brihaspati, when he was 
defeated by Indra, and stripped of his skin. 

© Súraschakram pravrihad, he threw the sun’s wheel; for 
Súryasya' rathasya chakram, the wheel of the chariot of the sun, 
according to.the Scholiast, who cites a legend that the Asuras 
obtained‘ a boon from Brahmá, that they should not be destroyed 
by the thunderbolt of Indra, and haying in consequence defied 
him, he cast at them the wheel of the sun’s car, which was 
equally fatal: this has more the character of a Pauráńik than a 
Vaidik legend: another explanation is also proposed: the Sun 


(or Indra in that capacity) having risen, «urges on his car, and 
D 2 


ie bal CCO, Gurukul Kanari Collection Haridwar Digitizod by) oto 


| 
| 


j 
f 


Varga XX. 


36 RIG-VEDA SANHITA. 


existence.” As thou, sage INDRA, comest from afar 
to the succour of USANAS, 50 do thou come quickly, 
bearing all good things (to us), as thou bearest to 
(other) men; come quickly (to us) every day. 

10. Showerer of benefits, destroyer of cities, 
propitiated by our new songs, reward us with 
gratifying blessings: glorified, Inpra, by the de- 
scendants of DivopAsa,” increase (in power), like 
the sun in (revolving) days. 


Suxra V. (CXXXI.) 

The deity, Rishi, and metre are unchanged; the hymn is divided 
into three Trichas, or triplets, according to the different occa- 
sions on which the several portions are recited, and the priests 
to whom the portions are respectively assigned; the first 
Tricha being repeated by the Maitrdvarufa; the second, com- 
mencing with the third stanza, by the Bramdchchhanst; and the 
third, beginning with the fifth verse, by the Achchhdvdka. 

1. To Inora heaven, that excludes the wicked, 
verily has bowed: to Inpra the wide-spread earth 
(has offered homage) with acceptable (praises) ; with 
acceptable praises (the worshipper has propitiated 
Inpra) for the sake of food: all the gods well 
pleased have given precedence to Inpra: let all 


Arufta (his charioteer) silences the clamour (of his enemies) ; the 
lord (of day) dissipates the gloom, 
a 
Vacham mushdyati, lit, 


“steals or takes away speech ; the 
latter, 


it is said, put by metonymy for breath, i.e. life; or it 


Fas mean piences clamour, or Suppresses his own exclamations : 
e Scholiast is evidently puzzled by the phrase. 


Divodásebhih, by us, the Páru 


chchhepas, or me, Paruch- 
chhepa, the plur. being used honorifically, : 
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the sacrifices of men (be appropriated) to INDRA; 
let all the offerings of men be (presented to him). 

2. Hoping to partake of thy bounties, (thy wor- 
shippers) hasten severally in every rite to (adore) 
thee, who ask one and all; each severally seeking 
heaven. We meditate on thee, the sustainer of our 
strength, like a boat that bears (passengers) across 
(a stream): mortals, indeed, knowing INDRA, pro- 
pitiate him with sacrifices; mortals (propitiate him) 
with hymns. 

3. The (married) couples,* anxious to satisfy 


* Mithundh, ‘ the pairs; according to the Scholiast, couples, 
consisting of husband and wife; the right of the wife, which is 
here intimated, to take an active part in religious ceremonies is 
contrary to the precepts of the law, which prohibit her sharing 
in the celebration of any solemnity except that of marriage, and 
ghe is on no occasion to repeat mantras, sacred or Vaidik texts, 
The Mindnsd, however, is cited by the commentator to show that 
she may be associated with her husband in oblations to fire, as 
by the text, Jáyápatí agnim adhtydtdm, ‘\et wife and husband | 
place the fire ; and she may be instructed in the mantras for the ; 
special occasion, although not authorized to engage in.a course of 
study of the Vedas; adhyayandbhdve api vedam patnyai praddya 
vdchayet, ‘since there is no regular reading (of the Veda), he 
(the husband), having imparted. the Veda to his wife, may cause 
her to recite it;’ and she joins in the mantra or prayer, suprajdsas 
twd vayam, &c., we, having good progeny, praise thee: the pro- 
hibition, then, according to Sáyańa, does not preclude a wife from 
taking part in sacred rites with her husband, or from joining in 
prayers which he has taught her, but is intended to exclude her 
from a course of independent study of the Vedas and the celebra- 


tion of sacrifices by herself alone. 
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thee, and presenting (oblations) together, celebrate 
(thy worship), for the sake of (obtaining) herds of 
cattle; presenting (thee), Inpra (oblations): thou 
well knowest that these two persons are desirous of 
cattle, are desirous of heaven, and (thou abidest), 
displaying thy thunderbolt, the. showerer (of 
benefits), thy constant companion, ever, INDRA, 
associated (with thee). 

4. The ancients -havé known of that thy prowess, 
by which, Inpra, thou destroyest the perennial 
cities* (of the Asuras): thou hast destroyed them, 
humiliating (their defenders). Thou hast chastised, 
Lord of Strength, the mortal who offers not sacri- 


‘fice: thou hast rescued this spacious earth and these 


waters; exulting, (thou hast recovered) these waters. 
5. Thenceforth have thy worshippers scattered 
(libations) for the augmentation of thy vigour, that 
in thy exhilaration, showerer (of benefits), thou 
mayst defend those who are solicitous (of thy 
favour); that thou mayst defend those who -are 
desirous of (thy) friendship: for them thou hast 
uttered a shout? to encourage them: in combats ; 
from thee they obtain Many and many an enjoy- 
ment; anxious for food, they obtain it (from thee). 


a ae 
Purah séradth, defended, according to Sdyaia, for a year 
by walls, ditches, and the like, sam 
parikhddibhir dridhikritah, i 
Chakartha kdram. The commentator explains kára by sabda, 
sound; sinhandda lakshañam, meaning war-cry; or the words 
might be rendered, “thou has a 


t done a deed,’ i j 
3 ed,’ 7. e. per 
Service. » t.e. performed a 


nvatsara paryantam prakdra- 
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6. Will (Inpra) be present at this our morning 
rite: be apprized, (INDRA), of the oblation offered 
with (due) observances; offered with (due) obser- 
vances for the sake of (obtaining) heaven : and 
since, wielder of the thunderbolt, showerer (of 
benefits), thou knowest how to destroy the malevo- 
lent, do thou, therefore, listen to the acceptable 
(praise) of me, intelligent, though a novice ; (hear 
it from me) a novice." 

7. InpRa, endowed with many (excellences), do 
thou, who art exalted (by our praises), and art well 
disposed towards us, (slay) the man who is unfriendly 
to us; (slay) such a map, hero, with thy thunderbolt : 
kill him who sins against us; ever most prompt to 
hear, hear (us): let every ill intent (towards us, 
such as alarms) a wearied (traveller) on the road,” 
be counteracted ; let every ill intent be counteracted. 


Súxra VI. (CXXXIL) 
The deity, Rishi, and metre, are the same; but in the last stanza 
Innra is associated with PaRvATA. 

1. (Possessed of) former opulence, MAGHAVAN, 
(through thy bounty); protected, INDRA, by thee, 
may we overcome those who are arrayed in (hostile) 
hosts: may we anticipate (our) assailants. (The 
sacrifice) of to-day being nigh, speak encouragingly 
———— ee eee 


a 
Me naviyasa, of me most new- 
b sy, P : 
Rishtam na yáman, like one wearied on the road; towards 


whom evil designs may be entertained by robbers, durmatis- 


chaurddivishayd. 
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to the presenter of the libation: May we bring 
together at this rite (suitable offerings and praises) 
to thee, the victor in war; worshipping thee, the 
victor in war." 

9, In the combat which secures heaven, INDRA, 
(treading) in the appropriate and straight path of 
the active (combatant), as well as in his own 
appropriate and straight (path), destroys (the 
adversary) of him who wakes at dawn and cele- 
brates (pious rites): he is therefore to be adored 
with the head (bowed down), as reverence is paid 
by prostration to a holy sage. May thy treasures, 
(Innra), be accumulated upon us; may the trea- 
sures of thee who art auspicious be auspicious (to 
us). 

3. INDRA, in whatsoever rite (the priests) from of 
old have placed the brilliant (sacrificial) food for 
thee upon the altar, in that place of sacrifice thou 
abidest:° do thou declare that (rite), that men may 


[SS O S o 


a . . . . 
Bhare kritam is explained in both places sangráme jayasya 
karttáram. 


b KERS 

Swasminnanjasi, are the words reiterated ; epithets in both 
paces of vakman for vakmani, márge, in the road or path; the 
first is as usual, own, 


is peculiar; the latter is explained honest,. 
straight, free from fraud, kapatddirahite ; or open, unconcealed, 
aprachchanne, 3 


3 Ritasya vdrasi kshay 


E am—yajnasya nivásasthánam sambhaktosi, 


u art possessed of the place of the abode of the sacrifice, 


termed Rit Aen 
= pe ® or the true, as Slving unfailing reward; or Rita 
Water, when the expression, thou abidest in the 


dwellin : 4 
E of the water, is equivalent to the sender of rain, 
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thence behold the intermediate (firmament bright) 
with the rays (of the sun): for this, INDRA, the 
searcher (of rain, is) the searcher after cattle, for 
(the benefit of) his kindred (worshippers), and 
knows in due course (the season of the yain).* 

4. Thy exploits, InpRa, are worthy to be glorified ; 
now, verily, as well as in former times, when thou 
didst open the cloud for the Angirasas, restoring to 
them their cattle'—conquer for us, fight for us, as 
thou didst for them : humble in behalf of those who 
present libations, him who offers no worship; him 
who rages against us, and offers no worship. 


vrishtiprado asi; or another interpretation is proposed, Rite mean- 
ing the sun, and the yerb having a causal power; thou causest 
(the sacrificer) to go to the region of the sun. 

* This part of the stanza requires even more than the usually 
necessary amplification to be rendered at all intelligible. It is 
sa gha vide enwindro gaveshano bandhukshidbhyo gaveshanah, lite- 
rally, he verily knows in order, Indra, the searcher, for those who 
have the quality of kindred, the searcher; gaveshana is explained, 
in the first place, by the Scholiast, udakasydnvéshana silah, pos- 
sessed of or practising the seeking after water, the sender of rain ; 
in the second, it is rendered gavdm eshaiakartta, the maker of 
search after the cows, alluding to the old legend ; or it may mean, 
it is said, the seeker for the reward of the worshipper, yajamdna 
phalasya margayata : the object of vide or anuvide, he knows in order, 
is filled up by udakaprdpliprakdsam, he understands the mani- 
festation of the attainment or arrival, in due season, of the rains. 

p Vrajam is the word of repetition, implying, in- the first 
instance, according to Sdyaia, a cloud; in the second, the cattle 
of the dngirasas, stolen by Pasi; the word properly meaning a 


cow-pen or pasture. 
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5. Inasmuch as the hero, (INpra), rightly judges 
men by their deeds, therefore do the (pious), sacri- 
ficing (to him) for sustenance, become enabled, by 
the wealth that has been attained, to overcome 
(their foes): desirous of food, they diligently wor- 
ship (him): the (sacrificial) food offered to him is 
the source of progeny (to the worshipper), and 
(men) worship him, that by their own strength they 
may overcome (their foes): pious sacrificers enjoy 
residence in the heaven of Inpra;’ pious sacrificers 


` are, as it were, in the presence of the gods. 


6. Inpra and Parvata,° who are foremost in 
battles, slay every one who is arrayed against us; 
slay every such (adversary) with the thunderbolt— 
(the shaft that) bent upon his destruction pursues 
him, however far, or to whatever hiding-place he 
may have fled. Thou, hero, (tearest) our enemies 
entirely to pieces; the tearer (of foes, the. thunder- 
bolt), rends them entirely asunder. 


a 4 
Sravasyavah, plur. of Sravasyu, derived from a nominal verb, 


- sravasya, from Sravas, food or fame, implying a wish or desire 


uss either: the Scholiast proposes to render it, the first time, by 
they, desirous of food, — and the second, by “desirous, of 


offering food—’ oblations to Indra; but the variation does not 
seem to be necessary, 


b 
: The text has only Indre, in Indra; that is to say, in the 


shode oF vicinity of Indra, agreeably to the well-known metonymy, 
Singaydm ghoshah, a village in or on the Ganges, i.e. on the 
banks of the Ganges. ; va 


c 
Parvata is said to mean a cloud 


; or the deity presiding over 
clouds, another form of Indra. : p z 


——— rr 
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|| 

| Stxra VII. (CXXXIII.) 

| Inpra is the deity, and the Rishi is still ParucucHBEPA, but the 

i metre is diversified: that of the first stanza is Trishtubh; of 

the next three stanzas, Anushfubh; of the fifth, Gáyatrí; the 

| sixth and seventh return to the long and complex measures of 

\ Dhriti and Atyashti. 

| 1. By sacrifice I purify both the heaven and the Varsa XSI. 
| earth: I burn the wide (realms of earth) that are 


without Inpra, and are (the haunts) of the wicked: 
| wherever the enemies have congregated they have 
| been slain: and, utterly destroyed, they sleep ina 
deep pit." 

2. Devourer (of foes), having trampled on the 
heads of the malignant (hosts),” crash them with 
thy wide-spreading foot; thy vast wide-spreading 
foot. 

Ds se 

à Vuilasthinam aseran, ` they have slept,’ or irregularly ‘they 


hich is of the nature of avila, a hole, a cavern, 


sleep,’ in a place w 
a pit: the Scholiast considers the expression in this and in the 


third stanza to be equivalent to smasina, a place where dead 


bodies are burned, or, as it would here seem to imply, a place 


where they were buried; as if it was the practice to bury the 


dead when this hymn was composed. Sdyana also su 
e translation of vailasthdnam by ndgaloka, the 
the regions below the earth; but this is 


ggests, as 


an alternative, th 
Serpent-world ; Pdtala, 
rather Pauráñik, perhaps, than Vaidik. 

D In this and the next verse the term is yát 
to the Scholiast, hiisdvatindm sendndm, 
or dyudha vatindm, of those possessing 
asas; of hosts composed of 


wmalindm ; which 


may be rendered, according 
of injury-inflicting armies, 
weapons; or ydiu may mean Raksh 


Rakshasas. 
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3. Annihilate, MAGHAVAN, the might of malig- 
nant (hosts), hurl them into the vile pit; the vast 
and vile pit. 

4. That thou hast destroyed, by thy assaults, 
thrice fifty of such (hosts), is a deed that well 
becomes thee, although thought by thee of little 
moment. 

5. Destroy, INDRA, the tawny-coloured, fearfully- 
roaring, Pisách ;* annihilate all the Aakshasas. 

6. Hurl headlong, INDRA, the vast (cloud): hear 
our supplications: verily the heaven is in sorrow 
like the earth, through fear, wielder of the thunder- 
bolt, (of famine),” as (formerly through fear of) 
Twashtyi > most powerful with mighty energies, 
thou assailest, INDRA, (the clouds) with terrible 
blows; and, doing no injury to man, (thou march- 
est) invincible, hero, by (thine) enemies; attended, 
hero, by three or by seven followers.? 


‘ ? A kind of Pisácha ; or, according to some, 5 decay.’ 
From the absence of rain. 
© Ghrindn-na bhishd : ghyina is said to be a name of Twashtri, 
GF of blazing fire personified ; according to the legend, the world 
being enveloped by thick darkness, the gods prayed to Agni, on 
which he burst forth suddenly from heaven and earth, in the 
shape of Twashfri, to the dismay of both regions, as by the text, 
sa hobie Twashtur bibhyatuh. 
Trisaptaih súrasatwabhih ; the Scholiast explains it żribhik 


sevicbhie vd anucharaih, but gives no further interpretation : 
Indra’s followers, the Maruts, are forty 


bei -nine, so that they cannot 
pe intended; and Satwabhih must mea 


an allusion is intended to the seven platters o 


T ffered to the Maruts 
epeated at the three daily rites; or 
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7. Offering libations, (the worshipper) obtains a 
(safe) asylum: offering libations, he destroys his 
prostrate foes; (he destroys) the enemies of the 
gods: abounding with food, and unsubdued (by 
adversaries), he hopes to attain, when offering liba- 
tions, infinite (riches), for Typra grants to him who 
offers libations whatever there is (that he desires) ; 
he grants (him) accumulated wealth. 


ANUVAKA XX. 
Súxrta I. (CXXXIV.) 
The deity is Viryu; the Rishi ParucHCHHEPA ; the metre 
Atyashti, except in the last stanza, in which it is Ashti. 

1. Let thy swift coursers, Vayu, bring thee 
quickly hither, that thou mayst be the first to 
drink; the first (of the gods) to drink* of the Soma 
libation. May our upraised, discriminating, and 
sincere (praise) be acceptable to thy mind: come 
with thy steed-yoked car” for (the libation) to be 
presented to thee; come, Vayu, for granting“ (the 
objects of our worship). 


the Maruts, to whom the thrice seven offerings are presented. 
See vol. i. 191, note. 

® In both places the phrase is ‘purvapttaye,’ for the first drink- 
ing; Sáyaña supplies, in the second, itaradevebhyah púrá, before 
other gods. : 

X Niyutwatá rathena, with the car having the Niyuts; the 
horses of Váyu so denominated. 

© Dávane is the expression in both places, from dáv, a vaidik 
verb, to give; the Scholiast explains it as in the text; in the 
first instance in a passive sense, or ‘come for that which is to be 
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2. May the exhilarating drops (of the libation) 
exhilarate thee, VAYU, being fitly prepared, doing 
their office, administered opportunely, rendered 
efficacious by (our) praises, and flowing (in due 
season): for which purpose, thy docile and active 
steeds, the Niyuts, attending (thy presence, bring 
thee) to the sacrificial hall to accept the offering ; 
to the sacrifice in which the pious (priests) repre- 
sent their desires. 

3. VAyu yokes to his car his two red horses ; 
VAyu (yokes) his purple’ steeds: Vayu (yokes) 
his two unwearied (coursers) to his car to bear 
their burthen; for most able are they to bear the 
burthen. Arouse, VAyu, the intelligent (sacri-_ 
ficer), as a gallant (awakens) his sleeping mis- 
tress: summon heaven and earth; light up the 
‘dawn; light up the dawn, (to receive) thy sacrificial 
food. ‘ 

4. For thee, the brilliant dawns, (rising) from 
afar, spread abroad their auspicious raiment in 
inviting rays;° in variegated and glorious rays: for 


given by us,’ détavydya; in the second, in an active sense, or “for 
giving to us that which we solicit.’ 


a 9 $ 
The epithets of the Soma and the Niyuts are somewhat vague 
and incomprehensible. 


b ; 
The first term is rohitd, the second Arufd; the latter usually 
denotes purple, 


c A ‘ 
Dansu rasmishu: the meaning’ of the first seems rather 


doubtful; dansu, the commentator says, may be used for 
danseshu, karmavatsu, 


doing their work, or dansa may mean a 
house, 


Mm rays investing or covering the world like a house; or 
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thee, the cow that yields ambrosia* milks all kinds 
of treasure: thou begettest the Maruts, of the 
firmament, for (the purpose of) showering rain ; 
(for the purpose of replenishing) the rivers. 

5. For thee, the bright, pure, quick-flowing 
(Soma juices), potent for exhilaration, are eager for 
the (fire of) oblation; are eager for the cloud 
(showering) waters.” The timid and anxious (wor- 
shipper) praises thee, who art auspicious, for (driving 
away) thieves;° for thou defendest (us) from all 
beings, (as the reward) of our righteousness: thou 
protectest us from the fear of evil spirits, (as the 
reward) of our righteousness. 

6. Thou, VAyu, who art preceded by none, art: 
entitled to drink first of these our libations: thou 
art entitled to drink of the effused (juices), more- 
over, (of all) oblations and sin-offerings of men: for 


it may mean the chamber of sacrifice, in which the fires are 
lighted at dawn, and the rays or flames of the fire may be said to 
offer a raiment to: Vdyu; bhadrd vastra, auspicious garments : 
the metaphor is not very obvious. 

* Savardughd: savar is here explained by Amrita. 

» The oblations that are offered to fire are the remote cause of 
the rain; the text has ishananta bhurvanyapdm ishantah bhurvani : 
in the first place, bhurvan is explained by ydga, a sacrifice ; in the 
second, a cloud; the passage is rather obscure. 

° Twém bhagam takkaviye: the second is considered to imply 
bhajantyam, for which a precise equivalent is not easily found ; 
that which is to be enjoyed; that which is agreeable or accept- 
able; the last is explained ¢askardnam, yajna vighdtinim anyatra 
gamandya, for causing to g0 elsewhere thieves, i.e. the ob- 


structers of sacrifices. 
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thee, their cattle yield milk; (for thee) they yield 

butter.” 

Stxra II. (CXXXY.) 

The Rishi is the same; the three first stanzas are addressed to 
Vivu; the next five to Inpra also; and the last to VAyu 
alone; the metre is the same, except in the seventh and eighth 
stanzas, in which it is Ashti. 

1. Approach our strewn grass, Vayu, with (thy) 
thousand steeds, to partake of the (offered) food, 
(prepared) for the lord of the steeds; (approach) 
with hundreds (to the sacrifice prepared) for the 
lord of the steeds: the gods hold back for thee as 
the deity (entitled) first to drink (the libation) : 
sweet effused juices are ready for thy exhilaration ; 
are ready for their function. 

2. For thee this Soma juice, purified by the 
stones (that bruise the plant)? and clothed with 


re Airam, in the first place, is explained by kshfram; in the 
second, by ghrita ; being in either dSrayana dravyam, an article 
viata is the material of oblations and the like. 
Paripiito adribhih, which the Scholiast explains by abhishava- 
Sodhanair apagatarijishatwena Sodhitah, ‘purified by the impurity 


which has been removed by the purifying means of the effusion ;’ 
the sense of Rijisha is doubtful 


; in Mahidhara’s commentary on 
a text of the Yajur, sz. 25, 


it is explained gatasdrah Soma; 

Bias that has lost its strength; and Sáyaña similarly explains 

ìt in a subsequent passage—Asht. 111. Adhy. 11. S. vir. v. 103, 

ipat that could scarcely be restored by mechanical means: again, 

: is explained dasápavitraśodhanena grahanena vá śodhita, purified 

; AdE through kúsa grass, or by taking hold of; but the 
ave some technical application. 
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enviable (splendour),* flows to its (appropriate) 
receptacle ;” clothed with brilliant (splendour), this 
Soma is offered as thy portion amongst men and 
amongst gods; (having received it), harness thy 
horses, and depart well affected towards us; 
gratified, and well disposed towards us, depart. 

3. Come with hundreds and thousands of thy 
steeds to our sacrifice to partake of (the sacrificial) 
food; (come), Vayu, to partake of the oblations: 
this is thy reasonable portion, and it is radiant 
along with the sun ;° the juices borne by the priests 
are prepared ; the pure juices, Vayu, are prepared. 

4. Let the chariot drawn by the Niyuts convey 
you both, (INDRA and VAyu, to the sacrifice), for 
our preservation, and to partake of the consecrated 
viands; to partake, Vayu, of the oblations : drink 
of the sweet beverage ; for the first draught is your 
(joint) due.* Vayu (and INDRA), come with joy- 
oe eee a aeo 


Sparhd vasánah, explained sprihdniydni teansi pidhinah, 
putting on desirable or enviable splendours. 


Db ° . 7 z .: 
Pari kośam arshati-kosa sthánýjam graham prápnoti, it goes to 


the ladle, as it were, in place of a receptacle. 

© garasmih stirye sachá may also be understood, according to 
Sdyana, to imply that the offering is simultaneous with sunrise : 
art of the verse occurs in the Yajur, xxvri. 98; the 


the first p 
delight in this sacrifice, and do 


Diets: ry 
latter is different, or Vayu, 
you, (priests), preserve us ever by auspicious rites.” 
d z 2 
Sáyańa seems rather perplexed how to adjust precedence 


between Váyu and Indra; but, upon the authority of other texts, 


assigns it to Vayu, which concurs with the order of the text in 


this place; in which, as well as in some others, we have the 


VOCUS E 
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bestowing wealth; InprA (and VAyu), come with 
wealth. 

5. The pious acts (addressed) to you have given 
augmented (efficacy) to our sacrifices : for you, (the 
priests); strain this quick-dropping juice, as (the 
grooms rub down)" a fleet, quick-running courser : 
drink of their (libations), and come hither, well 
disposed towards us, for our protection: do you 
both drink of the juices that have been expressed 
by the stones, for you are both givers of food. 

6. These Soma juices, poured out in our rites, 
and borne by the priests, are prepared for you both: 
the pure juices, VAyu (and INDRA), are prepared: 
these pervading (juices) have passed through the 
oblique filter® for you both; the Soma juices in- 
tended for you both, pass through the woolly fleece ; 
the inexhaustible Soma juices. 


Nominative in the singular, with the verb in the dual, thus: 


Vdyavdgatam ; Indrascha-dgatam; implying, therefore, that one 
of the two is understood; or, in the first instance, it should be 
Vege and Indra; in thé second, Indra and Vayu. 
The text has no verb here; but the comparison intends the 
preceding verb, marmrijanta, have strained or cleaned, or rubbed. 
Vajinam, dumatyam na vdjinam, lit. ‘going quick, like a quick 
horse going quick. 
£ Abhyasrikshata tirah pavitram: the latter term is usually 


applied to a bundle of Aug grass, which is supposed to purify the 
Soma or the butter poured upo; 
receiver of the Soma juice plac 
filter or strainer made of wool. 


n it; it is here explained the 
ed slopingly or obliquely, or a 


A o 
Atiromáñyavyayá Somaso atyavyayd: in the first place, the 


R. . 
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7. Pass, (VAyu), by the many sleeping (wor- 
shippers), and go (with Inpra) to the house where 
the stone resounds: Inpra (and VAyu), go to that 
dwelling; (go where) the (word of) truth is mani- 
fest; (go where) the butter flows; go both with 
well-fed horses to the sacrifice; INDRA (and Vayv), 
repair to the sacrifice. 

8. Then, accept the libations of the sweet juice 
at the sacrifice in which the triumphant priests stand 
round the rock-born (plant):* may they ever be 
victorious for us: (for you) together the cows distil 


(their milk); the (offering of) barley is dressed ; 
and never for thee, (VAyu), will the cows grow 
meagre; never will the kine be carried off (by . 


thieves).° 

9. These thy horses, excellent VAyu, strong of 
limb, youthful and full of vigour, bear thee through 
the space between heaven and earth: growing (are 
they) in bulk, and strong as oxen: they are not lost 


Soma juices having gone through (ati) the unclipped (avyaydni 
for achchinndni) hairs; or avyayd may be intended for avimaydni, 
made from the sheep, sheep’s wool; fall into the vessel that 
receives them; in the second place, avyaya is said to bear its 
ordinary meaning, unexpended, unexhausted. 

“. Agwattham upatishtanti: Aswattha is, in common use, the 
Religious figtree; but Sdya#a explains it here as the Soma 
found spread through mountains and the like, parvatddi vydpti- 
pradeése sthitam. 

* Na upadasyanti dhenavah-ndpa dasyanti dhenavah: upadas-is 
explained to mean infirm, or wasted by sickness; apadas, to be 


carried off by thieves. 
E 2 
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52 
in the firmament, but hold on their speed, unre- 


tarded by reviling ; 2 difficult are they to be arrested 
as the beams of the sun; difficult are they to be 


arrested by force.” 


Stxra III. (CXXXVI.) 

The Rishi is the same ; the deities are Mitra and Varuna; the 
metre is Afyashit, except in the last verse, in which it is 
Trishtubh. 

1. Offer most excellent and ample adoration, and 
reverential oblation, to those two deities who have 
existed from of old; who confer happiness (on their 
worshippers), and delight in most sweet (libations) ; 


for they are both imperial (sovereigns, in whose - 


honour) oblations of butter are poured out, and 
who are glorified at every sacrifice, whence their 
might is not in any way to be opposed; their 
divinity is not to be resisted. 

2. The most excellent Dawn has been seen 
proceeding to the comprehensive (rite): the path 
of the revolving (sun) has been lighted up by (his) 
rays: the eyes of meu (have been opened) by the 


= 


` Agiraukasah, lit. having no dwelling by speech; according 
to the Scholiast, they are not brought to a stop by abusive 
apecch or the like, bhartsanddind sthitim alabhamdndh. 

 Hastayor dur-niyantavah, difficult to be checked by both 
hands, or by physical force ; they are not to be deterred by 
words, such as woh woh; 
coming to the sacrifice, 


c 
Tá 7 
samrájá : or samrájá, may be rendered greatly or thoroughly 


shining, samyak-r "Gjamdnan. 


j or by pulling up the reins, from 
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rays of Buaca: the brilliant mansion of Mirra, of 
ARYAMAN, of VaruNa, (has been lighted up by his 
rays)," and therefore do you two accept the com- 
mendable and copious oblation; the praiseworthy 
and ‘copious oblation. 

3. (Your worshipper) has prepared ground (for 
the altar), free from defect, radiant (with sacrificial 
fire), and conferring heaven: come to it together 
every day, you who are vigilant; every day (at 
sacrifices) receive invigorated energy (by coming 
hither), sons of Apiti, lords of munificence: of 
those two, Mirra is the animator’ of mankind, and 
so is. VaruNA; ARYAMAN (likewise) is the animator 
of mankind. 

4. May this Soma libation be gratifying to MITRA 
and Varuĝa, to be enjoyed by them as they drink 
of.it, inclining downwards; a divine (beverage), fit 
to be enjoyed by the gods: may all the gods, well 
pleased, to-day accept it; therefore, royal (deities), 
do as we request: you, who are ever truthful, do as 
we request. 

—— E 

* Nothing more is meant by all this, according to the Scholiast, 
than that the firmament is lighted by the sun; the several names 
being designations or forms of the sun, specified severally by way 
of multiplying his praises. 

Ydtayaj-janah, by whom men are being impelled to exertion, 
or incited to the discharge of their respective functions: as 
applied to Aryaman, in the repetition, the Scholiast says it may 
imply one by whom the irreligious, or those not performing 

religious worship, may be cast into the infernal regions, ydfya- 


ménah-nipdtyamdnah-narake. 
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5, Whatever individual offers adoration to Mirra 
and VaruNa, do you preserve him entirely un- 
harmed from sin; (preserve) from sin the mortal 


- who presents you (with oblations) : may ARYAMAN 


protect him who is sincere in his devotion, who 
offers worship addressed to both (Mirra and 
Varuna) with prayers ; who offers worship with 
praises. 

6. I proclaim veneration to the mighty Sun, to 
heaven and earth, to Mirra, to the benevolent 
Varuna, to the conferrer-of happiness, the showerer 
of benefits." :Praise INDRA, AGNI, the brilliant 
ARYAMAN, and Buaca, so that, enjoying long life, 
we may be blessed with progeny; we may be happy 
through the protecting virtues of the Soma. 

7. Worshipping INDRA, and favoured by the 
Maruis, may we rely upon the protection of the 
gods; and may we, affluent (through their bounty), 


enjoy the felicity which Aani, Mitra, and Varuna 
are bestowing (upon us). 


R Varuńáya mílhushe sumriltkdya milhushe: the Scholiast sepa- 
rates the first attributive from Varuña, and considers it to be an 
epithet of Rudra, the showerer of desired benefits, abhimataphala- 
sektre; the two next words he applies equally to Mitra, Varuna, 


‘and Rudra; but it does not seem to be necessary to associate 


Rudra with the other two, 


especially as it is not so directed in 
the Anukramant, š 
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SECOND ADHYAYA. 
ANUVAKA XX. (continued). 


Stxra IV. (CXXXVII.) 
The deities are Mirra and VaruÑa ; the Rishi PARUCHCHHEPA ; 

f the metre Atiśákkara. 

1. Come, (Mirra and Varuna, to our sacrifice); Varga I. 
where we express (the Soma juice) with stones: 
these juices mixed with milk are exhilarating ; 
these (juices) are exhilarating :* come to us, royal 
divinities, dwellers in heaven, and our protectors; 
these juices are mixed with milk for you, Mirra 

- and Varuna; they are pure, mixed with milk. 

2. Come, for these dripping Soma juices are 
mixed with curds; they are expressed and mixed 
with curds; whether they be prepared for you at 
the awaking of the dawn, or (be associated) with 
the rays of the sun: the juice is effused for Mirra 
and for VaruNa, for their drinking the grateful 
(libation) ; for their drinking at the sacrifice. 

8. They milk for you two with stones, that 
succulent creeper, like a productive milch cow; 
they milk the Soma plant with stones: come to us 
as our protectors; be present with us to drink the 
Soma juice: this Soma juice has been effused, Mirra 
and VaruNa, for you both; effused for your drinking. 


ee 


_——— EELS ae eae 
". Matsardh: in the repetition Sáyaña suggests also the usual 
sense of envious; the Soma juices offered on this occasion being 


envious or emulous of those presented at other ceremonies. 
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Stra V. (CXXXVIIL) 

The deity is PUsHAN; the Ļishi and metre are the same. 

1. The greatness of the strength of the many- 
worshipped Pusuan is universally lauded; no one 
detracts (from his praise); his praise displeases no 
one. Desirous of happiness, I adore him, whose 
protection is ever nigh ; who is the source of felicity ; 
who, when devoutly worshipped, blends with the 
thoughts of all (his worshippers): who, (though) a 
deity, is united with the sacrifice.* 

2. I exalt thee, Pusan, with praises, that thou 
mayest hasten (to the sacrifice), like a rapid (courser) 
to the battle: that thou mayest bear us across the 
combat, like a camel:” therefore do I, a mortal, 
invoke thee, the divine bestower of happiness, for 
thy friendship; and do thou render our invocations 


a S L Ll 


` Mana dyuyave makho, deva dyuyuve makhah are the words of 


the text, intending, no doubt, although obscurely, to identify 


Pishan, spiritually or mystically, with the performer and the 


performance of the worship : the Scholiast gives a rather different 


interpretation ; in the first instance, makha is rendered yajna-ván, 


having or receiving sacrifice, who thereupon confers the boon the 


sacrificer solicits, thus ‘mixing with? or assenting to his thoughts 


r 7 , . . P. if 
or mind (mana dyuyuve samantád misrayati-&ghra vara praddndt) : 
in the reiteration makha is considered 


aed to be put for makham, 
objective case, the sacrifice, 


with which Púshan mixes, or is 


Present at, ‘until completed, sampurttiyaryantam misrayati. Another 
Tendering is also Proposed, but it is n 


Ushtro na, like a camel 
explanation of the commenta 


ot more satisfactory. 


3, as a camel bears a burthen, is the 
ry. 
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productive“ (of benefit); render them productive (of 
success) in battles. 

3. Through thy friendship, PUsHan, they who are 
diligent in thy praise. and assiduous in thy worship 
enjoy (abundance), through thy protection; by 
(assiduous) worship they enjoy (abundance); as 
consequent upon thy recent favour, we solicit in- 
finite riches. Free from anger, aud entitled to 
ample praise, be ever accessible to us; be our 
leader in every encounter. 

4. Free from anger, and liberal of gifts, be nigh 
to us, AsAswa,” for the acceptance of this our 
(offering); be nigh to those, AgASwa, who solicit 
food: we have recourse to thee, destroyer of 
enemies, with pious hymns. I never cease, 
Pusan, accepter of offerings, to think of thee; 
I never disregard thy friendship. 


* Dyumninaskridhi, make them possessed of wealth; dyumna 
having that meaning: the commentator renders it in the first in- 
stance brilliant, dyotanavatah ; or having fame or food, yasovatah or 
annazatah; in the reiteration he proposes the latter as the result 
of conquests. 


t : 
» He who is drawn by goats, or has goats for horses, accord- 


ing to Ydska. 
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SUxra VI. (CXXXIX.) 


The Rishi is the same; the deities “are various, under the 
collective designation of Vıśwapevas. The first verse is ad- 
dressed to Aani, INDRA, and Viyu; the second to Mirra and 
Varuha; the three next to the ASwins; in the sixth, INDRA 
is again addressed, Aent in the seventh, and the Maruts in 


‘the eighth; INDRA and Aonr are associated in the ninth; 


Brisaspati is hymned in the tenth, and all together in the , 


eleventh. The metre also varies; that of the fifth verse is 

Brihati, and of the eleventh Trishtubh ;.in the rest it is 

Alyashti; after which’ we take leave for the present of this 

long, complicated, and embarrassing construction. 

1. May our prayers be heard.* I place before 
(me) Agni with reverence; we have recourse to 
his celestial might; we have recourse to INDRA and 
to VAyu: which doing, a new (hymn) has been ad- 
dressed (by us) to the radiant navel (of the earth) ;? 


* Astu Sraushat, which the Scholiast explains asydh stuter 
Sravanam bhavatu, may there be a hearing of this hymn; or 
srotd bhavatu, may Agni or other deity be a hearer. In ordinary 
use Sraushat is an exclamation uttered when the butter is poured 
upon the fire, on the altar, as an offering to the gods, and it is 
not impossible that it may have some such signification here. 

We have had occasion to-notice the expression before, as 
intending the altar; or it may mean, according to Sáyaña, the 
sacrifice, agreeably to the text, yajnam dhur bhuvanasya ndbhim, 
they have called the sacrifice the navel of the world; the text 
adds vivaswati, explained by the commentator diptamati, shining ; 
the stanza occurs'in the Sdma, 1. 461, where Professor Benfey 


considers that Vivaswat, the Sun-god, is intended as identified 
with Véyu and Indra, 
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and thereupon may our pious rites attain the gods; 
may our pious rites attain the presence of the 
gods. 

2. Mirra and VaruNa, bestow (upon us) abun- 
dantly that unenduring water which you obtain 
from the sun, through your own energy; through 
the inherent -energy of the vigorous: may we thus 
behold your golden (forms) in our halls of sacrifice, 
(brought thither) by our sacred rites, and by our 
thoughts and senses (intent upon you); by our 
senses (intent upon offering) the Soma libation. 

3. ASwins, men who desire to glorify you with 
(their) hymns, cause, as it were, their praises to 
be heard, propitiating you with oblations ; for, from 
you, who are possessed of all opulence, (they obtain) 
every kind of wealth and abundant food. Dasras, 
the fellies (of the wheels) of your honey-laden car 
drop honey, (carried) in your golden (car).* 

4. Dasras, your purpose is known: you would 
repair to heaven: your charioteers harness (your 


steeds) for your heavenward journey; the horses 


that injure not (the car) on your journey to heaven. 


* Hiranyaye rathe Dasrá hiranyaye: the epithet usually means 

‘ golden :’ but Sáyaña interprets it, in the first place, by madhu- 
púrna, and consistently with that interpretation explains prushd- 
yante pavayah, the circumferences of the wheels distil (ksharantt 
sravanti), or scatter honey) as they revolve: in the ‘reiteration he 
proposes to render it by “pleasing, heart-delighting,’ hridaya- 
ramafa; and to supply a supposed ellipse, by havir-vahatam, 
‘convey the oblation in your delightful chariot,’ but this does not 


seem to be necessary. 
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We have placed you, Dasras, in your golden three- 
shafted chariot, going by an (easy) road to heaven, 
humiliators (of enemies), and principal regulators 
of the rain." 

5, Enriched by holy rites, grant us, by day and 
night, (all good things), on account of our pious 
acts: never may your donations, never may our 
(donations), be withheld. 

6. Inpra, showerer (of blessings), these effused 
juices, (expressed) by stones, and which have sprung 
(from mountain plants), are for thy drinking ; these 
libations have burst forth for thee: may they satisfy 
thee as an offering presented (in the hope of re- 
ceiving) great and wonderful riches. Accepter of 
laudations, come to us, glorified by our hymns; 
come to us well pleased. 

7. Agni, listen attentively when thou art praised 
by us, and repeat (those praises) to the gods who 


„are entitled to worship; to the royal (deities) 


entitled to worship : on which account the gods 
gave to the Angirasas the milch cow which 
ARYAMAN milked for (thee)? the maker (of all), 
together with the gods; that cow (the nature of 


ze a u 


* Anjasd Sdsatd rajas: the latter Sdyaita interprets by udakam, 
ater; vrishti-lakshañam, metonymy for rain. 
» The Scholiast quotes a legend, stating that the Angirasas, 
having propitiated the gods, solicited the gift of aicow; the gods 
gave them the cow of plenty, but they were unable to milk her, 


_ and applied to Aryaman, who drew from the cow milk convertible 


to butter for oblations to fire, 
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which thou hast said), he, along with me, compre- 
hends." 

8. Never, Maruts, may your glorious energies 
be exerted against us; may our (riches) never 
diminish : never may our towns decay: and may 
whatever is wonderful, admirable, immortal, or 
(whatever is recognized to be living), from its 
sound,” that has been yours from age to age, 
(devolve) upon us: whatever is most difficult (of 
attainment) bestow upon us; whatever is most 
dificult (to be attained). 

9. The ancient Dapuyancn, ANGIRAS, PRIYA- 
MEDHA, Kawa, Atri, Manu, have known my 
birth :* they who were of old and Manu have 
known (my progenitors); for of them is Jong life 
Bh a l a ASS 

è Usha tám veda me suchá, he knows her along with me; 
explained by the Scholiast Aryamáham api jánámi, either I, 
Aryamd, or I and Aryamá know her: in what way or to what 
effect is not specified: the addition'to the text is conjectural. 

V The text has only ghoshdt, put for ghoshih, plur. sounds, 
noises; according to the comment and by metonymy, those who 
utter them, either ‘cattle or people. 

© These ancient Rishis have all been named before. See index 


to the first Ashtaka. 

4 The birth of me, Paruchchhepas, the Ris shi of the hymn; he is 
SUSE to them, or of more recent date. 

° Te me púrve manor viduh: the Scholiast supplies pitrddin, 
fathers, &c.; he also proposes Monavah in the plur. for Manu, 
but that is scarcely necessary, unless púrve be considered as the 
adjective of Manavah, implying former Manus, and involving a 


recognition of the system of Manwantaras, the vaidik origin of 


which i is yet to be determined: Sáyaña, however, disconnects the 
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amongst the gods, and in them is our existence :* 
for the sake of their high station, I adore (the gods) 
with praise ; I worship INDRA and AGNI with praise. 

10. Let the invoker (of the gods) offer sacrifice, 
and may they, desirous of the offering, (partake of) 
the acceptable (libation): BRIHASPATI himself, de- 
siring (the libation), celebrates worship with liba- 
tions; with copious and excellent libations. We 
catch from a distant quarter the sound of the stones, 
whereby the performer of pious acts has of himself 
secured the waters (of the clouds):” the performer 
of pious acts° (has secured) many habitations. 

11. Gods who are eleven in heaven; who are 


— 


NS sansa Tenane 


terms, and applies piirve to those previously named, Dadhyanch 
and the rest; manavds-cha and the Manus. 
^ Asmdkam teshu ndbhayah, in them are our ‘navels,’ a rather 
unintelligible phrase; Sdyarta would explain it by vital airs, in 
connection with life, jtvena saha sambandhavantah pránáh; or by 
sacrifices in relation to their rewards, phalena sambaddhdh ydgah. 
There” are various readings of the commentary on this verse, of 
which none are quite satisfactory: they are specified by Prof. 
Müller, vol. ii. p. xx., and he proposes a version somewhat 
differing from that above given: it is not easy to say which is 
. most correct. 
> Tmaná adhdrayad avarindandni, explained vrishti-lakshatdnyu- 
dakdni dtmand dhdrayati, he sustains by himself the waters, that 
is, the rains; or it may be rendered, he produces such waters by 
his sacrifices, tddrisényudakéni ydgena utpddayati, rain pee the 
waa of worship. 


* Sukratuh, which is repeated, may indicate either the Yajamdna 


f or Brihaspati, as the adhwaryu, or ministering priest. 
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eleven on earth ; and who are eleven dwelling with 
glory in mid-air;* may ye be pleased with this our 
sacrifice. 
ANUVAKA XXI. 
Súxra I. (CXL.) 
The deity is Aen1; the Rishi is Dincuatasas, the son of 
b . , e 

Uchatthya ; the metre is Jagatt, except in the two last stanzas, 

in which it is Trishtubh. 

1. Prepare a (fit) place, as it were an offering, 
for the radiant AGNI, who is seated on the altar, 
and fond of his station: strew the sacred, light- 
bearing, bright and gloom-dispelling (spot), with 
agreeable (kusa grass), as with a garment. 

2. (Acni), the two-fold generated,’ devours the 
triple (sacrificial) food, and when the year expires 
renovates what has been eaten :° the showerer (of 
benefits) is invigorated (in one form), by eating 


^ See vol. i. p. 97, and note, p. 121. The verse is repeated 
in the Yajush, v11. 19. No explanation is given of the powers of 
these three classes, nor are their names specified: they seem 
to be something different from the thirty-three deities of the 

Purdias. 

The reading of the Paráńas is invariably Uttathya, but this 
is the reading of the several MSS. of the text and of the 
Anukramanikd. : 

© Wither as produced by attrition from the two sticks, or in 
the first instance by attrition, and in the second from consecration 
for sacrificial use. 

s Trivrid-annam. 1. Clarified butter; 2. Puroddsa, butter, 
with other articles or cakes fried in butter; and 3. Soma juice. 


© That is, the same articles are offered annually. 
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with the tongue of another; in a different form the 
restrainer (of all) consumes the forest trees.* 

3. Both his associated mothers, blackened (ly 
combustion), are in movement, and give birth to an 
infant, whose tongue (of flame glows) in the east : 
(who) dissipates darkness; (who) rapidly issues 
forth; (who) is readily developed ; (who) is (ever) 
to be cherished, and is the augmenter (of the 
prosperity) of his parent, (the institutor of the 
rite). 

4. The (flames of Agnt),° light-moving, dark- 
tracked, quick (consuming), capricious, restless, 
lambent, fanned by the wind, wide-spreading, and 
ensuring liberation (to the devout), are kindled for 
(the benefit of) the pious reverencer of (holy) 
priests. . 


ee a o Oi 


* Some of this is obscure; anyasya-dsd jihvayá jenyo vrishd- 
nyanyena-mrishta, lit: the victorious showerer by the mouth- 
tongue of another; by another consumes. Sáyaña explains ásá 
by dsyena, with the mouth; anyasya, of the oblation; or with the 
mouth in one form (or sacrificial fire) he receives the oblation 
through the tongue of another; that is, the ladle of the minister- 
ing priests; in another form, that is, the fire that burns forests, 
ddvdgni, he consumes the trees. 

This is inserted by the Scholiast, for the stanza is made up 
of epithets only; they are not easily provided with equivalents, 
as raghu-druvah, going lightly; Arishnasttdsah, black-pathed ; 
juvah, quick; asamand, not same minded,—some going east, 
some west; or it may mean of different colours; ajirdsah, 
Moving ; raghuskpadah, Vight-gliding ; vátajútáh, wind-impelled ; 


áśavah, pervading; mumukshwah, giving liberation. 
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5. Thereupon those (flames of Agnt) extend 
together in all directions, dispersing gloom, and 
spreading great light along the path of darkness; 
when (Agent) illumines repeatedly the whole earth, 
and proceeds panting, thundering, and roaring aloud. 

6. He stoops down among the bushes as if Varga VI. 
embellishing them (with his lustre), and rushes 
roaring like a bull amongst (a herd of) cows:* 
thence increasing in intensity, he enhances (the 
fierceness) of his form, and is difficult to be arrested 
as a formidable (animal), when he brandishes his 
horns. 

7. Now hidden, now displayed, he seizes (on the 


ee 


fuel), as if understanding (the purpose of the wor- 
shipper), and even reposes amidst the conscious 
(flames): again they break forth, and repair to the 
divine (fire of sacrifice), blending with which they 
give a different (luminous) form to their parents, 
(heaven and earth). 

8. The curving tresses” (of the flames) embrace 
him, (AGNI), and when expiring spring aloft again 
to (greet) their coming (lord); rescuing them from 


` Vrisheva patnir abhyeti: Sdyaita renders patnth, by pdlayitrih, 
those who cherish him, Agni, that is, bushes, timber; but this 
would not be a comparison, as is implied by iva; paint is ordinarily 
a wife, and may here be applicable to a cow; the translation, 
however, is in some respects conjectural. 

mi Agruva kesinth: agruvah usually means “ fingers ;’ here it is 
an attributive, implying, according to the Scholiast, either those 
that are in front, agratah sthitdh, or crooked or curved like 
fingers. 

VOL. II. E 
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decrepitude, he comes sounding aloud, generating 
(in them) intenser animation and unimpaired vitality. 

9. Licking up the (verdant) vesture of the mother 
(of all things, earth), the rapid (AGNI) proceeds 
with resounding existences :* granting sustenance to 
(every) footed” (creature); ever consuming (fuel), 
so that a blackened track follows (his: path). 

10. Shine, AGNI, in our opulent (abodes), vivify- 
ing, showering (blessings), bounteous, casting off 
infantine (glimmerings); blaze (fiercely), repelling 
repeatedly, like a coat of mail, (our enemies) in | 
combats. 

11. May this oblation, Aceni, carefully placed 
upon the rugged but agreeable (pile of fuel), be 
most acceptable to thee, so that the pure radiance 
of thy person may shine brighfly, and thou mayst 
grant us wealth. 

12. Bestow, AGNI, upon our excellent patron? a 
boat ever fitted with oars and feet,’ (one that may 


: Luvigrebhih satwabhih viyati, he goes variously with living 
beings, sounding loudly, or going quickly; accompanied by the 
cries or the flight of animals when he sets fire to a forest. 

Padvate, to that which has feet; either bipeds or quadrupeds. 

$ Rathdya no griháya, lit. ‘to our carriage-house ; according 
to the Scholiast the first word is an adjective for rankañdya, 
agreeable; griha, a house, applies to the Yajamdna, as the asylum 
of the needy, or of the priests. } 
Ndvam nitydritrém padvatén : the boat is explained by Yajna 

the sacrifice, the oars are the priests, the materials are the fuel 


and apparatus, and the feet are the divinities, the prayers, and 
offerings, 
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render) our posterity prosperous, and may bear 
mankind across (the ocean of life) to felicity. 

13. Aant, be propitiated by this our earnest 
praise, and may heaven and earth, and the sponta- 
neously-flowing (streams), provide for us the produce 
of the herd, and of the field; and may the purple 
coursers (of the dawn) bestow upon us abundant 
food through a length of days. 


Sdxra II. (CXLI.) 
The deity, Rishi, and metre, are continued. 


1. Verily, that visible radiance of the divine 
(Acnr) has been so apprehended (by all, that it may 
be) for (the support of) the body, for which end it 
has been generated by (bodily) strength: and that 
my mind may apprehend and apply (that radiance), 
they address the sacred prayers associated with 
oblations (to AGNI). 

2.. First, he reposes (on the earth) as the digestive 
(faculty), the embodied,” the accepter of food, the 
eternal: secondly, (he dwells) among the seven 
auspicious mothers (of fertility) :° thirdly, the asso- 
ciated (regions) generate him, delighting in the ten 


` Prikshah, explained by Sáyaña, anna sddhaka, the perfecter 
or digester of food. 

5 Vapuh, explained vapushmat, having body ; but the Scholiast 
interprets it sartrdbhivriddhi hetuh, the cause of the growth of the 
body. 

° Saptasivdshu mdtrishu, the rains fertilizing the seven lokas, 
or worlds. 
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(quarters) of space, for the sake of milking this 
showerer (of rain)." 

3. As powerful priests extract by the force (of 
prayer),” this AGNI from his primitive seat, (for the 
evolyement) of his mighty form ; as the wind arouses 
him lurking in the hiding-place (of the altar), for 
the sake of offering oblations now as of old: 

4. As from the excellence of the nutritious 
(offering), he, (AGNi), is brought forth, and the 
consumable branches rise amidst (the flames) ;° and 


* Asya vrishabhasya dohase is the vague phrase of the text: 
according to Sáyańa, allusion is intended to the rays of the sun: 
in the preceding sentence, Agni is said to be represented as the 
terrestrial, maturative, or digestive fire, and as the electrical or 
ethereal element, or lightning in the antariksha, or firmament; 
here he is identified with solar fire, or the sun in heaven, or as 
the solar rays, which in the hot season milk, as it were, the earth 
by the evaporation of its moisture, which is thus conveyed to the 
solar region, whence it is transferred to the clouds, and in due 
season descends again in rain. 

* Or by bodily strength, applied to attrition as producing fire. 

° Pra yat pituh paramdn-niyate paryd prikshudho virudho dansu 
rohati is a yery unintelligible line; pituh paramdt, from the 
excellence of the sacrificial or other nutriment or food, is com- 
prebensible; but it is also proposed to explain pitu as the 
genitive of pitri, a father or progenitor, that is, figuratively, the 
g4rhapatya Agni, from which fire is taken, niyate, to the dhavantya: 
prikshudha may mean, it is said, that which is to be consumed 
amongst the offerings, 
virudh is unexplained 
creeper, 


or what expects or desires to be consumed ; 

3 in its ordinary acceptation of shrub or 
it may be put for fuel; dansu is put for danteshu, teeth; 
which, as applicable to Agni, will be flames; drohati, the Scholiast 
affirms, is used for árohanti, the sing. for the plur. 
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as both (the institutor of the rite and the priest) 

| combine for his gencration, therefore has he been 
| generated, pure, youthful, and radiant. 
| 5. Therefore has the brilliant Acnı entered the 
| maternal (quarters of space), amidst whicb, pure 
| and unharmed, he had evolved into magnitude, so 
that he mounted (the bushes) placed before him, as 
he had (consumed others) prior to them, and runs 
rapidly among the more recent and inferior branches. 
| 6. Pious worshippers then adore the invoker (of Varga IX- 
i the gods), for (the propitiation of) the dwellers in 
| heaven, as (such men) adore a powerful prince,* 
j since the many-lauded, and all-upholding (AGN) 
| knows how by (holy) act and (bodily) strength to 
bring together the gods and their mortal worshipper 
for the sake of obtaining (mutual) sustenance. 

7. Since the adorable (Agni), impelled by the 
wind, spreads in various directions, like an insincere 
and unrestrained chatterer, (who utters indiscrimi- 
nate) praises,’ therefore the world is assiduous in 
the worship of him, the consumer of all, whose way 
is dark, who is pure of birth, and follows yarious 
paths. 

8. Like a chariot drawn by ropes, AGNI, set in 
movement by his own revolving memibers (his 


Bhagam, which the Scholiast explains Bhaga, a great prince; 
the more usual sense were Aditya, or the sun. 

» Hodro na vakvd jarand andkritah: hvárak is explained by 
kutila, crooked; vakud by bahu-vaktd, a much-speaker; andkritah 
is unrestrained, anivdritah; the verb is understood; jarundh 


implies stutfh, praises. 
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flames);* proceeds to the heavens; the paths he 
traverses are blackened by smoke, as he consumes 
(the fuel), and (beasts and) birds’ fly from his 
radiance as (enemies fly from the prowess) of a hero. 
9, By thee, AGNI; Varuna, observant of his 
duties, and Mirra and ARYAMAN, bountiful divini- 
ties, are animated, so that thou hast been born 
comprehending them all universally in all (their) 
functions, and encompassing (them all) as the cir- 
cumference (encompasses) the spokes (of a wheel). 
10. Most youthful AGNI, for the good of him who 
praises thee and offers thee libations, thou makest 
the precious (offering) acceptable to the gods: new- 
born of strength, we glorify thee who art to be 
lauded: to whom rich offerings (are to be pre- 
sented): (we glorify thee) in (our) hymn as (men 
eulogize) a powerful prince.° 

11. In like manner as thou conferrest upon us 
riches, (so thou bestowest upon us) a well-disposed, 
docile, and energetic (son); the receptacle (of learn- 
ing and other merits),* one who is the performer of 


* Angebhir arushebhih-gamanasilair-avayavair jwdldbhih, by limbs, 
that is, flames, having motion. 

Vayah-gamanavantah-pakshimrigddayak, creatures having 
motion,—birds, beasts, and the like, 

$ Bhagam-iva, as before ; see n. a, p. 69. 


Ráyim na swártham bhagam daksham na dharnasim: the com- 


mentary supplies putram, a son, but the passage is obscure : . 


dakshum na might mean like Daksha, and bhaga might be a 
substantive; but the former is explained utsdhavantam, having 
energy, and the latter sarvair bhajantyam, to be enjoyed, or 
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holy rites, AGNI, who regulates as it were his own 
rays, (and the condition of) both (his) births, (or 
heaven and earth), he regulates at (our) sacrifice the 
adoration of the gods. 

12. May he who is one with light, who has fleet 
horses, the invoker (of the gods), full of joy, and 
borne in a golden chariot, listen to us: may that 
irresistible, yet placable Acni, conduct us, by the 
most efficacious (means), to that desirable and acces- 
sible (heaven). 

13. AGNI, possessing eminent (fitness) for supreme 
sovereignty, has been glorified by us with holy rites, 
and with hymns: Let all who are present, as well as 
we ourselves, enriched (by his favour), shout aloud 
(the praise of Agni), as (loudly as) the sun (causes) 
the rain-cloud (to thunder). 


Stxra HI. (CXLUL) 


The Kishi is Dincnaramas; the hymn is addressed to the Apris 
or Agni in their personifications, being the same as those 
specified in the 13th Súkta; many of the expressions are 
identical, and the differences arise chiefly from the difierence of 

{ metre, which in the earlier hymn is Gdyatrt, and in the present 

| | Anushtubh. 

1. AGNI, who art SAMIDDHA, bring the gods to- Varga X. 
day (to the worshipper), whose ladle is uplifted: 
extend (the merit of) former sacrifice to the giver 


approved of by all; dharnasim is explained vidydder dháraña 
kuśalam, skilful in containing knowledge, &c. 


* See vol. i. p. 31. 
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(of the offering), by whom the Soma libation ig 
poured forth. 

2. TanunapAt, be present at this well-flavoured 
and butter-fed sacrifice, (the offering) of a pious 
offerer (of oblations); glorifying thee. 

3. The pure, purifying, wonderful NarAsawnsa,* 
an adorable god among gods, (having come) from 
heaven, thrice mixes the sacrifice with the sweet 
(juice of the Soma).” 

4, AGNI, who art Tuira, bring hither INDRA, the 
wonderful, the beloved: this my praise is recited, 
bright-tongued, before thee. 

5. The priests, bearing ladles, are strewing the 
sacred grass in this holy sacrifice, to prepare a god- 
frequented and well-spread abode for INDRA. 

6. Let the bright, separable doors,’ the aug- 
menters of sacrifice, the purifiers of rites, the desired 
of many, be set open for the gods to enter. 


ee 


$ Naráśansa, according to the Kdtthakas, is especially the 
deity presiding over sacrifice, — YVajndbhimdnt devah. 

He comes thrice, or he thrice bestows rewards, is all the 
explanation given in the commentary: probably allusion is in- 
tended to the three daily sacrifices. 

R According to the Scholiast, the verse is addressed to the 
divinities presiding over the doors of the chamber of sacrifice : 
the phraseology is much the same as in the former hymn, vol. i. 
p. 32, with some additional epithets; asaschata, there explained 
unentered, is here interpreted not adhering 
separable; asajyamdna 
folding-doors, 
or “ open.’ 


together, mutually 
-Pparaspara viprakrishtá, as if intending 
but perhaps nothing more is meant than ‘ wide’ 


PRR 
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7. Beautiful night and morning, ever hymned, 
ever associated, progeny (of time), parents of sacri- 
fice, sit down of your own good will on the sacred 
grass. 

8. May the two pleasing-tongued receivers of 
praise, the divine and sage invokers (of the gods), 
officiate to-day at this our sacrifice, which confers 
(rewards) and attains heaven.* 

.9. May the pure Horrd,” placed among the gods, 
and. Buarati, among the Maruts, and may the 
adorable ILA, Saraswati, and Maní,’ sit down upon 
the sacred grass. 

10. May Twasnfri, favourably disposed towards 
us, send to us, for our nourishment and prosperity, 
the quick (falling), wonderful, abundant (water), in 


" See note on the corresponding stanza, Hymn xr. y.8. The 
Scholiast here adds nothing to his former imperfect explanation : 
the epithet mandra-jihud he applies to Agni, the two flames that 
give delight to the gods. 

” Hotrá is explained homa-nishpddikd, the presenter of the. 
oblation ; deveshu arpitd, delivered amongst the gods; or the 
praisers or priests: the latter being expressed by Marutsu, with 
which, however, Bhdrati seems more naturally connected,— 
marutsu-bhdratt; the term is explained by vách, situated in 
heaven, dyusthdnd, and connected with Bharata, an Aditya, or 
name of the sun. 

€ These the Scholiast considers as sound, vách, or the god- 
desses presiding over it in the three regions, severally of earth, 
firmament, and heaven. 

à The text has epithets only; ‘uriyam adbhutam puru váram 


puru tmand; the Scholiast supplics udakam, water. 


CCO, Gurukul Kangri Collection, Haridwar, Di eGangotri 


Varga XI. 


74 RIG-VEDA SANHITA. 


the centre’ (of the cloud, effecting) of itself much 
(good). 

11. Vanaspati,” here present of your own accord, 
convey our offerings to the gods; the divine and 
intelligent AGni accepts (the oblations) for the 
deities. 

12. (Priests), present the oblation with Swáhá 
to Inpra, in the form of the Gdyatra,° along with 
Pusuan and the Marurs;* also to the assembled 
gods, and to VAYU. 

13. ‘Approach, INDRA, to partake of the oblations 
consecrated with Swáhá; approach and hear the 
invocation, as they invoke thee to the sacrifice. 


* Nabhd-ndbhau meghasya avasthitam udakam, that is, rain; 
Twashfri is here said to be the personified electric fire, or 
lightning, in which capacity he is the sender of rain, vrishtyddeh 
karttá. 

b : 

The fire, or Agni of the sacrificial post, or yúpa, from its 
being of timber. 

F Gáyatra-vepase : gáyatra is said to be put for the Ttara-sáma : 
vepas is the same as rúpa; gdyatram-ripam yasya ; is Gdyatravepas, 
a name or form of Indra. 

"It is literally having or possessed of Prishan or the A aruts,— 
Pishanvate-marutwate : viswadevdya in the sing: is explained by 
the commentator viswadeva sanghitya, the assemblage of all the 
gods; but it may be intended, like the other epithets, to identify 
Indra with all the deities : the personification of Agni, however, 
is Swáhá, as one of the Apris. 


c - . ` 
This stanza is one in addition to the former hymn, and 
seems superfluous, 
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Súxra IV. (CXLIII.) 
The deity is Aanr; the Rishi DincuSramas; the metre is 

Jagatt, except in the last stanza, in which it is Trishtubh. 

1. Loffer devoutly to Aant, the son of strength, Varga XII. 
an invigorating and most new sacrifice, with words 
of adoration; (that Aant), the grandson of the 
waters,’ who, (present) in due season, the friend 
and ministering priest (of the sacrificer), sits upon 
the altar” with (many) good things. 

2. As soon as born, was that (AGNI) manifested 
to MAranriswan’ in the highest atmosphere, and his 
radiance, kindled by vigorous effort, spread through 
heaven and earth. 

3. His radiance is undecaying: the rays of him 
who is of pleasing aspect, are everywhere visible 
and bright: the intensely shining, all-pervading, 
unceasing, undecaying (rays) of AGNI, desist not* 
(from their functions). . 


Apidm-napdt is here explained as in the text; vegetable sub- 
stances, it is said, are the progeny of rain, and fire is the progeny 
of vegetable substances, timber, or fuel. 

Prithivydm, literally on the earth, on the mound of earth 
constituting the altar. 

€ To the wind, to be fanned into flame; according to another 
text, ¿wam Agne prathamo mdtarisvane dvirbhava, be first manifest, 
Agni, to the wind; or mdtarisvan may imply the Yajamdna, or 
sacrificer. 

* Na rejante, do not tremble; they do not move, or are moved 
in burning, maturing, and the like; ddéhapdkddishu na chalanti na 
chdlyante vd anyaih, or na may imply comparison, when bhatwak- 
shasor-na sindhdvah will mean, like the rays of the sun. 
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4. Bring to his own abode with hymns that 
AGNI, the possessor of all riches, whom the de- 
scendants of Buricu placed by the strength of all 
beings upon the navel of the earth: for, like 
VaruNa, he reigns sole (monarch) over (all) trea- 
sure, 

5. AGNI, who, like the roaring of the winds, like 
a victorious host, like the thunderbolt in heaven, is 
not to be arrested, devours and destroys (our foes) 
with sharpened teeth, and, as a warrior (annihilates 
his enemies), he, (AGN1), lays waste the woods. 

6. May Agni be ever desirous of our praise ; 
may the giver of wealth satisfy our utmost expecta- 
tion with riches; may the inspirer (of our devotion) 
hasten our rites to fruition. I glorify him, the 
radiant-limbed (AGNt), with this laudation. 

7. The kindler (of the sacrificial fire) propitiates 
Aen, of glistening form; the upholder of your 
ceremony, like a friend; well kindled and well 
supplied (with fuel) ;* blazing brightly at boly rites, 
he illumines our pure and pious observances. 

8. Ani, never heedless (of us), guard us with 
never heedless, auspicious, and Joy-bestowing cares : 
do thou, who art desired (by all), protect us, and 
those born of us, with unobstructed, unoverconie, 
and never-slumbering (vigilance). 
see S 


a cies 3 
Akrah, which is derived from kram, to go, and is explained 
by ákránta or anukranta, surpassed, or exceeded by; jwálá 


samidddibhih, flame, fuel, and the like: the exact sense is not 
very obyious. ; 
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Stxra V. (CXLIV.) 
| The deity, Rishi, and metre, are continued. 

1. The ministering priest, (qualified) by expe- Varsa XIII 
rience, and possessing exalted and graceful devo- 
tion, proceeds (to celebrate) his, (Aents), worship, 
having circumambulated (the altar), he takes up 

| the ladles which are first to present the oblations." 
2. The drops of rain, enveloped (by the solar 
| rays), are renewed in the dwelling of the divine 
(sun), their birth-place: when he, (AGni), abides 
| cherished on the lap of the waters, then (the world) 
Í drinks the nectareous (rain), with which he, (as the 
lightning), associates. 

3. The two” (priests, the Hotri and Adhawaryu), 
of equal honour, and alike assiduous, labouring 


mutually for a common object, combine the form of 
AGNI (with their respective functions); whereupon 
he to whom the oblation is to be offered, collects 
the drops (of clarified butter), as Buaca (accepts 
the worship of all), or as a charioteer (gathers the 


reins of the horses) that draw (the car).° 
4, He, whom the two, a pair of equal power, 


" Yá asya dhdéma prathamam ha ninsate, literally, which first 
kiss his dwelling, agnek sthdnam chumbanti. 
» Or the two, in both this and the next verse, may refer to the 
husband and wife associated in the performance of the sacrifice.. 
© The comparisons seem to have been suggested by the various 
meanings of rasmin, rays of light or reins, and here, also, streams 


of butter, spreading like rays; according to the Scholiast. 
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dwelling jn the same place, and engaged in the 
same ceremony, worship night and day: he, whether 
old or young, has been engendered for the sake of 
mortal couples, accepting many (oblations), and 
exempt from decay. 

5. The ten fingers intertwined propitiate that 
divine (AGNI), whom we mortals invoke for protec- 
tion: he darts (his rays) like swift (arrows) from a 
bow, and accepts the new praises (uttered) by those 
who crowd round (the altar). 

6. Thou, AGns, reignest over (the dwellers in) 
heaven, and over those of earth, according to thine 
own (will), as a herdsman over his (herd), and. those 
two, (heaven and earth), bright, vast, adorable, be- 
neficent, and sounding (agreeably), partake of the 
oblation. 

7. Agent, who conferrest happiness, who acceptest 
oblations, who was born for sacrifice, and art the 
performer of good works, be pleased (with this rite), 


‘attend to this prayer: for thou art in presence of all 


(the world), art visible (to all), art pleasant in their 
sight, and art their refuge, like a (bountiful) distri- 
butor of food. 


Suxra VI. (CXLYV.) 
_ The deity, Rishi, and metre, are the same. 
1. Ask (of Agni what you desire), for he goes 
(everywhere), he knows (all things): possessed of 


intelligence, he proceeds* (to ascertain what is to be 
pe 
” The text has only 


A tyate and nviyate, he goes, and goes 
quickly, 


or is gone to or worshipped; sevyate; the verb, having 
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done), and is had recourse to (by his worship- 
pers); for in him is the power of restraining (un- 
reasonable desires), in him (is the power of grant- 
ing) enjoyment;* he is the giver of food and of 
strength; the protector of the mighty. 

2. They ask of AGNt, but no one asks improperly ; 


for a sensible man (replies to solicitation) as he has 
determined in his own mind; AGwn1 tolerates not a 
speech that anticipates (his reply), nor endures a 
rejoinder : he who is devoid of arrogance is favoured 
by his protection. 

3. To him the (sacrificial) ladles are directed ; 
to him (our) praises are addressed: he alone hears 
all my prayers; he is the instigator of many, the 
transporter (across the world), the instrument of 
sacrifice, the unintermitting preserver (of mankind), 
and (gentle as) an infant: provided with the pre- 
parations (of sacrifice), he accepts the oblation. 

4. When (the priest) proceeds to effect his de- 
velopment, he is (at once) manifested ; and as soon 


a passive signification; the amplification in both cases is the 
Scholiast’s. 

è Tasmin-t-sunti prasishah, tdsminnishtayah: prasisha is ex- 
plained by pragdsandni or niyamandsdmarthydm, powers of re- 
straining; that is, having restrained what is not to be accom- 
plished, he is able to accomplish what may be effected; ishii is 
usually sacrifice ; it is here’ put for bhogdh, enjoyments; or it may 
mean those acts of worship which confer rewards. 

” Na mrishyate prathamam náparam vachas: literally, he does 
not bear a first or a subsequent specch: the explanation is from 


the comment. 
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as engendered is associated with his objects : he 
provides for the gratification (of his worshipper), 
placidly engaged in the agreeable (rite), when the 
(oblations) that desire (his acceptance) reach him 
present (at the sacrifice). 

5. He, the searcher, the accessible, the dweller 
in woods, has been placed (amidst the fuel), as in 
the similitude of (an enveloping) skin: the wise 
AGNI, the appreciater of sacrifice, the- veracious, 
has declared to mortals (the knowledge of) their 
religious duties. 


Stxra VII. (CXLVI.) 
The deity, Rishi, and metre, are the same. 


J. Glorify the three-headed, seven-rayed AGNI; 
who is subject to no diminution, seated on the lap 
of his parents, (heaven and earth); and gratifying 
all (desires); as the universal radiance of the divine 
(Acni), whether moving or stationary, (spreads 
around). 


ew 


* Tatsdra yujyebhih: the verb is tsara, to go; yujya is that 
which may be joined with: the expression is vague, and the 
Scholiast offers different explanations: as being joined with 
abilities, that may be associated with their objects, or with 
energies (lejodhih) fit to be connected with their consequences, 
or wh his horses joined to his car. 

The three heads may be the three daily sacrifices, or the 
three household fires, or the three regions, heaven, earth, and 


-mnid-ai 4 
d-air. The seven rays are the seven flames of fire; or rasmt, 


ordinarily a ray, may be used in the sense of rein or rule, when it 


may allude to the seven metres of the Vedas. 
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2. The great showerer (of benefits) has pervaded 
these two (worlds) ; undecaying and adorable, he is 
(ever) present, bestowing protection: he places his 
foot on the summit of the earth, and his radiant 
(flames) lick the udder (of the firmament). 

3. (There are) two well-disposed milch cows* 
together approaching their common progeny, and 
fully nourishing (him); pointing out the paths that 
are free from all that is to be avoided, and pos- 
sessing more than the great intelligence (necessary 
for his development).” 

4. Experienced sages bring the invincible (AGNI) 
to his station (on the altar); cherishing him in 
manifold (ways) in their hearts: desirous of pro- 
pitiating him, they worship the (boon-) shedding 
(AGNI); and to those men he is manifest as the 
Sun. 

5. He is willing to be seen in the (ten) regions 
(of space); the victorious, the adorable, the source 
of life to great and small: inasmuch as in many 
places the opulent (possessor of sacrificial food), 
who is visible to all, is the parent of that (pious) 


progeny.” 


2 Wither the institutor of the rite and the ministrant priest, or 

the sacrificer and his wife :. the vatsa calf, or offspring, is Agni. 
b Viswdn ketán adhi maho dadhdne: keta is always rendered 
knowledge; so Sáyańa explains the phrase here sarvdni 

prajndni pravarrdhana vishaydni, having for their object the 

augmentation of all sorts of wisdom of the highest description. 

© That is, the priests alluded to in the preceding stanza may 
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SUxra VIII. (CXLVII.) 
The deity, Rishi, and metre, are the same. 


1. How have thy shining and evaporating (ra ys). 
Agni, supported life (and supplied) food; so that, 
enjoying both, the devout (worshippers), possessing 
sons and grandsons, may repeat the hymns of the 
sacrifice. 

2. Youthful (AeNr), to whom oblations are duc, 
appreciate this my reverential and earnest praise : 
one man reviles (thee), another propitiates (thee) ; 
I, thy worshipper, glorify thy person." 

3. Thy fostering (rays), AGNI, beholding the blind 
son of Mamaré,” relieved him of the affliction: he 
who knows all things protects the pious, and (their) 
malevolent enemies are unable to do them harm. 

4. When a wicked (man), with twofold (malig- 
nity of thought and speech), obstructing our offer- 
ings, and refraining from gifts (himself), reviles us, 


be considered as the offspring of Agni, as they derive their cha- 
racter from the performance of his worship. 
a . re 
The verse occurs in the Yajush, xir. 42,. and is explained ‘by 
the Scholiast much to the same purport. 


b ; 
The Scholiast repeats the Pavrdnik Jegend ‘of the birth of 


Dirghatumas from Mamatd, the wife of Utaithya, but there is 
nothing in the text to warrant the application: the persons are 
obviously allegorical; Dirghutames, long-darkness, being the 


- blindness or ignorance which is the natural offspring of Mamaia, 


tmine-ness, or selfishness, 
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may his prayer be heavy on him, and involve his 
person (in the consequences of) his evil words.* 

5. When, Son of Strength, a man skilful (in 
deception) assails another man with « doubly 
(malignant prayer), do thou, AGNI, duly propi- 
tiated, protect him who worships thee (from its 
effects); consign us not to misfortune. 


Stxra IX. (CXLVIIL) 
The deity, Rishi, and metre, are the same. 


1. The wind, penetrating (amidst the fuel), has 
excited (Aant), the invoker (of the gods), the multi- 
form, the minister of all the deities, whom they 
have established amongst mortal worshippers for 
the accomplishment of sacrifice,” like the wonderful 
and variously radiant sun. 

‘2. Let not (my enemies) prevail against me, 
when presenting acceptable (oblations), for (Aent) 
is desirous of my so offered adoration, and all they 
(the gods) are gratified by the (pious) acts of me, 
the reciter of their praise, and the celebrator (of the 
sacrifice), 

3. Him, whom the worshippers lay hold of in his 


` There is some indistinctness of construction in this stanza, 
and it is not very clear whether the epithets aghdyu, &c., should 
be referred to mantra, or to asmai, to him, the individual who 
utters it. Sdyarta leans to the latter, but the former seems most 
natural: in either case we have here an allusion to the use of 
maledictory prayers or imprecations. k 

X Vapushe is explained yajna siddhaye, for the fulfilment of the 


sacrifice, or of its object. 


Ga, 
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they detain by their praises, and 
diligently to the sacrifice, 
(bear the rider 


perpetual abode, 
the holders convey him* 
as rapid coursers, harnessed to a car, 
to his destination). 

4. The destroyer, (AGNI), consumes numerous 
(trees) by his flames, and shines with manifold 
radiance in the forest: the favouring wind blows 
(the flames) onwards day by day, like the swift 
arrows of an archer. 

5. The blind (of intellect), or those who see not 
(physically), detract not from his glory, whom no 
enemies, no malevolent adversaries, harm, even 
whilst yet in (his) embryo (condition); for his 


constant encouragers defend him. 


Súxra X. (CXLIX.) 
The deity and Rishi are the same; the metre is Vairája. 


1. Aan, the lord of great wealth, the granter (of 
desires), comes (to the place of sacrifice); he, the 
lord of Jords, comes to the place of affluence, (the 
altar); the stones prepare (the libation for him) as 
he approaches. 

2. He, who is, as it were, the generator of men 
as well as of heaven and earth, of whom creation 
has imbibed life, abides with his glories: he it is 
who, entering into the womb (of being), procreates 
(all living creatures).? 


a 
Prafayanta alludes to an especial part of the usual ceremony ; 
the solemn conveyance of fire from the Gdrhapatya, or household, 
to the Ahavantya, or sacrificial fire. 


> This i z 
is is also another version of a familiar notion. Agni 
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3. He who is wise, and goes (wheresoever he 
will), like the rapid ethereal (wind), has lighted up 
the delightful spot, (the altar), and, identical with 
many forms, is. radiant as the sun. 

4. He, the twofold-born,* illuminating the three 
bright (regions),” and shining over all the lustrous 
spheres, the adorable invoker of the gods, is present 
at the place where the waters are collected.° 

5. He is the offerer of oblations, who is of two- 
fold birth; and, through desire for (sacrificigl) food, 
has in his keeping all good things: the man who 


presents to the Sun the oblations offered with fire, and thence, 
becoming identified with the solar rays, engenders rain, on which 


the food and consequent existence of all living beings depends; ` 


of whom, therefore, Agni may be said to be the begetter. 
a Dwi-janmd, as born either from the two pieces of stick, or, 
in the first instance, from attrition; and in the second, from 
oblation: or it may be, born of earth and heayen, commonly 
termed the parents of Agni. 

» Trth rochandni, either heaven, earth, and mid-air, or the three 
fires. F 

i Apám sadasthé, according to Sdyarta, is the place of sacrifice 
where water is collected for the different purificatory sprinklings 
required ; or it might be thought to refer to the aniartksha, or 
firmament, in which Agni exists as lightning: this and the pre- 
ceding verse occur in the Sdma Veda, Benfey’s edition, p. 152, 
l. 4. Professor Benfey’s version differs, in some respects, from 
that of the text. “ He, who illumes the place, the cheerful, (who 
is) the wise, the swift, like a horse, springing in the air like a 
bright sun full of life ;’,—“ The twofold-born abides, illuming 
with his radiance the three bright regions, all the world, the 


most sacred priest in the realm of the waters.” 
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presents offerings to him is the parent of excellent 
offspring. 
Stxra XI. (CL.) 
The deity and Ẹishi are the same; the metre is Ushitk. 

1. Presenting many offerings, I address thee, 
AGnt, ever coming into thy presence (like a servant)" 
in the dwelling of a mighty master.” 

2. (I ask thee also to withhold thy favour) from 
(those) two godless (persons), from the rich man, 
who, acknowledging thee not as his lord, is chary 
of gifts at sacred rites, and from him who rarely 
praises (the gods). 

8. Sage Acni, the mortal (who propitiates thee) 


. becomes a moon in heaven, the most eminent of 


s Arir-agne tava swidé: ari, in its ordinary sense of ; enemy,” 
would be rather unmeaning in this place; although Ydska 
countenances the interpretation, rendering it by Amitre, un- 
friend.—Nir. v. 7. But Sdyaa explains it Arid, a servant, in 
the character of bringing oblations and the like before Agri, — 
Yato aham Agne tava swit tavaiva á abhimukhyena arir-urtd 
havirddi prápanena sevako-uħam, ‘ Since I, Agni, going verily into 
thy presence for the purpose of conveying oblations, I am a 
servant.’ The verse occurs in the Séma, P- 11, 1.6. Benfey 
benders ari by Bestiirmer, an assailant. 

” Todasya, a governor, a master ; sikshakasya swdminah ; literally, 
a posnenton; whence Benfey renders it Zwingherr, a tyrant. 

° Sa chandro martyah : the commentator explains it, he becomes 
like the moon, the rejoicer of all, dhiddakah sarveshdm; or be- 
comes even the moon, ¢handra eva bhavati, according to the 
Chhandogas ; chandratwapr dptim chhandoga dmananti; the Chhan- 
dogas a are authority for the obtaining of the condition of the moon : 
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the great (deities): may we, therefore, ever be in 
an especial manner thy worshippers. 


Suxra XII. (CLI) 
The deities are Mitra and VaruSa ;, the Rishi is the same; the 
metre Jagati. 

L. Ifeaven and earth have been terrified by the 
strength and the noise (of him), whom pious wor- 
shippers, desirous of acquiring cattle, have gene- 
rated by their (sacred) acts, amidst. the waters (of 
the firmament), at the sacrifice, as a friend? for the 
preservation of living beings, the benefactor (of 
man), and entitled to adoration. 

2. Since they, (the priests), like friends, have 
prepared for you both, (Mirra and VaruNa, a 
libation) of the abundantly-flowing and sponta- 
neous Soma juices,” therefore do you consent to 
come to the rite of the worshipper, and listen, 


pitrilokdd-dkdsam dkastch-chandramasam esha Somo rdjd, from the 
region of the Pitris to the Akdsa; from A’kdsa to the moon, this 
is Soma, the king. The Munilaka Upanishad is also quoted for 
the attainment of heaven; dyuloka prdptih, the figurative expres- 
sion of the ist having been converted into the assertion of a 
fact, by the Upanishads ; instancing the advance irom simple 
metaphor to complex mythological notions. 

2 Mitram na, although implying a comparison of Agni to a 


‘friend, convevs also, with reference to the hymn’s being partly 


addressed to Mitra, the notion of his identification with Agni, 
especially as the Agni of the firmament, or lightning. 
È Purumilhasya sominah may be also rendered, of the Soma- 


ohering Parumilhá; the name of a prince. 
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showerers (of blessings); to the (prayers of the) 
householder. 

3. For the sake (of obtaining) great vigour, 
showerers (of benefits), men glorify your birth from 
heaven and earth, which is to be extolled, inas- 
much as you bestow (his desires) upon the wor- 
shipper (as the reward) of his sacrifice, and accept 


. the rite (that is solemnized) with praise and oblation. 


4. Powerful divinities, most acceptable to you 
both is that spot, (where you are worshipped): 
accepters of sacrifice, proclaim the great ceremony 
(as duly performed); for you two connect the 
efficacious and comprehensive rite with the vast 
heaven, like a cow with a burthen." 
= 5. You bring the cattle upon the earth to their 
favourite (pasture, whence), protected from harm by 
your power, the milch kine, yielders of milk, return 
to their stalls: they cry aloud to the sun (in heaven) 
above. 


` Vám janma rodasyoh is explained yuvayoh sambandhi janma, 
jananam-utpattim, dydvaprithivyoh sakáśát, the birth connected 
with you two from heaven and earth. 

” Divo brihato daksham dbhuvam gám na dhuri upayunjdthe apas, 
you two join the work (opus), able (to support the burthen) of 
heayen, and applying to all creatures, as a cow to a load: the 
sense is not very obvious, although it is clear that the adequacy 
of worship or sacrifice to effect its objects, or realize its rewards, 
is intended, as the cow is able to bear a burthen suited to her 
bodily strength: dhuri-sdrfrabalasya nirváhe tad-arthim gdm na- 


dhenum iva; or it may allude to her ability to give milk and the 
rest, kshirddikam iva. 
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6. You bring (the cattle) to their acceptable 
(pasture) upon earth, whence the milk-yielding 
cows, protected by your power, return unharmed 
to their stalls: they cry to the sun (in heaven) 
above, both at evening and at dawn, as one (cries 
aloud) who detects a thief. 

7. The tresses of AGNI minister, Mirra and 
Varuna, to your sacrifice, when you honour (with 
your presence) the sacrificial chamber: send down 
of your own accord (the rain), and prosper our 
offerings, for you have command over the praises 
of the pious men. 

8. Come to the devout (worshipper), who, glorify- 
ing you, and providing (all that is) acceptable, pre- 
sents you with oblations; (to him), the sage, the 
invoker, who offers you worship: accept his sacri- 
fice; favourably disposed towards us, (accept) our 
praises. s 

9. Accepters of sacrifices, you are the first whom 
(worshippers) propitiate with offerings, the produce 
of the cow; like (the application) of the mind (in 
the first instance) to the results (of the senses): 
hymns (prompted) by thoughts wholly intent upon 
you, celebrate (your praise): do you, with humble 
minds, bestow upon us wealth. 


Varga XXI. 


10. You distribute food, accompanied by riches; - 


you bestow upon us, leaders (of sacrifice), wealth, 
ample, and defended by your wise provisions: the 
days with the nights have not attained your 


` Dydvo ahabhir na: according to the Scholiast, these words 
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divinity; neither have the rivers, nor have the 
Asuras, and they have not obtained (your) wealth." 


Stxta XIII. (CLIT) 
Divinities, Rishi, and metre, the same. 


l. Robust? Mirra and VaruNa, you wear vest- 
ments (of light); your natures are to be regarded 
as without defect; you annihilate all untruths; you 
associate (us) with sacrifice. 

2. He amongst those (who are your followers),’ 
who observes truth, who is considerate, who is com- 
mended by the wise, who is able to (inflict) harm, 


i aaaaaaaaŘŘŮŮõ 


are employed in an unusual acceptation; dydvak meaning days, 
and ahan, night. 

* Nénasur-magham ; dnusuh-prdpnuvanti applies to all the sub- 
stantives, each of which also is provided with a negative sepa- 
rately; na sam dydvo, &c.: the connection of the negative with 
the verb in the last place requires, therefore, a new nominative, 
they, or something like it, being understood: the purport of the 
whole is, according to the comment, that there is no one in the 
three worlds more powerful than Mitra and Varuna; Lokatraye 
yuvayoh pardbhavitaré na`ke api sanii. 

? Pivasá may mean pinau, fat, stout, when it will be the epithet 
of Mitravaruid ; or achhinndni, unto; vastrdni, garments: or it 
may be in the third case, sing., with great or intense radiance, 
tejasd, understood. 

° Etachchana. twa eshdm is resolved by the Scholiast into 
etayor madhye twaschana ekah, one of you two, the plural being 
used honorifically; implying, if one of you, Mitra or Varufa, can 
do such things (etad), how much more irresistible must you be 


together: or eshdm may mean tad-anuchard, their followers or 
“worshippers. 


nature is declared very great: the expressions are obscure. 
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carefully weighs (the means whereby), fierce and 
well-armed, he slays (a foe) less efficiently accoutred,* 
and (by which) the revilers of the gods, however 
mighty, may perish. 

3. Who knows, Mirra and VaruNa, that it is 
your doing, that the footless dawn is the precursor 
of footed beings; and that your infant (progeny, 
the sun), sustains the burthen of this (world): he 
diffuses (the) truth (of light), and disperses the 
falsehood (of darkness). 

4. We behold the lover of the maiden (dawns), 
ever in movement, never resting for an instant, 
wearing inseparable and diffusive (radiance), the 
beloved abode of Mirra and Varuna. 

5. Without steeds, without stay, (he is neverthe- 
less) borne swift-moving and loud-sounding; he 
travels, ascending higher and higher, connecting 
the inconceivable mystery? (of sacred rites) with the 


è Triragrlm-hanti chaturasrih, literally, he who has a quadrangu- 
lar weapon kills him who has a triangular one; meaning merely 
that he who has most arms, adhikdyudhavdn, is more than a match 
for one who has fewer or inferior. 

» Mitra and Varuña are respectively the divinities presiding 
over day and night, consequently the break of day, and the 
course of the sun, may be considered as their work: the dawn is 
termed apád, or footless, or not moving by its own feet or steps, 
but as depending upon the motion of the sun. 

° The Sun. 

à Achittam brahma yuvánah: achittam is explained chittd- 
vishayam, not an object of the mind or thought; brakma is 
interpreted parivridham uktarúpam karma, the act of which the 
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radiance (abiding) in Mrrra and VaruNa, (which 
men), eulogising, glorify. 

6. May the milch kine, propitious to the devout 
son of Mamata, be possessed of well-filled udders :* 
knowing the rites (necessary to be performed), let 
him beg” (the residue) of the offerings for his eating, 
and worshipping (you both) complete the perfect 
(ceremony). 

7, Divine Mrrra and Varua, may I render 
the oblation acceptable to you with reverence and 
prayer; may the sacred rite enable us (to overcome) 
in battles, and may the heavenly rain° be to us the 
means of satisfying our wants. 


Stxra XIV. (CLIII.) 
Divinities, Rishi, and metre, the same. 


l. Mighty Mirra and VaruNa, dispensers of 
butter, we worship you, rejoicing, with oblations; 
with reverential homage, and with (offerings of) 
water; so that our ministrant priests may propi- 
tiate you by (our) devotions. 

2. The purpose of worshipping you, Mirra and 
Varufa, is not the performance, but (even by so 


” For the purpose of supplying appropriate offerings to Mitra 
and Varuńa, which are said by another text to be the products of 
aik: Mitravaruñáthyám payas; yeti Sruteh. 

» Pitwo bhiksheta, let him beg of or for food ; 
is not consumed in oblations. 


that is, for what 


c : sis . 
Let the rain be supárá, carrying us well across, or to the 
completion of our duties, by c 


ausing the growth of grain which 
is to be offered in sacrifice, ` 
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much) I may attain to your glory, and there is 
acquittance (of my duty); for when the priest 
offers you oblations in sacrifices, then the pious man, 
showerers (of benefits), being desirous of worshipping 
you, (obtains) felicity. 

3. Let the productive milch cow, Mirra and 
Varuna, furnish abundant nutriment to the pious 
man who presents you with oblations, as when 
RAranavya,” glorifying you, propitiates you in the 
solemnity, like the ministrant priest of a man (who 
institutes the rite). 

4. May the divine cows, and the waters, supply 
you with (sacrificial) food, for the prosperity of the 
people whom you favour; or may (AGNI), the former 
protector of this (our patron), be the donor (of the 
oblation): eat (of the butter and curds), drink of 
the milk of the kine.‘ 


Súxra XV. (CLIV.) 
The Rishi and metre are the same; but the deity is VisaNu. 


1. Earnestly I glorify the exploits of VisHNu, 
who made the three worlds ;? who. sustained the 


2 Prastutih vám dhdma na prayuktir-aydmi suvriktih, lit. the 


previous purpose of praising you is not the fulfilment, but Í come 


to your abode well detached; suvriktih-Sobhana dvarjako yushmat 


BER ahdt, the meaning of which is not very obvious. 


> The name of a Rájá, according to the Scholiast. 


° Vitam pdtam payasa usriydycth, eat, drink, of the milk of the 


es the coagulation of the milk, or curds, 


cow; the eating impli 


butter, or the like. 
d Párthiváni vimame rajánsi, lit. he made the earthy regions: 
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‘Jofty aggregate site (of the spheres) ;* thrice travers- 


ing” (the whole); who is praised by the exalted. 

2. VisuNu is therefore glorified, that by his 
prowess he is like a fearful, ravenous, and mountain- 
haunting wild beast,° and because that in his three 
paces all worlds abide. 


but; according to Sáyaña, prithiví is used here in the sense of the 
three worlds,—utrra trayo lokd api prithivt śabdaváchyá; as in the 
text, in which Indra and Agni are said to abide in the lower, 
middle, and upper prithivt, or world,—yad-Indrdgni avamasydén 
prithivydm madhymasydém paramasydm uta stha; the stanza occurs 
in the Yajush, v. 18, where Mahidhara explains prithiv in a 
similar manner; he also suggests that pdrthivdnt rajdnsi may 
mean atoms of earth,—pdrthiva paramdniin ; Sdyaita also proposes 
to extend the meaning still farther, and include the seven lower 
lokas; or to limit it to the three regions addressed in prayer, 
Bhith Bhuvar Swar; but these alternatives are superfluous, 

* Uttaram sadhastham askabhdyat: Sadhastha, according to 
Sáyaña, is the firmament,. as the asylum of the three regions,— 
lokatraydSrayabhittam antartksham: or it may be, the seven 
regions above the earth; or the highest region of all, whence 


there is no return; or the abode of the righteous, the Satya-loka. 
Mahidhara makes it heaven, 


the region where the gods dwell 
together, 


Askabhiyat Sáyaña considers equivalent to nirmitavdn, 
created; Mahidhara explains it, propped it up so that it should 
not fall. Some of these notions of the commentator are rather 
paurdnik than vaidik. 

Vichakramdnas’ tredhd : traversing in various w 
created worlds is Sdyata’s explanation 
the three regions, 


ays his own 
; Mahídhara says, going in 
as Agni, Váyu, and Aditya, or fire in the earth, 
air in the firmament, and the Sun in heaven. 


c . 
Mriga, or, as Sáyańa renders it, Sinha, a lion, 


as applicable 
to Vishitu: 


It is said to mean one who seeks for his enemies to 


CCO, Gurukul Kangri Collection, Haridwar, Digitized by eGangotri 
U NEE RO ad US aN 


~ some 


SECOND ASHTAKA—SECOND ADHYÁYA. 95 


3. May acceptable vigour attend Visn&u, who 
abides in prayer," the hymned of many, the showerer 
(of benefits), who alone made, by three steps, this 
spacious and durable aggregate (of the three worlds). 

4, Whose three imperishable paces, filled with 
ambrosia, delight (mankind) with sacred food; who 
verily alone upholds the three elements,” and earth 
aud heaven. 

5. May I attain his favourite path,° in which 
god-seeking men delight; (the path) of that wide- 
stepping VISHNU, in whose exalted station there is a 
(perpetual) flow of felicity; for to such a degree is 
he the friend (of the pious). 

6. We pray (to VisXc) that you may both* go 


inflict punishment on them, and is therefore fearful and fierce: 
giri-sthah may imply, either he who dwells on high, or who abides 
in prayer, and the like,—mantrddirupdydm vachi varttamdnah. 

è Giri-kshit, who dwells in speech, as before explained, or who 
abides in high places. 

” Tridhdtu, the aggregate of the three elements, earth, water, 
light: prithivyaptGoripadhdlutrayavisishtham ; or it may imply 
the three periods of time, or the three qualities; the first seems 
preferable, although the enumeration differs from that of the 
philosophical schools. 

° The firmament,—patho antartksham.—Ydska Ni, vx. 7. 

l The sacrificer and his wife. This stanza occurs in the 
Yajush, vs. 3, with some difference of reading and of sense: 
instead of td vám vástúnyúśmasi gamadhyai, it begins yá te 
dhámányuśmasi gamadhyai: those places to which we desire 
your going; the hymn being addressed, it is said, to the Yúpa, 
or post of sacrifice, at the time of trimming it into shape; the 
rest of the verse is the same, except at the end, where we have 
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to those regions where the many-pointed and wide- 
spreading rays (of light expand); for here the 
supreme station of the many-hymned, the showerer 
(of benefits), shines (with) great (splendour). 


Súxra XVI. (CLV.) 

The deities are Vısuĝu and Inpra, the first triplet being 
addressed to the latter; the Rishi is the same; the metre is 
Jagat. 

1. Offer your nutritious viands to the great hero, 
(InpRA), who is pleased by praise, and to VisHNu, 
the two invincible deities who ride upon the radiant 
summit of the clouds, as upon a well-trained steed. 

2. InpRa and VisHNu, the devout worshipper 
glorifies the radiant approach of you two, who are 
the granters of desires, and’ who bestow upon the 
mortal who worships you an immediately-receivable 
(reward), through the disttibution of that fire which 
is the scatterer (of desired blessings).* 

3. These (oblations) augment his, (INnpra’s), 
mighty manhood, by which he fits the parents. (of 
all creatures, heaven and earth), for generation and 
enjoyment; whereby, in the upper region of the 
sky, the son has an inferior and superior appella- 
tion, and a third (name) of father. 


avabhdri for avabhdti ; r, it is said, being sometimes substituted 
for ¢ in the Veda. 


a * 
Krigdnor astuh, of fire, which is the scatterer (of good 
things): or, in a different sense, the disperser of enemies,— 
nirasitd Satriindm. 


b 7 
Dadhátí putro avaram param pitur ndma trittyam: the phrase 


4, Therefore, verily, we celebrate the manhood of 
that lord (of all), the preserver, the innocuous, the 
vigorous, who traversed the three regions with three 
wide steps, in different directions, for the many- 
praised (preservation of) existence. 

5. Man, glorifying (VisuNv), tracks twosteps of that 
heaven-beholding (deity), but he apprehends not the 
third ;* nor can the soaring-winged birds (pursue it).’ 

6. He causes, by his gyrations, ninety and four 
periodical revolutions,° like a circular wheel, vast of 
body, and evolving in many forms, through the 
praises (addressed to him); ever young, though not 
infantine,* he comes at our invocations. 
E E o aaao 
is very obscure ; Sáyaña explains it, the son of the-father has an 
inferior name, or that of grandson; a superior, or that of son ; and 
a third, which, with respect to them, is that of father: the mean- 
ing is, that oblations, ascending to the solar region, nourish Indra 


and Vishu, as two of the Adityas, or forms of the Sun; who 
hereby the earth is rendered 


thereupon sends down rain, w. 
whence 


fruitful, and the generations of man ‘are sustained ; 
are successively engendered. 


fathers, sons, and grandsons, 
s within mortal 


* His path on earth and in the firmament i 
observation; not so that in heaven. 

z Vayaśchana patayanta patatriñah : 
making the two first, the everywhere-going Maruts ; 
and other birds, or the winds. 
comprising ninety-four 
twelve months, 
and twelve 


Sáyańa distinguishes these, 
Patatrina 


may mean Garuda, 
© Vishiu is here identified with Time, 


` periods: the year, two solstices, five seasons, 


twenty-four half-months, thirty days, eight watches, 
zodiacal signs. 
j à Yuvd akumárah, young, not & bo 
latter analpah, not little. 
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SUxra XVII. (CLVI.) 

The deity is VisHNu; the Rishi and metre are as before. 

1. Be (to us), VisuNu, like a friend, the giver of 
happiness, the accepter of oblations, abounding with 
food, the granter of protection, and every way 
accessible; on which account thy praise is to be 
repeatedly recited by the wise, and thy worship to 
be celebrated by the offerer of oblations. 

2. He who presents (offerings) to VissSu, the 
ancient, the creator, the recent, the self-born; he 
who celebrates the great birth of that mighty one; 
he verily possessed of abundance, attains (the 
station) that is to be sought (by all).* 

3. Hymners, propitiate of your own accord” that 
ancient VIsuNu, since you know him as the germ 
of sacrifice ;° cognizant of his greatness, celebrate 
his name: may we, VisHNu, enjoy thy favour. 


” Sravobhir yujyam chidabhyasat, by food, or by fame, he 
attains whatsoever is to be joined with. Sdyarta does not make 
the meaning much clearer, although he supplies what he thinks 
necessary for completing the ellipse; anrair-yuktah san sarvair 
gantavyam tat padam gachchhati. 

: ® Janushá piparttana ; literally, please or propitiate (him) by 
your birth, is explained swata eva, of yourself, or spontaneously, 
not, as Sáyaña adds, from any interested motive; na kenachid- 
varaldbhddind. 

` Ritasya garbham, born as one with sacrifice ; agreeably to the 
text, yajno vai Vishiuh, sacrifice, verily (is) Vishitu 5 or if rita 
keep the sense of water, then the phrase applies to Vishdu as the 
cause or creator of water, according to the Smriti, Apa eva 
sasarja ddan, in the beginning he created water. 


Ses 


SECOND ASHTAKA—SECOND ADHYAYA. 99 


4. The royal VaruNa associates (himself) with 
the sacrifice of the pious worshipper, assisted by the 
company of the priests:* the ASwins (unite with 
it): Visutu, with his friend (INDRA), possesses 
Supreme heaven-conferring power,” and sits upon 
the clouds." 

5. The divine VisuXu, the best of the doers of 
good deeds, who came to the pious institutor of the 
rite,” to assist (at its celebration), knowing (the 
desires of the worshipper), and present at the three 
connected periods (of worship),° shows favour to the 
Arya, and admits the author of the ceremony to a 
share of the sacrifice.‘ 


aaa a EE Eee 


* Kratum sachanta mdrutasya vedhasah, explained as in the 
text; but mdruta may also mean the trcop of the Maruts, and 
Vedhas the creator, or Vishiu; the sacrifice offered to Vishñu, 
attended by the Maruts; or mdruta may be a synonyme of Indra. 

* Dádhára daksham uttamam akarvidam, he has the best power 
cognizant of day : Sáyaña explains the last, generative of Swarga, 
Swargotpddakam. 

° Or sends down rain. 

: Sachathdya Indrdya: the first is explained, for giving assis- 


tance at the ceremony ; the second, to the Yajamdna, or sacrificer : 


$ upon the strength of one of Yáska’s various etymologies of Indra, 


Ni. x. 8. 
° Trisadhastham may allude to the three daily celebrations of 


| irdm drávayati, who pours out the sacrificial food or oblation.— 


worship, or to the three worlds, 
i! Ritasya bhdge may also mean the share that follows the rite; 


the blessings granted as a reward. 


H 2 
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ANUVAKA XXII. 
Súxra I. (CLVIL.) 


The deities are the ASwins; the Rishi is Dinenaramas; the 
metre of the first four stanzas, Jagati; of the two last, Trish- 
tubh. 


Varga XXVII. l. AGnris awakened upon earth: the Sun rises : 


the spreading dawn, exhilarating (all) by her radi- 
ance, has dispersed (the darkness) ; harness, (there- 
fore), ASwins, your chariot, to come (to the sacri- 
fice), that the divine SaviTRI may animate all beings 
to (the performance of) their several (duties). 

2. When, ASwins, you harness your bounty- 
shedding chariot, refresh our strength with trickling 
honey :* bestow (abundant) food upon our people: 
may we acquire riches in the strife of heroes. 

3. May the three-wheeled car of the ASWINS, 
drawn by swift horses, laden with honey, three- 
canopied, filled with treasure, and every way auspi- 


` Madhuné ghritena is variously explained: madhu may be an 
adjective for madhura, sweet, with sweet water; or it may bea 
substantive for Amrita, ambrosia, with trickling nectar; or it may 
have the usual meaning of honey, especially with reference to the 
next verse, where the chariot of the Aéwins is termed Madhuva- 
hana, honey-bearing. 

Asmdkam brahma pritandsu: Pritané is a synonyme of 
Manushya, in the Nighantu of Ydska; that is, according to 
Sayafta, children and dependants. Brahma is, amongst other 
senses, a synonyme of anna, food, which is the interpretation 
here preferred by the commentator, 
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cious, come to our presence, and bring prosperity to 
our people and our cattle.* 

4. Bring us, Agwuns, vigour: animate us with 
your honied speech: prolong our existence; wipe 
away our sins; destroy our foes; be ever our 
associates. 

5. You, ASwins, sustain the germ in all moving 
creatures: you are in the interior of all beings: 
do you, showerers of benefits, supply (for our own 
use) fire and water and the trees of the forest. 

6. You two are physicians, (conversant) with (all) 
medicaments: you ride in a chariot (drawn by) 
well-trained steeds: therefore, mighty (divinities), 
resolutely uphold (the worshipper), who, with a 
mind (devoted to you), offers you oblations. 


* Dwipade-chatushpade, literally, to our bipeds and quadru- 
peds: this and the two preceding stanzas occur in the second 
part of the Sdma, v. 1108-1110. 

x Madhumatyd nah kaSayd mimikshatam, literally, mix us with 
your honied whip: but Sdya#a renders kasd by vách, speech; 
and mimikshatam by prtiayatam: it seems a set phrase when 
applied to the Aswins, as we have it in a former hymn, with a 
somewhat different application. See vol. i. p. 50, and note. 
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THIRD ADHYAYA. 


—— 


ANUVAKA XXII. (continued), 
SUxra II. (CLVIII.) 


The deities are the ASwins; the Rishi Dfragatamas; the 
metre Trishfubh, except in the last stanza, in which it is Jagati. 


1. Dasras, showerers (of benefits), granters of 
dwellings,* dispellers of sin,” cognizant of many 
(things), increasing (through praise), and fulfillers 
(of desires), inasmuch as Aucuatruya offers you 
(sacrificial) wealth, and you protect (your worship- 
pers) with unobjectionable aids, bestow upon us 
(our prayers). 

2. Granters of dwellings, who may make you 
offerings so propitiatory of that your good will, 
that (invoked) by our adoration, to the site of the 
altar, you may entertain (favourable intentions 


n 


* Vasus-vásayitárau prajdndm, causers of the habitations of 
aera or it may mean possessors of vasu, wealth. 

The term in the text is simply Rudras, from rut, which may 
mean pain, or its cause, sin; and’ dru, what drives away; or if 
derived from ruf, to sound, it may import those who shout in 
battle; but in this, as in the case of Vasus, it may be intended to 
apply them to the Aswins, as identical with the classes of demi- 
gods so denominated. 

° Pade goh, lit. to the place of the earth, which, as has been 
already noticed, often designates the Vedi, or altar, as it is here 
explained to signify, 
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towards us), and grant us kine rich in milk," 
coming with minds made up to grant the desires 
(of the worshipper). 

3. In like manner, ASwins, as your strong-drawn 


(car), able to cross (the sea), was placed, harnessed, 
in the middle of the water, for (the rescue of) the 
son of Tucra, so may I attain to your preserving 
| protection (with the same alacrity) as a victorious 
hero (returns home) with bounding steeds. 

4. May the praise addressed to you, ASwINs, 
preserve the son of Ucuatrnya: let not these 
revolving (days and nights) exhaust me: let not 
| the ten times kindled fire consume me: let it not 

be, that oue who is your (dependant), bound (with 
bonds), should of himself bite the earth.° 
5. Let not the maternal waters swallow me, 
since the slaves hurled down this decrepit (old 
man) in like manner as TRAITANA wounded his 
head, so has the slave wounded his own, and has 
struck his breast and shoulders." 
ee ee ee E 
è? Revatth purandhh, lit. wealth-possessing, sustainers of the 
\ body, which the Scholiast explains to mean, cows abounding in 
f milk. 
» See vol. i. p. 306; the text here has Arñaso madhye, in the 


i | midst of the water. 
© Tmani khddate kshám, lit. by himself he eats the earth : 


according to Sdyafa, being unable, from age and infirmity, to 
walk, he crawls or rolls on the ground. 

à his is the verse quoted in the Niti-manjarı. See vol. i. 
p. 143, note: and is similarly explained, except that Sáyaña 


understands vitakshat in the sense of the imperative, takshatu,— 
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6. Dircuaramas, the son of MAMATA, has grown 
old after the tenth yuga (has passed) :* he is the 
Brahmá of those who seek to obtain the object of 
their (pious) works: he is their charioteer.” 


Súxra III. (CLIX.) 
The deities are Heaven: and Eartu ; ‘the Rishi is the same; the 
metre is Jagatt. 

1. I glorify with sacred rites the mighty Heaven 
and Earth, the augmenters of sacrifice, who (are to 
be contemplated) with devotion at holy ceremonies ; 
those two, who, cherishing their worshippers as 


tasmdt sa ddsak swayam swaktyam eva siras takshatu, therefore 
may that slave of his own accord wound his own head: I cannot 
acquiesce in the opinions of those scholars who imagine a con- 
nection between Traifana and Feridun: even admitting a forced 
similarity of name, there is nothing analogous in the legends 
relating to either. The silent repetition of the verse is said to be 
a sure protection against a murderer, a wolf, or a tiger; and a 
traveller who repeats it for three nights, each time until sunrise, 
becomes invisible to robbers, and is able to screen others from 
their attack. 

* The Scholiast understands Yuga in its ordinary acceptation ; 
but the Yuga of five years is perhaps intended, a lustrum, which 
would be nothing marvellous. 

2 Apám artham yatínám brahmá bhavati sdrathih: he is the 
Brahmá, like Brahma, the great, the chief; parivridha, the 
progenitor, or creator of people. Apám is explained apkdrydidm, 
of those by whom offerings of water, obsequal libations to the 
Manes are to be made; or it may be put for Apasdm, of works, 
religious rites in general. Sárathi, lit. a charioteer, i is explained 
a conveyer, i.e. to HOST a deity. 
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children,* are venerated by the devout, and there- 
fore with favour bestow (upon us) desirable blessings. 

2. Verily I propitiate, by my invocations, the 
mind of the benevolent father, and the great and 
spontaneous (affection) of the mother (of all 
beings)? The parents, with kindness, have secured, 
by their excellent protections, the vast and manifold 
immortality of their progeny. 

3. These, your children, the performers of good 
works, and of goodly appearance, recognize you as 
their great parents, through experience of former 
(kindness): preserve uninterrupted stability in the 


functions of your progeny, whether stationary or 


moving, (depending for existence) on none other 
than you.° 

4. Those provident and intelligent sisters, (the 
rays of light), conceived of the same womb, (ever) 
united (with each other), and dwelling in the same 
abode, mete out (all things): knowing (their func- 
tions), and bright-shining, they spread in ever new 
(directions) throughout the radiant firmament." 


° Devebhir ye devaputre sudansasd might be rendered, who, 
having the gods for children, are reyerenced by the gods; but 


Sáyańa explains deva in both terms by yajamdna. 
» Heaven, Dyuloka, is said here to be the father, and Earth, 
Prithivt, the mother, agreeably to the text,—Dyaur voh pitd, 


prithiví mátá. Mátá is explained by Ydska to denote the 


Antariksha, the firmament.—Nir. 11. 8. 


© Adwaydvinah, having no second parent or protector, no other 


to depend upon for subsistence. 
d The construction of this stanza is very irregular : the epithets 
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5. We solicit to-day of the divine sun, his favour 
being propitiated, that wealth which is desirable. 
Benignant Heaven and Earth, bestow upon us 
riches, (consisting of) habitations and hundreds (of 
cattle and the like). 


Stxra IV. (CLX.) 
The deities, Rishi, and metre, are the same. 


1. Those two. the divine Heaven and Earth, are 
the diffusers of happiness on all, encouragers of 
truth, able to sustain the water (of the rains), 
auspicious of birth, and energetic (in action): in 
the interval between whom proceeds the pure and 
divine Sun for (the discharge of his) duties. 

2, Wide-spreading, vast, unconnected, the father 
and mother (of all beings), they two preserve the 
worlds. Resolute, as if (for the good) of embodied 


should agree with ze, they two; but some are in the plural, not 
the dual, as te mdyinah suprachetasah, kavayah, sudttayah, along 


- with others in the dual, sayont, samokasdé: the Scholiast seems 


to’ understand the plurals to imply another substantive understood, 
or raśmayah, rays of light, as he explains suprachetasah by 
prakarshena chetitum éakté rasmayah, rays able distinctly to 
apprehend; and again, suditayah, udyotanah, rasmayah, rising 
rays; but he does not show how they can be connected with the 
duals, which he refers consistently enough to ‘ heaven and earth ;’ 
as in his interpretation of samohasd, both dwelling together in the 


- same space, —dyuprithfvyor-ekasminanevdvakdsaripe dkdse-avas- 


thánát. Tn this and the next stanza there seems to have arisen 
some confusion of ideas, some relating to the Sun and others to 
the acknowledged objects of the hymn, Heaven and Earth. ; 
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| (beings), are Heaven and Earth, and the father has 
| invested every thing with (visible) forms. 

3. The pure and the resolute son of (these) 
parents, the bearer (of rewards), sanctifies the 
worlds by his intelligence ; as well as the milch cow 
(the earth), and the vigorous bull (the heaven), and 

daily milks the pellucid milk (of the sky). 

Il 4, He it is, amongst gods (the most divine), 
amongst (pious) works the most pious, who gave 
birth to the all-delighting heaven and earth: who 

| measured them both, and, for the sake of holy rites, 

| propped them up with undecaying pillars. i 
| 5. Glorified by us, grant to us, Heaven and Earth, 
abundant food and great strength; whereby we may 
daily multiply mankind: bestow upon us commend- 


able vigour. 


| Súxra V. (CLXI.) 
| cities; DfrcHaTamas is still the Rishi; 


The Risuus are the d 
in which it is 


the metre is Jagatt, except in the last stanza, 

| Trishtubh, 

i 1. Is this our senior or our junior who has 

l (to us); has he come upon a message (from the 
' . gods); what is it we should say? AGNI, brother, 
we revile not the ladle which is of exalted race ; 


e o SS ee 


à Sa vahni putrah pitroh ; the term Vahni might suggest thet 
Fire, or Agni, was here alluded to; but the affiliation intended in 
this and the preceding verse js that of Aditya, the cu and 
Vahni is an epithet only : the bearer of the rewards of pious rites, 


phalasya bodhit. 


come Varga IV. 
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verily we assert the dignity of the wooden (imple- 
ment).* 

2. Make fourfold the single ladle; so the gods 
command you; and for that purpose am I come, 
sons of Sudhanwan: if you accomplish this, you will 
be entitled to sacrifices along with the gods. 

8. Then said they, in answer to AGNI, the mes- 
senger (of the gods), Whatever is to be done, whether 
a horse is to be made, or a car is to be made, or a 
cow is to be made, or the two (old parents) are to 
be made young,’—having done all these (acts), 
Brother AGNr, we are then ready to do (what you 
desire) to be done. 

4. So doing, Ribhus, you inquired, Where, indeed, 
is he who came to us as a messenger? when 
TwasHtri observed the one ladle become four, 
he was immediately lost. amongst the women.” 


* According to the legend cited by the commentator, the three 
Ribhus being engaged in a sacrifice, and about to drink the Soma 
juice, the gods sent Agni to see what they were doing : observing 
that they exactly resembled each other, Agni assumed the like 
form, and it is to this that the stanza refers in calling him 


brother, and questioning his comparative age; one purpose of . 


Agni’s visit is stated in the next verse to be the order to convert 
‘the one spoon or ladle, Chamasa, used for drinking the Soma juice, 
or for libations, into four. See yol. i. p. 45, and notes. 
? These marvels have been related in the preceding hymns of 
ths Ribhus. See Súktas xx. ox. oxı. 
° Gnásu antar nyánaje: Sáyaña explains the verb merely by 
` nyakto abhút; the combination of ni and anj is not common, and 
has not been given by Westergaard ; but it is possibly the converse 
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5. When Twasutrr said, Let us slay those who 
have profaned the ladle, (designed) for the drinking 
of the gods; then they made use of other names 
for one another, as the libation was poured out;* 
and the maiden (mother) propitiated them by 
different appellations.” 

6. INDRA has caparisoned his horses: the ASwIns 
have harnessed their car: Brimasratı has accepted 
the omniform (cow): therefore, RIBHU, VIBHWA, 
and VAJA, go to the gods, doers of good deeds, enjoy 
your sacrificial portion. 

7. Sons of Supwanwan, from a hideless (cow) 
you have formed a living one: by your marvellous 
acts you have made your aged parents young: from 
one horse you have fabricated another: harness 
now your chariot, and repair unto the gods. 

8. They, (the gods), have said, Sons of SupHan- 
Eo o o M 
of vyanj, to be manifest; to be concealed, indistinct, or invisible. 

. Gná is a synonyme of Sérf, but in what sense it is here used is 
not very evident; Sdyaa explains the phrase sirfyam átmánam 
amanyata, he, Twashtri, fancied himself a woman, that is, he felt 
humbled, as feeble as a female. 

* According to the Scholiast, this legend accounts for the 
origin of the names of the chief officiating priests: in order 
to evade the indignation of Twashtyi, the Ribhus assumed the 
titles Adhwaryu, Hotri, and Udgdtri, by which an individual 
engaged. in priestly functions at a sacrifice is to be always 
addressed, and never by his own name. 

» ‘Anyair endn kanyd ndmabhih sparat : the force of the term 
anya a maiden, is not explained; Sdyata expounds it, a mother 


self-engendering, swolpadayatrt mata. 
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wan, drink of this water, (the Soma juice); or 
drink that which has been filtered through the 
Munja grass; or if you be pleased with neither of 
these, be exhilarated (by that which is drunk) at 
the third (daily) sacrifice.* 

9. Waters are the most excellent, said one (of 
them): Aaxı is the most excellent, said another: 
the third declared to many the Earth’ (to be the 
most excellent), and thus speaking trae things the 
Ribhus divided the ladle. 

10. One pours the red water, (the blood), upon 
the ground; one cuts the flesh, divided into frag- 
ments by the chopper; and a third separates the 
excrement from the other parts:° in what manner 
may the parents (of the sacrifice)" render assistance 
to their sons? 

11. Rithus, leaders (of the rains),° you have 


“The two first alternatives intimate that the Ribhus may 
be participant of the libations offered at dawn or at noon; the 
third applies to the evening sacrifice; the right of the Mibhus 
to share in which is elsewhere acknowledged. See vol. i. 
p. 48, note. 

x Vardhayantim is said by the Scholiast to mean either a line 
of clouds or the earth. 

° The Ribhus are here identified with the priests employed in 
the sacrifice of a victim. 

3 The parents, pitard, are here said to mean the institutor of 
the ceremony and his wife. 

° Throughout the remaining stanzas the Ribhus are identified 
with the rays of the sun, as the instruments of the rain and the 
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caused the grass to grow upon the high places; 
you have caused the waters to flow over the low 
places; for (the promotion of) good works: as you 
have reposed for a while in the dwelling of the 
unapprehensible (sun),* so desist not to-day frorn 
(the discharge of) this (your function). 

12. As you glide along enveloping the regions 
(in clouds); where, then, are the parents (of the 
world)?° curse him who arrests your arm: reply 
sternly to him who speaks disrespectfully (to 
you).! 

13. Ribhus, reposing in the solar orb, you inquire, 
Who awakens us, unapprehensible (Sun), to this 
office (of sending rain). The Sun replies, The 


causes of fertility ; Sdyata quotes Ydska as his authority, —A ditya- 
rasmayo api Ribhava uchyante.—Nir. x1. 16. 

` Agohyasya grihe: agohya is also, upon the authority of the 
Nirukta, a name of the sun; who is not to be hidden, agúhańiya ; 
or, according to Sáyańa, agrahańiya, not to be apprehended ; 
literally or metaphorically, 

” Idam ndnugachhatha: Sdyafa explains the compound verb, 
anusritya na gachhatha, having come forth, go not away without 
doing tbis, idam, your office of sending down rain for as long a 
period as you repose in the solar orb; Ydska’s explanation, 
following Azgirasa, appears to be a truism,—as long as you are 
there, you are not here, Ydvat tatra bhavatha na tdvadiha bhavatha. 

č The sun and the moon, the protectors of the world, which, 
during the rains, are hidden by the clouds. 

è Yah prábravít pro tasma abravítana: pra prefixed to brú 
may mean, either to speak harshly or kindly, to censure or to 


praise. 
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awakener is the wind ;* and the year (being ended),” 
you again to-day light up this (world). 

14. Sons of Strength, the Maruts, desirous of 
your coming, advance from the sky: AGNI comes 


(to meet you) from the earth: the wind. traverses 


the firmament; and Varuña comes with undulating 


waters. 

Suxra VI. (CLXIL) 

The subject of this and the succeeding hymn being the Agwa- 
medha, or sacrifice of the Horse, the victim, or horse, is 
considered to be the deity ; the Rishi is DÍRGHATAMAS ; the 

. metre is-Zrishtubh, except in the third and sixth stanzas, in 
which it is Jagati e 
1. Let neither Mrrra nor V ARUÑA, ARYAMAN, 

A’yu,) INDRA, RIBHUKSHIN,* hor the Maruts, censure 

us; when we proclaim in the sacrifice the virtues 


of the swift horse sprung from the gods.‘ 


* Swánam bodhayitáram might be rendered, the awakener is 
the dog; but the commentator explains $wdnam by antariksha 
swapantam vdydm, the reposer in the firmament, the wind. 

> Samvatsare idam adyd vyakhyata, you have made this world 
to-day luminous, after the year has expired; that is, the rainy 
season being passed, the rays of the sun and moon are again 
visible. ; 
The whole of this hymn is given in the Yajush, xxv. 24, 25. 

According to both the commentators, Sdyaia and Mahidhara, 
this is a synonyme of Vayu. 

° Usually a synonyme of Indra, but the commentators intimate 
its meaning here, Prajdpati, he in whom the Ribhus, or the Devas, 
abide (Ashzyanti). : 

f Devajátasya may also imply, according to Sáyańa, born as 
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2. When they, (the priests), bring the prepared 
offering* to the presence (of the horse), who has 
been bathed and decorated with rich (trappings), 
the various-coloured goat going before him, bleat- 
ing, becomes an acceptable offering to Inpra and 
Pusuan.” 

3. This goat, the portion of Puswan,° fit for all 
the gods, is brought first with the fieet courser, se 


the type of various divinities, who, according to some texts, are 
identified with different parts, as Ushas, the Dawn, his head, &c., 
as cited by Mr. Colebrooke from the Tattirtya Yajush, As. 
Res. virus. 423; or allusion is intended to a legend of his origin 
from the sun, either direct, or through the agency of the Vasus, 
as in the second stanza of the next Súktu, suirdd-aswam Vasavo 
niratashta, 


* Rdtim-gribhitdm, lit. the seized wealth; the offering to be 


made for the horse: Mahidhara, after Kdtydyana, says, the 
remains of the burnt-offering made the night before are to be 
given to the horse. 

> Sáyaía considers Púshan in this and the next passage, where 
he is named, synonymous with Agai; and this is consistent with 
the direction that enjoins the goat being tied to the front of the 
horse at the sacrificial post; such a goat, black-necked, krishiia- 
| grtva, being always regarded as an Agneya pase, or victim sacred 

to Agni, and to be offered to him.—K«tydyana Siitra, 98, &e. A 
black goat is also dedicated to Piishan, along with Soma— 
j Yajush, xxıx. 58; but he is to be attached to the ndbhi, or 
if middle of the horse—Yajush, xxiv. 1; and according to Mahi- 
dhara, both goats are to partake of the food given to the horse. 
In the Rick, however, only one goat, and that dedicated to 
| Púshan, is spoken of: the more complicated sacrifices of the 
; Yajush and the Súťras may be of later date. 
© He is to be offered in sacrifice to Piishan or Agni. 
VOL. I. à 1 
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that TwasHtRI may prepare him along with the 
horse, as an acceptable preliminary offering for the 
(sacrificial) food.” ` 

4. When the priests at the season (of the cere- 
mony) lead forth the horse, the offering devoted 
to the gods, thrice round (the sacrificial fire); then 
the goat, the portion of PUsuan, goes first, an- 
nouncing the sacrifice to the gods. 

5. The invoker of the gods, the minister of the 


rite, the offerer of the oblation, the kindler of the 


fire, the bruiser of the Soma plant, the director of 
the ceremony, the sage- (superintendent of the 
whole) ;? do you replenish the rivers’ by this well- 
ordered, well-conducted, sacrifice. 
EEE ae 

® Twashtri is here called by Sdyana, sarvasyotpddaka, the 
producer of all forms; according to the text, Twashtré rúpáni 
vikaroti; or it may here be a name of Agni; Mahidhara says, 
of Prajdpati. 


b 4 
Puroddsam, is usually an offering of cakes and butter ; but it is 


_ here explained, purastdd-ddtavyam, that which is to be first offered. 


° The goat is to be first immolated. 
a Bee a 6 
These designations are applied to eight of the sixteen priests 


employed at solemn rites; the two first, the Hotri and Adhwaryu,: 


are familiar to us; the Avayqj may be the Pratiprasthdtri, who 
brings and places the offering: Agnimindha is the Agnidh, the 
kindler of the fire: the next is termed Grdvagrdbha, the praiser 
of the stones that bruise the Soma plant, or he who applies the 
stones to that purpose: the next is termed Sanstri, the same as 
the Prasdstri; and the last, the Suvipra, is considered to be the 
Brahmá: these nouns have no direct government, as the verb 
passes all at once to the second person-plural,—dpritadhwam. 
Vakshand dprifadhwam, nadth purayata; fill the rivers; the 
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| 6. Whether they be those who cut the (sacri- Varga VIII. 
ficial) post,* or those who bear the post, or those 
) ___who fasten the rings on the top of the post, to which 
the horse (is bound); or those who prepare the 
a vessels in which the food of the horse is dressed; 
let the exertions of them all fulfill our expectations. 
E. 7..May my desire be of itself accomplished, such 
as it has been entertained, that the smooth-backed 
steed should come to (gratify) the expectations of 
the gods: we have made him well-secured for the 
nutriment of the gods; let the wise saints now 
rejoice. 

8. May the halter and the heel-ropes of the fleet 
courser,”. and the head-ropes, the girths, and any 


consequence of sacrifice being rain and fertility : or it may mean, 
offer rivers of butter, milk, curds, and the like. 

* Twenty-one posts, of different kinds of wood, each twenty- 
j i one cubits long, are to be set up, to which the different animals are 

, to be fastened, amounting to three hundred and forty-nine, besides 
two hundred and sixty wild animals, making altogether six hundred 
f and nine, according to Kátyáyana : a similar enumeration occurs in 
\ the Rámáyańa, b. i. ch. yii. xiii.: but the text is no warrant for 


such a multiplication, and it would seem as if a single post was in- 
tended : when the word occurs uncompounded it is in the singular ; 
chashdlam ye aswayiipdya takshati : chashdla is given in the Amara 
Kosha, and is explained by most of the commentators a wooden 
ring, or bracelet, on the top of the sacrificial post: some notice 
| also authority for its being an iron ring at the foot of the post. 

' | ? Dama is explained, a rope fastened round the horse’s neck; 
| : Ana one that fastens his feet; the manner in which horses are 


commonly picketed in India. 


1 2 
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other (part of the harness) ;* and the grass that has 
been put into his mouth; may all these be with 
thee, (horse), amongst the gods. 

9. Whatever the flies may eat of the raw flesh of 
the horse; whatever (grease) is smeared upon the 
brush or upon the axe; (what is smeared) upon 
the hands or the nails of the immolator, may all 
this be with thee, (horse), among the gods. 

10. Whatever undigested grass fall from his 
belly; whatever particle’ of raw flesh may remain ; 


” Sirshatyd rasand rajjuh: Sdyata confines his explanation to 
the first, the rope that is fastened to the head, the reins :- Maht- 
dhara explains raSand by katisthd, and rajju, anydpi ya rajjuh, 
whatever other rope. 

» Swarau swadhitau riptam, for liptam, smeared : the flesh that 
is smeared, according to Mahidhara; but Sáyaña rather intimates, 
in regard to the first term, unguent with which the animal is 
anointed: Swaru is the implement used in anointing; swaruñá 
pagum anakti: from its connection with what follows, however, 
grease or fat were more likely to be intended: Swudhiti usually 
means axe; it is here elliptically explained, chhedana kdle, or 
avaddnakdle, at the time of cutting up or dissecting ; but it is 
elsewhere interpreted correctly, avaddna-sddhana, the instrument 
of dissecting; or pasuchhedana sádhana asih, a sword or knife, the 
instrument of cutting up the victim. In the Niti Manjarfa text 
is quoted, in which the sacrificers are termed Vaishavas, 
Dhanydste Vaishnava devdn yajante pasordmisham samiturnakha 
hastastham deveshtam makshikdsitam, Happy are the Vaishiavas, 
who worship the gods with the consecrated flesh of an animal, 
adhering to the nails and hands of the immolator, and eaten by 
flies. . 

° Gandhah, but here explained by leśah, a little part. 
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let the immolators make the whole free from defect, 


and so cook the pure (offering) that it may be per- 
fectly dressed.* 


11. Whatever (portion) of thy slaughtered (body) 
fall from thy carcase when it is being roasted by 
the fire, (escaping) from the spit; let it not be left 
on the ground, nor on the (sacred) grass, but let it 
(all) be given to the longing gods. 

12. Let their exertions be for our good who 
watch the cooking of the horse; who say, It is 
fragrant ; therefore give us some:° who solicit the 
flesh of the horse as alms. 


* Medham Sritapdkam pachantu, let them cook the pure flesh 
with perfect cooking; such as may make it fit for the gods, and 
not done too much or too little, as may be fit for pityis and men, 
is the explanation of both annotators. 

» Gétrdd agnind pachyandnah-abhi silam: in the preceding 
verse, sritapdkam implies boiling, and the specification of ukhd, 
a pot or caldron, in the 13th verse, is to the same purport: 
which is rather at variance with the use of the séla, or spit: as 
the expressions, however, are unequivocal, we must conclade that 
part was boiled and part roasted: Sdyaia suggests, that the 
portion that falls may be the rasa, the dripping, which is to be 
received upon darbha grass, afterwards probably to be thrown 
on the fire. 

© Ya im áhuh suribhir-nirhareti is explained by Sdyaia, ye 
chainam sobhanagandho, atah kinchid-asmabhyam dehi: who say of 
it, It is fragrant, therefore, give us some; or it may mean, give it 
to the gods; nirhara, take off, or give, hav 
Mahidhara accordingly understands it to mean, the smell shows 
sesed sufficiently, remove it from the fire; or, he says, the 
atient of the delay, may exclaim, 


ing no government. 


it is dre 


gods, perceiving this; and imp 
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18. The stick that is dipped into the caldron in 
which the flesh is boiled ;* the vessels that distribute 
the broth; the covers of the dishes,° the skewers,‘ 
the knives,° all do honour (to the horse). 

14. May the place of going forth, of tarrying, of 
rolling on the ground; the foot-fastening of the 
horse, (the water) that he bas drunk, the grass that 
he has eaten ;—may all these be thine among the 4 
gods. 

15. Let not smoke-smelling AGNI cause thee, 


Give us : the following phrase, however, ye chdrvato mdnsabhikshém 
updsate, they who ask the flesh of the horse as alms, leaves no 
doubt that mortals are intended, who feed upon horse-flesh when 
offered in sacrifice. 

* Níkshañam mdnspachanyd ukhdydh : the first is explained, 
páka partkshdsd dhanam kdshtham, a piece of wood, an implement | 
for trying if the cooking is effected, | 

Patrdni yúshńa ásechanáni; the vessels that are sprinklers of | 
the boiled juice, or broth, rasasya kwathitasya. 

: Ushmaryd pidhdnd, covers confining the heat; Mahrdhara. 
Sdyana separates them, making the first, vessels 
heat, ushmanivdrantdrhdi patrani ; 
the dishes, dpidhdnd charúñúm. 

a Ankd, 


for confining the 
and the second, the covers of 


slips of cane; vetasasakhd, for marking the members 
of the horse as they are to be dissected : according to Kdtydyana, 
Sutra 155, this is to be done by the queens, 
sacrificer, and their attendants, with one 
or skewers, which may be of 
80 embellished; this is an 
material originally used. 

* Stindh-avadénasédhand, im 
and others, 


or wives of the 
hundred and one needles 
gold, silver, or iron, or other metal, 
evident refinement on the simple 


plemeats of dissection, the Swadhiti, 


— 
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(horse), to utter sound ;* let not the glowing caldron, 

odoriferous (with its contents),” be overturned : the 
gods accept a horse that has been selected (for sacri- 
fice); that has been led (round the fire); that has 
been devoutly offered, and has been consecrated by 
(the exclamation), Vashat. 

16. The cloth which they spread as a cover- 
ing for the horse; the golden (trappings with 
which they decorate him), the head-ropes, the 
foot-ropes,—all these they offer as acceptable to 
the gods. 

17. Whoever has goaded thee in thy paces, either 
with heel or with whip, whilst snorting in thy 
strength,—all these (vexations) I pour out with 
holy prayer, as oblations with the ladle. 

18. The axe penetrates the thirty-four ribs of the 
swift horse :* the beloved of the gods, (the immo- 
lators), cut up (the horse) with skill, so that the 


* This may be addressed to the horse before he is killed; as 


an expiatory ceremony is necessary if he neigh on approaching 
be considered as addressed to his 


o desire them not to boil too loud, 


the fire: it may, however, 
limbs in process of cooking, t 
that is, too fast, lest the fire split the caldron. 

» Jaghrih-tdpena jighrati, smelling with heat, is Sdyada’s expla- 
quite clear what is intended. 
bim to death, according to Sdyafta : 
Kát. 145, is apparently a curtain or 
al queen lies through the night 


nation; but it is not 

© At the time of putting 
the adhtvdsa of the Sutras, 
screen, behind which the princip: 


by the side of the horse. 


to the commentators, the other animals have only 


à According 
twenty-six ribs. 


Varga X. 


CCO, Gurukul Kangri Collection, Haridwar, Digitized by eGangotri 


ee 


120 - RIG-VEDA SANIITA. 


‘limbs may be unperforated,* and recapitulating joint 
by joint. 

19. There is one tmmolator of the radiant horse, 
which is Time : there are two that bold him fast :* 
such of thy limbs as [ cut up in due season, I offer 
them, made into balls (of meat), upon the fire. 

20. Let not thy precious body grieve thee, who 
art going verily (to the gods): Jet not the axe 
linger in thy body: let not the greedy and unskilful 
(immolator), missing the members, mangle thy limbs 
needlessly with his knife. 

21. Verily at this moment thou dost not die; 
nor art thou harmed; for thou goest by auspicious 
paths to the gods. The horses of InpRa, the steeds 
of the Maruts shall be yoked (to their cars), and a 
.courser shall be placed in the shaft of the ass of the 
ASwins (to bear thee to heayen).! l 

-22, May this horse bring to us all-sustaining 
wealth, with abundance of cows, of excellent 
horses, and of male offspring: may the spirited® 
= 

* Achchhidra gátrá: the visasanakartérah, or dissectors, are to 
name the parts, as, heart, tongue, breast, as they divide them; 


and are so to separate them that they may not have holes or 
perforations, they may not be cut or mangled. 
a Rituh, properly season ; by metonymy, time; or, according 
to Mahtdhara, Prajdpati, as one with time. 
4 Day and Night, or Heaven and Earth, 
The-first half of this stanza occurs in th 
and the whole as in xxv. 44, 
° Aditi is explained by the commentators, 
adina, as an epithet of aswa. 


e Yajush, xxi. 26; 


not poor or mean, 


| 


"as pervading the three regions: 
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steed bring, us exemption from wickedness: may 


this horse, offered in oblation, procure for us bodily 
vigour.* 


Stxra VII. (CLXIIL.) 


The subject of this hymn is the same as that of the last, the 
sacrifice of the horse: the Rishi and metre are the same.” 


1. Thy great birth, O Horse, is to be glorified ; 
whether first springing from the firmament’ or from 
the water, inasmuch as thou hast neighed (auspici- 
ously), for thou hast the wings of the falcon and the 
limbs of the deer. 


2. Trita* harnessed the horse which was given 

* Although some of the expressions are obscure, and perhaps 
contradictory, yet it is undeniable that the hymn describes the 
actual sacrifice of a horse, the subsequent dissection of his limbs, 
partly boiling and partly roasting of his flesh, the presentation of 
part, with fire, to the gods, and the eating of a part by the persons 
present : there is no obvious indication, however, of the same cere- 
monial that is described in the text of the Yajush, or the Sutras 
of Kétydyana, or even in the Rámáyańa, and which evidently 
belongs to a later and more corrupt state of manners: even as it 
occurs in the text, it seems worthier of barbarous Scythians than 


civilized Hindus, and may possibly have originated with the 


former. 
-” This hymn occurs in the Yajush, xxix. 12, 24. 
© Samudrdd-uta va purishdt ; the commentator explains these 
the firmament, and udaka, water.: purishka, Mi ahidhara 


by antariksha, 
samudra here 


© ri 4 
states, may also mean pasu: according to Sdyana, 


may also mean the sun, as in the next stanza. 
: According to both commentators, this is a synonyme of Vayu, 
Yama is considered by Sdyaiia as 


in this place a name of Agni. 
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by Yama: Inpra first mounted him, and Ganp- 

HARBA® seized his reins. Vasus, you fabricated 

the horse from the sun.” 

8. Thou, horse, art Yama: thou art A‘prrya: 
thou art Trrra by a mysterious act:° thou art 
associated with Soma. ‘The sages have said there 
are three bindings" of thee in heaven. 

4. They have said that three are thy bindings in 
heaven; three upon earth;° and three in the firma- 
ment, Thou declarest to me, Horse, who art (one 
with) VaruNa, that which they have called thy 

| most excellent birth. 

5. I have beheld, Horse, these thy purifying 
= UN 


a . 7 , oe 
Soma, according to Sdyaia; Viswavasu to Mahidhara. 


* The Vusus may be the divinities previously specified, or | 
demi-gods so named, the personified solar rays: Mahidhara 
understands Stra to be equivalent to Adityamaidala, the solar 
sphere. 

5 Guhyenavratena-gopantyena, durdina rúpena vá karmaná sar- 
vatra vyáptirúpena, by a secret of the nature of a cloudy day, or 
an act of a universally penetrating character : the explanations are 
not very obvious. - 


of origin, that is, the Vasus, Aditya, and heaven: Maktdhara 
considers it as applicable to the horse in the form of the sun, and 
that as identical with the three Vedas, or in allusion to the three 
regions through which he diffuses warmth. 

S Tréiyapsu, more properly, three in the waters; but here 
intending the habitable earth in which the three bindings of the 
horse, or rather of the sun, of which he is the type, are, according 
to Sdyafa, food, site, seed : according to Mahidhara, tillage, rain, 


| 

| 
d aAa re iaan sens | 
Bandhanáni trini; Sdyata explains it utpatti karandni, media Į 
seed: in the firmament, they are cloud, lightning, thunder. 
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Beeline a 
sacrifice; and here thy auspicious 
reins, which are the protectors of the rite that 
preserve 1t.° 

6. I recognize in my mind thy form afar off, 
going from (the earth) below, by way of heaven, to 
the sun. I behold thy head soaring aloft, and 
mounting quickly by unobstructed paths, unsullied 
by dust. 

7. I behold thy most excellent form coming 
eagerly to (receive) thy food in thy (holy) place of 
earth: when thy attendant brings thee nigh to the 
enjoyment (of the provender), therefore greedy, thou 
devourest the fodder.” 

8. The car follows thee, O Horse: men attend 
thee; cattle follow thee; the loveliness of maidens 
(waits) upon thee;* troops of demigods following 
thee have sought thy friendship; the gods them- 
selves have been admirers of thy vigour. 

9. His mane is of gold ; his feet are of iron; 
IE — EE 

* Sdyaia proposes another explanation, understanding by 
avamdrjandni, the water with which the horse is sprinkled: 


Mahtdhara, the cane, mat, and other things used in cleaning him ; 
the place of sacrifice, or the field in which he 


Saphdndm nidhdna, 
e ragand ritasya gopd, either the guards 


is pastured; and by th 

attending on the horse, or the priests. 
‘As identical with the Sun, thes 

oblations offered in the ceremony. 

by both commentators, kanydndm 


e expressions apply to his 
acceptance of the 
© Bhagah kdninam is explained 


saubhdgyam, or saundaryam. 


as Hiranyasringa, lit. golden-horned ; but fig. maned. 
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and fleet as thought, Inpra is his inferior (in. 


speed). The gods have come to partake of his 
(being offered as) oblation: the first who mounted 
_the horse was Inpra. 


10. The full-haunched, slender-waisted, high- | 


spirited, and celestial coursers (of the sun), gallop 
along like swans in rows, when the horses? spread 
along the heavenly path. 

11. Thy body, horse, is made for motion: thy 
mind is rapid (in intention) as the wind: the hairs 
(of thy mane) are tossed in. manifold directions; and 
spread beautiful in the forests.® 

12. The swift horse approaches the place of 
immolation, meditating with mind intent upon the 
gods: the goat bound to him is led before him ;° 
after him follow the priests and the singers. 


` Irmdntdsah silikamadhyamdsah are differently explained, and 
may also be rendered, thin-ended, or thin-haunched, and plump- 
waisted: according to Sdyafa, allusion is made here to a troop 
or herd of horses: Mahidhara refers them to the horses of the 
sun’s car; Ydska’s explanation apparently identifies the horses 
with the Adityas, but it is rather obscure.— Nir. 1v. 13. 

> The horse is here identified with Agni, whose flames consume 
the forests. 

i Ajah, puro ntyate nábhirasyánu paschdt kavayo yantí rebháh : 
Sdyafa connects nábhi with aja, as implying nahanam, a binding, 
being, as it were, or in place of a binding, as not detached from 
him: he also connects anu and paschdt, as meaning, fol 
after: Mahidhara’s explanation would be more satisfact 


lowing ; 


ory, if we 
could be sure that the Vajush and Rich agree in the details: he 


makes it, the goat that is fastened to the horse’s head is led first ; 
next, the goat fastened to his waist or navel, ndbhirasydnu ; after- 
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13.. The horse proceeds to that assembly which is 
mosi excellent: to the presence of his father and 
his mother, (heaven and earth). Go, (Horse), to- 
day rejoicing to the gods, that (the sacrifice) mey 
yield blessings to the donor.* 


Séxra VIII. (CLXIV.) 


This Sikéa is of the unprecedented extent of fifty-two stanzas: of 
these, the first forty-one are addressed to the Viswadevas, or the 
usual divinities classed together under that appellation : the first 
half of stanza forty-two refers to Vách, speech ; the second half 
to the waters; the forty-sixth and forty-seventh to Sdrya; the 
forty-eighth to Kala, or Time; the forty-ninth to Saraswart ; 
the fiftieth to the Sddhyas; the fifty-first to SGrva, Parsanya, 
or Acnt; the fifty-second to Sdrya, or Saraswat; the Rishi 
is DirauatTamas: the metre is, in the forty-second stanza, 
Prastdra-panktt; in the rest, Trishtuls and Jagatt. 


1. I have beheld the Lord of Men with seven 


wards, paschdt, go the priests, kavayuh, and the singers, rebhih, 


or praisers, stotdrah. 

* Although more mystical than the preceding hymn, especially 
in regard to the intimations of the identity of the horse with the 
there is nothing in it incompatible with the more explicit 
úkta of the actual sacrifice of a horse. 
however, the general purport of this 
or the 


sun, 
description in the former S 

> According to Sdyaia, 
Súkta is the inculcation of the doctrines of the Vedanta, 


spiritual unity 
that bear him out in this view, 
although often mystical and o 


glorification of Aditya, or the sun, æi ; 
all creation : according to Saunaka, the application of the Súkta 
s exalted description : he says, If a Brahman have 
ate the offence by fasting three 


of Brakma and the universe: some passages occur 
but the text, upon the whole, 
bscure, evidently proposes the 
especially as identifiable with 


is of a much les 


committed theft, he may expi 
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sons ;* of which delightful and benevolent (deity), 
who is the object of our invocation, there is an all- 
pervading middle brother, and a third brother,” well 
fed with (oblations of) ghee. 

2. They yoke the seven (horses) to the one- 
wheeled car :° one horse, named seven, bears it 
along :* the three-axled wheel’ is undecaying, never 


nights, and repeating inaudibly this Sita: agreeably to the 
Aitareya Bráhmańa, v. 12: as cited by Sdyaiia, the hymn should 
consist of but forty-one stanzas. Mr. Whitney’s very useful com- 
parative index shows that all the stanzas of the hymn occur in the 
Atharva Veda, with the general style of which, as far as we yet 
know of that Veda, it best agrees.-—Indische Stadien, vol. ii. part iii. 


^ The seven solar rays; or it may be rendered, seventh son, 
Aditya being the seventh son of Aditi. 

} Váyu and Agni, the younger brothers of Aditya: Sáyaña, 
substituting Parameswara for Aditya, considers the three sons to 
be his attributes of creating, preserving, and destroying: the 
phrase, I have beheld, is the consciousness of the identity of 
individual with supreme spirit. 


c . . 
Either the orb of the sun, or time, or a year: the seven 


horses may be the seven solar rays, or the six seasons, with their 
aggregation and year; or the six double months, and the inter- 
calary month ; or the seven days of the week : the Tiede of the 
car, as typical of time, past, present, and future, should be three 
but they are identical in nature, and are therefore said to be a 


i 


one. 
1 Eko aswo saptanámá may mean the Sun, or A‘ditya, either as 
the absorber of the seven flavours, or as praised by the seven 
Rishis : or it may be a sort of pun, sapta meaning a horse as well 
as seven. 
° The day with its three Sandhyas ; the year with three seasons, 
hot, wet, and cold’; or time, past, present, and future. 
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